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SIR, 


33 8 5 HE great Abilities with 
RY 1. which you have ſo long 
diſcharged your impor- 
tant Truſt, as well as my own 
Duty, for many particular Marks 
of your Favour, points you out: 
as the propereſt Perſon to patro= 
nize theſe Sheets. 
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DEDICATION. 
The Noble Venetian, who was 
the Author of this Performance 
originally, had no Occaſion to 
court the Sanction of an illuſtri- 
ous Name for his Protection. 
The Novelty of Adam's Story, 
in a Country where the Scrip- 
tures are forbidden, muſt have 


recommended him; but it's the 


Patronage of one eminent for 


Learning muſt apologize for 


the Publiſhing a Divine Romance 


in the Brit: Nation; for ſo 
Milton, the great Ornament of 
Engliſh Poetry, calls it, and ac- 
knowledges to have received 
ſome of his fineſt Hints from 
this Work. 

Though my Author is here 
and there guilty of almoſt inex- 


cuſable Puerilities, and imperti- 
nent Reflections; yet, if we con- 


ſider 


DEDICATION. 
ſider his Virtues, and the many 
fine Pictures which he originally 


delineated, for the maſterly Hand 
of his Succeſſor, Miltun, to co- 


lour and finiſh, we muſt forget 4 


his faults, and aſcribe them to 
no defect in his Genius, but to 
the miſtaken Notions of the La- 
lians concerning the true Sub- 
lime, a Crime which may, with 
Juſtice, be imputed to ſome of 
their beſt Pruductions. 

I hope, Sir, that you will not 
think 1t improper, that I have 
annex'd to the Life of Adam and 
Eve, an Eſſay on the original of 
Good and Evil, with ſome Re- 


flections on our Habits and Af 


fections. My Deſign, in ſubjoin- 
ing this Annalyſis, was to vindi- 
cate the Wiſdom and Juſtice of 
the ſupreme Being, in the par- 

_ ticular 


DEDICATION. 


ticular Caſe of Adam and Eve, 
from the idle Reaſonings of ſome 
deiſtical Cavillers. Though the 
Conſideration of your Rank might 
be a ſufficient Inducement to any 
other Perſon to court this Ho- 
nour, yet Gratitude, a more de- 
licate Motive, commands me to 
take every Opportunity of ac- 
knowledging with what Reſpet 
I am, 


. $7 ,. 
Tour moſt Dar, 
And moſt Obedient 
Humble Servant, 


RICHARD MURRAY, 


Some Account of the Author. 


HE Character of an Author un- 
known, who attempts to introduce 
any thing new, whether he ſucceeds or not, 
is as much enquir'd after, as the Stranger 


who attracts the Eyes of Company, by at- . - 


fecting to be remarkable on this Account, 
I think. it a Duty incumbent upon me to 
give ſome Particulars concerning the Lite 
and Writings of the Author. All that I am 
able to collect is, that Gio Franciſco Loridans 
was a noble Venetian, who flouriſhed in the 
latter End of the fourteenth Century; that 
he had publiſhed ſeveral learned Tracts dur- 
ing his Life-time. Beſides this Hiſtory, 
M. Bayle mentions, with ſome Reverence, a 
Book of Letters wrote by Loridanc, but 1 
have never been able to meet with one ſingle 
Copy of them. The great M. Bayle, who, 
without doubt, was the ableſt Judge of good 
Senſe, and one of the worſt in Matters of 
Wit, ſays of -this Performance, that it a- 
dounds with many Virtues and Vices, and 
I conteſs myſelf to be of his Qpinion, tho? 
2 Letter, which-15 ſtill extant, of the cele- 
| brated Nicolo Craſſo ſufficiently teſtifies, with 
what Reputatiom this Work was received in 
the World in the very Life-time of the Au- 
thor. It is wrote a good deal in the Ialian 
Taſte ; but however,” it wants neither Fancy, 
Wit, nor Manner to recommend it. 
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To the moſt illuſtrious Loxp 
PIETRO MICHE LO. 


My Lor d, 

1 Have read and read again the Adam of the moſt 

illuſtrious Lord Gro Franciſco, with exceſſive 
Delight: What Wit! what a happy Hand had 
he ! But it was neceſſary it ſhould be no leſs, for 
the making of an Adam. Nor is it fit that any 
one ſhould write the Life of the firſt Man, but 
one of the firſt Writers of the Age. The Altera- 
tion of the Style in ſome Places hindered not, but 
without ſeeing the Name of the Author, I ſhould: 
cafily have known this Work for his. I don't 
think it fit that, becauſe Adam uſed to cover him- 
- felf with Leaves, he ſhould therefore be deck'd in 
Flowers. All Dreſſes become not all Matters. A 
Hiſtory extracted out of Holy Writ is not to be 
uimm'd like Plays and Romances. Noble Lori- 
dane was deſirous to give us not only the Hiſtory, 
but together with it alſo, the true manner of 
Writing it. Adam, in my Opinion, will receive 
no leſs Grace from theſe Lines, than from the 
ruddy Earth of which he was formed ; nay greater, 
in as much as then he was a Sinner, and mortal, 
but here he is revived, fanQified, and immortal. 
We muſt acknowledge him very ungrateful, that 
will not render perpetual Applauſe to that Pen 
that hath ſo learnedly, in this Treatiſe, eter- 
nized our common Father, My Lord, I remain 
ef your moſt illuſtrious Lordſhip, | 


The meſi devoted Servant, 


N 
NicoLo CRavs0. 
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what was your 
From whence think you d 
rives that Pride and Often. 
dation that puffs your Heart, 
and renders you ſo raſh, as to dare diſpute 
with the ſovereign Power of Heaven, the 
Right of receiving. Adoration! It ſprings 
from a contemptible Maſs of Clay ; and 
you, Voluptuous, who debaſe yourſelves 
in 8 een Pleaſures unworthy of your 
B Nature, 
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Nature, conſider how much Impurity ren- 


ders you odious to him, who has given you 
Being, and who, to make you more 
worthy of Admiration, has been pleaſed 
2 take you out of the Boſom of no- 

ung. = 

Goa, by his Qmnipotence, had already 
made Heaven and Earth, according to the 
Ideas he had formed of them from all 
Eternity. There was then no more Dark- 


neſs, or Chaos, and the Elements, whom 


ſo many different Qualities might render 
obſtinate, ſubmitting themſelves to the 
puiflant Hand that had given them Being, 
united for the carrying on a Work fo iT 


mirably deſigned. The Sun and Moon 


diffuſed over all the Earth the Light newly 
communicated to them: The Plants, Birds 
and Fiſhes had received every thing ne- 
ceſſary to the Perfection of their Natures, 
from that abſolute Will, which operates 
by its own Power on every thing it pleaſes. 
In ſhort, God had diſplay'd the Wander: 
of his Power in the Creation of ſo many 
different Things, that it could be no other 
than the Work of a divine Hand. 

The Creator, who had yet none but 
himſelf for a Witneſs of this Maſter- 
piece, which he had juft finiſhed, could 
not confider the Beauties of it, with- 
out giving the Praiſes which ſuch ex- 

| n cellent 
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cellent Workmanſhip deſerved ; (it is not 
unbecoming the great Author of the Uni- 
verſe to praiſe himſelf ; he may do it, be- 
cauſe he cannot worthily be praiſed by 
any, and Self-praiſe is contemptible in 
none but in thoſe whole Virtues are li- 
mited). * 

— God then being pleaſed with his Work, 
to ſpeak: according to our Ideas, began to 
meditate on greater Things, and, perhaps, 
to ſpeak thus to himſelf : Of what Uſe is 
the Creation of the Univerſe to the omni- 
potent MEE of God ? Shall there be 
nothing elſe but Plants and Animals, void. 
of Reaſon, to witneſs my Glory? Theſe . 
Hands, hitherto concerned with inanimate — 
. Things, creating the Ornaments of the 
Univerſe ſhould they not now undertake 
greater Matters? I will, by the Effects 
of an incomprehenſible Power, transfer 
Part of my own Divinity to a more 
worthy Subject. Something would be 
wanting to my Divinity, could it not 
communicate itſelf in a more exalted man- 
ner. Let us manifeſt the Grandeur of 
God, by the Power of giving to Creatures 

Part of himſelf, without loſing any thi 
of his own Excellence. I ſhould hold in 
no Eſteem the Wonders I have wrought, 
if they were not acknowledged and re- 
B 2 ſpected 
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2 by Creatures, who have, in them - 


elves, ſome Rays of my divine Glory. 
It is not ſufficient that Brutes know that 
Heaven obeys, that Nature honours, and 


that all created Beings adore me, in pro- 


portion to the Knowledge 1 have given 
them of my divine Nature, which I have 
impreſſed on each of them, by a particu- 
lar Character; ſince they only act by a 
blind Neceſſity, which limits their Power. 
The Honours which they pay me not be- 
ing free, are of no Merit, and not to 
my Glory, I muſt therefore give Being 
to a free Agent, and communicate my 
Divinity to a Thing little differing from 
nothing; that Creature which ſhall be 
Maſter of itſelf, depending on nothing 
but its own Will in all its Actions, ſhall 
augment my Glory, by ſerving me out of 
Choice. Let us therefore animate a Piece 
of ſenſeleſs Earth with a heavenly Form; 
let us give him a Name and Speech, and 
let us give him our Image and Like- 
The Supreme Being expreſſed in this Place 
the moſt profound Myftery of the Trinity, 
by. expreſſing this Sentence in the plural 


- Number, Let us make Man after our own 


Image; as if he had thought it neceſſary 
to conſult the three divine Perſons, before 
he undertook a Work, in which it was 


needful 5 
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needful to communicate his Divinity, and 
that he would not form Man, before ſo 
perfect a Conſultation. It is Man alone, 
who, of all Creatures, carries that divine 
Reſemblance of the Trinity in the three 
Operations of the Soul; his Memo 
Underſtanding, and Will, being a lively 
Repreſentation of it. 

After God had pronounced theſe Words, 
Let us make Man after our Image, he 
formed, with the Mud of the Earth, the 
Figure of a Man, and animating him with 
the Breath of Life, gave him a reaſon- 
able Soul. He created him thus, like to 
himſelf, - to render him venerable to all 
other — and to oblige _ to 
obey willingly that Man, who, by ſo glo- 
— a 4 bore the — 5 obe 
the Almighty, or, perhaps, to mae him 
underſtand, that though he was the Lord 
of all living Creatures, he was but the 
Servant of God, who had cloathed him | 
with his Livery. 

He formed him of Earth, to the.end, 
that Man might better know the Omni- 
tence of God in his Creation. For if 
e had employed, in forming him, the 
Matter of the Sun or Stars, that Man 
would, perhaps, have paid Adoration 'to 
them, as the Authors of his Being; or 
elſe, that it might be ſaid, that God 
B 3 had 
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had ſo great a Deſire to produce that 
Maſterpiece of his Power, that he took 
the firſt Matter that fell into his Hands. 
The Earth which he uſed was red, or 
rather it became red, as ſoon as he touched 
it, through the reſpect it bore towards its 
Maſter, to the Shame of Men, who bluſh 
not even at the Crimes they commit every 
Day againſt his ſovereign Majeſty. Per- 
haps he alſo choſe it of that Colour, to 
— 5 Man, that he ought to be fired with 
Zeal for the Service of God, and his Neigh- 
bour ; beſides, that it was very reaſonable 
that he, who was deſtined to reign over 
| all the Things of the Creation, ſhould be 
covered with a purple Robe. 
dd deferred the Creation of Man till the 
125 r Day ; becauſe, in him, having an 
3 Abridgment. of the World to make, he 
s would go about it with more Solemnity, 
to render his Work more perfect; or, he 
gave to underſtand by that, of what great 
onſequence the Creation of Man was, 
whom he ſhould load with Felicity, and 
of how great Moment it was to think of 
preſerving . his Innocence, and of ſeekin 
the Means to rectify his Faults, and raiſe 
him again from his Fall; for the divine 
Wiſdom had foreſeen the Misfortunes of 
Man, and provided for his Redemption, 
before he had created him, 
Ambi- 
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Ambition is ſo natural to Men, that it 
may be called a fifth Element, which enters 
into the Compoſition of their Nature ; for 
that Reaſon, God created the firſt Man 
after the Stars and all other created Beings, 
left that if he had formed him firſt, his 
Vanity ſhould perſuade him, that he had 
been inſtrumental in their Creation. 


God gives to Man the Name of Adam, 


which ſignifies a Compoſition of Earth, 
to inſtruct him, that being in all Shapes 
but Earth, he ſhould not puff himſelf up 
with the Advantage he had of being ſeated 


in a Paradiſe of Delights, and of command- 


ing over all Creatures, and of enjoying the 
Friendſhip of his Creator. 

Let us here admire the Goodneſs of 
God ! he made every thing neceſſary for 
Man, before he created him ; becauſe he 
deſign'd to make him happy: Happineſs 


conſiſting in the Enjoyment of Conveniens' 


ces. Divine Providence takes care to an- 
ticipate his Deſires, and will not ſuffer him 
to wiſh for any thing, inaſmuch as he that 
deſires is poor, and whoſoever is poor is 
not happy. | 

Let us add to that, that the firſt and laſt 
Works being generally the moſt excellent, 
God created Man after all other Creatures, 


becauſe he would make him the moſt 
perfect. 


B 4 Thus 
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Thus as the Heavens, the moſt perfect of 
inanimate Things, were the firſt Work of 
the * 4 of God, ſo he reſerved 
Man for the laſt, as the moſt accompliſhed 
of living Creatures; and beſides, ſince he 

. was deſtined to reign over all human Kind, 
it was very reaſonable that Subjects ſhould 
be provided for him, upon whom he might 
exerciſe his Authority. 


his Creator's Goodneſs, ſcarce had he 
taſted the Fruits of it, when, from the 
Field where he was formed, God 
removed him into the terreſtrial Para- 
_ « dife, to become the Gardener and Keeper of 
it, that he might enjoy, with Pleaſure, the 
Delights of ſo charming a Place, as it were 
his own Workmanſhip : The Creator would 
not form him in Paradiſe, leſt that having 
never ſeen any other Places, he ſhould 
miſtake that for his natural Habitation, ra- 
ther than the Gift of the divine Munifi- 
cence. | 
| Without doubt God uſed him thus, to 
| the end, that the Fear of loſing the Poſ- 
ſeſſion of Paradiſe, might make Adam 
| | more careful and diligent to keep his di- 


vine Precepts; or to take away the Op- 
2 of his complaining, that he was 
iſhed from a Place, which he thought 
belonged to him by Birthright: — 


Adam had ſcarce yet felt the Effects of 


mim 
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God alſo did it, that Adam might be more 
exactly obeyed by every thing which was 
in the terreſtrial Paradiſe; for we generally 
are deficient in our Duty and Obedience, 
as ſoon as we are too well acquainted with 
the Original of thoſe, to whom we are 
obliged to pay them; for who would ſub- 
mit himſelf to a Creature, who. had juſt 
been formed of the moſt contemptible Mud 
of the Earth. 

Moreover, God would not ſuffer Adam 
to remain in the Place where he had been 
formed, leſt he ſhould ingratefully trample 
Ws upon that Earth, of which he had been 
lately made, or that neglecting to adore ' 
the ſovereign Majeſty of his Creator, he 
ſhould fall into Idolatry ; for it is natural 
to Man to reverence what he knows pro- 
motes his Happineſs. 

The terreſtrial Paradiſe, was a Garden 
filled with all forts of Pleaſures, enriched 
with the Flowers of the Spring, and Fruits 
of Autumn, which ſeemed to diſpute 
with each other the Glory of making it 
moſt agreeable. It was a Work juſt newly 
riſen from the Hands of God; and it is no 
Wonder, if the Plants there poſſeſſed more 
excellent Qualities, than thoſe which are 
cultivated by the Hands of Men. This 
delightful Place was not expoſed to the 
Rigours of the Seaſons ; the Scorchings of 


Summer, 
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Summer, and the hoar Froſts of Winter 
could not affect the Beauties of it; and 
nothing but ſweet Perfumes of the Zephirs 
fanned that Climate. 

The moſt impetuous Winds came, with 
Reverence, to kiſs the Leaves in that de- 
lightful Garden; the Snow fell there with- 
out Ice, and the Hail without doing any 
Damage : In ſhort, the Qualities of hot 

and cold, dry and wet, by a wonderful 
Union, produced a temperate Seaſon, and 
an eternal Plenty. 

That Soil was always fruitful, and 
yielded, with Profuſion, every thing which 
was uſeful for the Neceſſity or Pleaſure of 
Man. The Air was always ſerene ; the 


Heavens poured forth nothing but ſweet 


and healthful Influences ; and there were 


no Trees which were not loaded with 


Fruit. It was to the Glory and Greatneſs 
of God, that it produced nothing unfruit- 
ful; it is Sin that has communicated Bar- 
renneſs, even to Plants. 

You might ſee, in that Garden, all the 
different kinds of Birds, who, by the Va- 
riety of their Plumage, and the Sweetneſs 
of their Singing, equally entertained the 
Eyes and Ears. The moſt fierce and ve- 
nomous Beaſts, being there diſpoſſeſſed of 
their natural Ferocity and Poiſon, lived to- 

gether, 


ve 
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gether, without Diſorder, and were not 


formidable to Man. 

In the moſt pleaſant Situation of that 
Garden, the Creator planted the Tree of 
Life, which ſurpaſſed all others in Grandeur 
and Beauty; its Fruit was not only uſeful 
for Phyſic to Man, delivering him from 
all human Infirmities, but it had even the 
Virtue to preſerve him from Death. It 
was, for that Reaſon, called the Tree of 
Life, becauſe God had given it the Virtue 
of preſerving the Life of Man. 

There was, beſides, in that delightful 
Abode, the Tree of the Knowledge of 
Good and Evil; called thus, not becauſe 
it bore in itſelf the Knowledge of Good 


and Evil, but becauſe God would make 


manifeſt, by its means, the Good and Evil 
of Man, by trying his Obedience: Per- 
haps, alſo, by that Name, God deſigned 
to frighten the Man, and drive him from 
that fatal Tree; ſince being already ac- 
quainted with Good, by his own Know- 
ledge, he ſhould not trouble himſelf to 
know Evil. 

That Garden, according to the received 
Opinion, was ſituated in Eden, an Eaſtern 
Country, neighbouring to, or even in, 
Meſopotamia ; it was watered by a River, 
which, dividing itſelf into four Parts, 


formed the Ganges, the Tigris, the Eu- 
| phrates, 
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pbrates, and the Nile; but the Waters of the 
Deluge made ſuch great Devaſtations on 
the Earth, that they entirely changed the 
Spring and Courſe of thoſe four great 
Rivers. 

Adam was no ſooner conducted into this 
delightful Place, with all the Underſtand- 
ing that God had enlightened his Soul, 
ſeeing himſelf become immortal by the 
omnipotent Power of God, although he 
was naturally ſubject to Death, becauſe he 
was compoſed of four Elements, and con- 
ſequently liable to four Qualities, which 
_ deſtroy Life; and finding himſelf capable 
. of enjoying the Glory and Happineſs 
which the Preſence of the divine Majeſty 
produced, now created the Favourite, and 
almoſt the Companion of- God, and by 
that means delivered from the boiſterous 
Paſſions which ſpring from our ſenſual 
Appetites, which cauſe ſo many Diſtem- 
pers in our Sqals; and finding himſelf in- 
ſpired with a Perception, which gave him 
a perfect Knowledge of all the Sciences, 
and an Underſtanding of the different Qua- 


lities of Plants, Stones, and Animals; of 
the Nature of the Elements, of the Stars, 
and of Heaven ; in ſhort, ſeeing himſelf, 
with the Sceptre in his Hand, Maſter of 
Paradiſe, and all created Beings ; after ha- 
ving often gazed on the Heavens, with 

an 
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an Amazement, cauſed by the Knowledge 
of God himſelf, he caſt himſelf at the Feet 
of his Creator, and began to thank and 
praiſe him thus. 

O Lord, I ſhall not undertake to thank 
thee for ſo many Kindneſſes, left I ſhould 
undervalue, by the Lowneſs of my Expreſ- 
ſions, the Greatneſs of 'the Favours which 
thou haſt heaped upon me, and which my 
Mind cannot comprehend. Admiration 
produces Silence, and the greater it is, the 
Liberty of Speech is leſs. What Tongue, 
although made by the Hand'of God, could 
worthily praiſe the Greatneſs of him, and 
thank him for all his Gifts! What Thoughts 
could I employ, in returning Thanks to a 
God, who has even been pleaſed to com- 
municate ſome Part of his Divinity to me! 
I dare not endeavour to praiſe thee, becauſe 
there are no Praiſes which do not fall ſhort 
of the Value of that ſupreme Goodneſs, 
which is ſo incomprehenſible, that every 
Tongue ought to confeſs itſelf incapable 
of publiſhing its Wonders. He who pre- 
tends to praiſe thee worthily, either knows 
thee not, or is unworthy to know thee. 
To tell thee, Lord, that thou art infinitely 
greater than the greateſt Things, is the 
higheſt Praiſe which my Tongue can give 
thee, and it 1s, nevertheleſs, the ſmalleſt 


thy Greatneſs ſhould receive. Whatſo- 
ever 
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ever Endeavours our Imaginations make, 
to conceive proper Terms to compole thy 
Eulogy, I could never find any which 
were capable of explaining Excellencies 
which ſurpaſs all my Ideas. Even though 
I ſhould offer thee, according to my Heart's 
Deſire, a Sacrifice of my Being, I ſhould 
then offer thee nothing, but what is thine 
own; becauſe I have nothing which I have 
not received from thy Liberality, which 
has been pleaſed, by an inconceivable Be- 
nificence, to beſtow upon- me my very ſelf. 
I notwithſtanding offer this Part of me, of 
which, by a particular Bounty, thou didſt 
vouchſafe to give me the ſovereign Do- 
minion. Do not diſdain it, O Lord, 
ſince it bears the Stamp of thy Image. 
What greater Thing can I preſent to thee, 
than the Likeneſs of thyſelf! I can diſ- 
poſe of it by a Privilege, which the Exceſs 
of thy Liberality has granted me; for 
without it I ſhould not be permitted to 
diſpoſe of the Air I breathe. Thus ſince I 
am now but what thou didit pleaſe I ſhould 
be, I ſhall be hereafter but what thou ſhall 
command. 

God liſtened attentively to Adam's Diſ- 
courſe; for he being his Work, he could 
not help loving him, and conſequently to 
hear him with the Tenderneſs natural to a 
Father, at the Voice of his own Child ; 
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it is therefore probable he anſwered him abe 


ſomething in this Manner. | 

Adam, I ſee with much more Pleaſure 
than you, the Diſpoſition of your Heart, 
to poſſeſs the perfect Affection of which, I 
will preſcribe no other Laws than thoſe of 
your own Will. See theſe Birds, theſe Fiſhes, 
and all the other Animals of the Earth; I 
made them for you ; I put them under your 
Government, and you may diſpoſe of them 
as you pleaſe ; you ſhall find them always 
ready to receive your Commands, and to 
execute your Orders; neither the Swift- 
neſs of ſome, or the Fierceneſs of others, 
ſhall make them rebellious to your, Com- 
mands; give to each of them ſuch Names 
as you pleaſe; to the end, that being 
obliged to acknowledge you for their 
Lord, they may ſerve you more willingly 
and, in return for ſo many Things I have 
been pleaſed to confer upon you, I ex 
but your grateful Acknowledgment, - If I 
give you the Dominion of the Earth, it is 
very reaſonable that I ſhould reſerve the 
ſovereign Authority for myſelf, as a light 
Tribute, and a Mark of my Majeſty and 
your Dependance. Take care you taſte not 
the Fruit of the Tree of Knowledge of 
Good and Evil; for if you eat you ſhall, 
perhaps, be ſubject to Death. Goa 


16 De LITE of ADAM, 

ec firſt named the Fiſhes, and then 
all other Animals, to teach Sovereigns to 
take particular Care of thoſe Subjects who 
are moſt diſtant from their Perſons ; be- 
cauſe they are moſt expoſed to the Oppreſ- 
ſion of thoſe to whom they truſt their Au- 
thority ; or to give them to underſtand, 
that they ought particularly to protect 


_ thoſe who, like Fiſhes, have not the Li- 


berty of Speech to complain. 

God forbids to Adam the Uſe of the 
Fruit of the Tree of Knowledge of Good 
and Evil, leſt he ſhould exerciſe with Pride 
the Command he had given him over all 
Creatures, willing that he ſhould com- 
mand under the Reſtriction of being com- 
manded ; for there is nothing, which 
humbles more the Pride of Kings, than 
to ſee themſelves ſubject to Laws: Per- 
haps alſo, that that Fruit having the 
Virtue of revealing to Man the Infirmities 
of his Nature, God forbids it to Adam, 
becauſe he would ſet him above all thoſe 
Diſquietudes which accompany our bodily 
Wants, to the end that he might entirely 
apply himſelf to the Care of his Soul. 

God knew that Adam would diſobey the 
Command which he had laid upon him, 
of not taſting the Fruit of the Tree of 
Knowledge of Good and Evil; and never- 


theleſs he does not fail forbidding him ; 


to 
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to teach us that tho' the Laws are violated, 
they are not the leſs neceſſary ; farther, 
how would God have difplay*d the Glory 
of his Mercy? How would he have made 
known the Exceſs of his Goodneſs ? and 
in what Manner would he have manifeſted 
his. unſpeakable Kindneſs if he had not per- 
mitted the Sin of Man. 

Death is the Pain with which God 
threatens to puniſh the Diſobedience of 
Adam, becauſe it is the laſt of Evils, and 
the moſt terrible of all Things. All other 
Evils and Pains have no other Bitterneſs, 
but in proportion to the Approach of Death, 
which is the Point where all the Suffer- 
ings of this World terminates. Tho' the 
Divine Majeſty might threaten Man with 
the Pains of Hell, yet he was pleaſed to 
make uſe of a Chaſtiſement which was 
inevitable even by Repentance ; ſince he 
knew that the Proſpect of a great Misfor- 
tune is leſs capable to affect and intimidate 
Man, than the certain Infliftion of a 
leſs. 

Afterwards God cauſed the Birds, and 
all the Animals of the Earth, to come 
into the Preſence of Adam, that they might 
receive their Names, from him to whom 
his Wiſdom had given a perfect Know- 
ledge. of their Nature: He acted thus to 
convinte Adam, by the comparing himſelf 
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with other Things, of the high Obligation 
he had to his Creator, for having form'd 
him ſo different from other Animals, and 
ſo much above them. Or rather God was 
willing that he who was created to reign 

over all the Earth, might know his Su 
jects, and that they ſhould then begin 
their Obeiſance to him. Perhaps he alſo 
permitted Adam to give Names to all 
created Beings — * to their Nature, 
for this great Purpoſe, that knowing by 
this Means the Greatneſs of the Wiſdom 
with which he was endowed, he could not 
2 ge Ignorance for an Excuſe of his 

in. wy 
All the Animals came by Couples to 
receive their Names, with that Obedience 
which the great Author of Nature had 
reſcribed ; then Adam, enthron'd on an 
Eminence, with a Countenance full of 
Majeſty, gave them Names ſuitable to 
their reſpective Natures, in the Hebrew 
Tongue, which they kept *till the 
Contuſion of Languages. The Fiſh did 
not preſent themſelves before Adam, 
whether becauſe they could not live out 
of their Element, or that they were uſe- 
leſs to Man, who did not then make uſe 
of them for his Nouriſhment; or whether 
God would make known by that Means, 
that great Men in future Ages would not 
EM | trouble 
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trouble themſelves about the Poor, who 
not being able to go from their Houſes to 
accompany their Maſters, do not find 
themſelves under their Commands. 

God willingly permitted Adam to give 
Names to all Animals, but he would not 
ſuffer him to impoſe one on himſelf; to 
make him underſtand, that as all other 
Creatures were inferior to him, becauſe 
they were indebted to him for their Names, 
he, on the contrary, ſnould acknowledge 
him for his Sovereign, who had given him 
the Name he bore. | 

In the mean time God conſidered, that it 
was not convenient for the Man to live 
alone, becauſe the greateſt Pleaſures give 
but imperfect Reliſh when we have no 
body to ſhare them, and moreover — 
the higheſt Point of his Glory to manifeſt 
in Actions of Mercy, by forgiving 
Sins, Divine Providence would not permit 
the Man to fall into Sin without an Ac- 
complice, and without being ſtrongly ſol- 
licited to it. | 

He then reſolves to provide a Com- 
panion for Adam like to himſelf, that he 
might love her and help her more willing- 
ly. For that Reaſon he made him fall 
into, I know not whether I ſhould call it 

an Extacy, or a deep Sleep. 
It was an Effect of the Goodneſs of God 
| C'2 to 
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to Adam, to be pleas'd that he ſhould 
ſleep at that Time, very well knowin 
that in a little Time he ſhould loſe his Re 
in the Company of his Wife; perhaps 


alſo he oblig'd him to ſhut his Eyes, to 


teach us that he would have Men remain 
ignorant of the Knowledge of Divine 
Operations: Or Adam being endow'd 
with the Spirit of Prophecy, might fore- 
ſee the Evils which the Birth of Eve ſnould 
cauſe to all Mankind; thus God, perhaps, 
throws him into a deep Sleep, leſt he 
ſhould oppoſe the Creation of his Wife: 
Beſides Men ſuffer with Pain to have any 
thing taken from them which is their 
Property, tho' it were even to their Ad- 
vantage; for that Reaſon God ſecretly 
takes, in Adam's Sleep, what very likely 
he would not have chearfully given. 

Whilſt Adam, buried in the Sweets of 
Repoſe, enjoy*d thoſe agreeable Dreams in 
which the Divine Wiſdom reveaPd the 
moſt hidden Secrets of future Ages, God, 
whoſe Power is not limited, took, without 
awaking him, with that Delicacy which 
may be conceiv*d only in the Divine Hand, 
a Rib of which he form'd Eve, filling the 
Hollow of the Side from whence he had 
taken it with Fleſh 

He form'd the Woman of the Fleſh of 
M./,an, to expreſs the Union and Love which 
| ſhould 
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ſhould ſubſiſt in the Marriage State ; or 
to advertiſe the Woman that ſhe ſhould 
obey the Man, and acknowledge him for 
the Cauſe of her Being ; he took the Mat- 
ter of which he made her from Adam's 
left Side, to notify, that the Woman ſhould 
be the Heart, not the Head of the Man. 

God is ſo excellent that nothing can go 
out from his Hands imperfect; but now 
concern'd in the Perſon of the Woman 
about a Work accompanied with many 
Imperfections, he without doubt will'd, 
that the Man ſhould contribute ſomething 
to it, to the End that whatſoever was im- 
perfect in her, ſhe ſhould derive not from 
him, but Man. 

But how came it to paſs, that God who 
had created Man in the verdant Field, 
created Woman in the earthly Paradiſe ? 
was it not to take away the Opportunity 
of complaining that ſhe was inferior to 
the Man ; ſince ſhe exceeded him in Birth, 
having the Advan of coming from a 
more magnificent Place ? It may alſo be 
ſaid, that God would teach her by that 
Means, that a Woman whoſe Birth was ſo 
noble, ſhould not abuſe herſelf by attend- 
ing to the Lies of an infamous Serpent; 
or, very probable, he was perſuaded, that 
ſhe being charm'd with the Beauties and 
Delights of Paradiſe, would fly from Sin, 

| through 
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through the Fear of loſing ſo invaluable a 
Bleſſing. But did not ſhe, who ſhould be | 
the Delight of Man, deſerve to be borne 
in a Paradiſe of Pleaſures? 

God could have created at once many 
Men and Women, to people the World 
in a leſs Space of Time; but he will'd 
them all to deſcend from one Father and 
Mother, to the End that all Men being 
Brothers, they might take care to preſerve 
betwixt them Peace, Concord, and Love. 
Did it not ſeem, that God in creating 
but one Woman for Adam, gave Men to 
underſtand, that they ought to content 
themſelves with one Marriage ? but per- 
haps he did it for another Reaſon, that is, 
that he would not increaſe his Labours in 
giving him many Wives, there being no- 
thing more capable of exerciſing the Pa- 
tience of Man, and of troubling his Re- 
poſe, than the Cares of Marriage. 

Adam was ſcarce awake but he caſt his 
Eyes on the Woman whom God had juſt 
made; he found her ſo beautiful, that to 
ſee, admire, and love, were inſtantaneous 
Acts in him. Such exquiſite Beauty 
bloom'd in her Countenance, that it would 
have been rather an Effect of Stupidity, 
than Prudence, not to deſire the Poſſeſſion 
of her. It muſt be confeſs'd that Beauty has 
great Power, it reduces to Slavery, with 
| a 
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a pleaſing Tyranny, the moſt noble Souls, 
and the moſt valiant Minds. 

Adam, who had never ſeen but one, 
was now ſtruck with Amazement to ſee 
two bright Suns beaming from between 
her Eyelids ; he could not forbear ad- 
miring thoſe Graces, which raviſh'd him 
with a pleafing Violence from the Contem- 
one of ſo many other Things, which 

e eſteem'd, without doubt, greater, tho* 
not ſo attracting. He beheld in Eve a 
decent Gravity, accompanied with ſo much 
Tendernefs, that ſhe forced his Heart to 
ſubmit it ſelf to Love. Her Hair flowing 
in natural Ringlets, was more beautiful 
than the fine-burniſh'd Gold. To ſee it 
deſcend from ſo lovely a Head, it might 
be ſaid that the Zephirs, envious of its 
great Beauty, had undertaken to carry it 
off. Was not Adam highly excuſable in 
not being able to refuſe: for honourable a 
Priſon? Her Arms and Hands which 

ſeem'd to be compos'd of the united 
Whiteneſs of Milk and Alabaſter, had 
almoſt the Firmneſs of Marble, and ſhe 
ſeem'd to be about 15, or 16 Years old. 
In ſhort, ſhe was altogether ſo beautiful, 
that Envy her ſelf would have been forc'd 
to ſpeak her Eulogy. : 
Exe, although conſtrain'd by the Mo- 
deſty which is natural to her Sex, could 
| C 4 not 
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24 The LITE of ADAM, 
not help giving Liberty to her Eyes, to 
admire the graceful Mien of him whom 
Providence had deſtin'd for her Huſband. 
Her Eye repreſented Adam in the Prime 
of Youth and Vigour ; a Circumſtance 
moſt acceptable to the fair Sex, as they 
ſhould not be ſurpaſs'd in Delicacy. She 
ſaw on his Countenance the choiceſt Gifts 
of Nature, and obſerv'd in him that Age, 
which being no more ſubject to Levity 
and Inconſtancy, begins to be accompanied 
with ripe and ſolid Judgment. 

Whilſt Eve thus abandon'd her Mind to 
the Pleaſure of beholding Adam, he, 
charm'd with her Beauty, was on the 
Brink of adoring her as a Divinity ; and 
certainly if he had not known by the Rays 
of the Divine Revelation, that ſhe was a 
Part” of himſelf, Diſobedience would not 


have been the firſt Crime of Man. 


After having kept Silence for ſome 
Time, he could not, at length, reſtrain his 


Tongue from expreſling the Sentiments of 


his Heart, in ſuch tender and moving 
Words as are generally in the Mouths 
of Lovers. 

Lovely Part of my ſelf, whom I cheriſh 
more than my Life, ſaid he to her with a 
paſſionate Air, you are not only Bone of 
my Bone, or Fleſh of my Fleſh, you are 
alſo Soul of my Soul; and I ſhould ſay 

more, 
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more, if my Tongue was able to expreſs 
what my Heart feels for thee. Suffer that 
[ offer to love and ſerve thee, ſince being 
both of us form'd from the ſame Begin- 
ning, we are bound to unite our Hearts 
and Wills. Ws 8 

You ſhall be call'd for the future, a Part 
of Man; I foreſee that thoſe who ſhall 
deſcend from us, ſhalÞ forſake their Houſes, 
ſhall renounce the Love of their Fathers, 
and the Tenderneſs of their Mothers, to 
Join themſelves to a Woman, and to fol- 
low the Wife which is allotted them. The 
Women ſhall do it as well as the Men, 
and with much more Eagerneſs, as they. 
ſhall be more ſuſceptible of the tender 
Paſſion. 

Let us ſtop here, I prays and reflect 
upon the Weakneſs of human Nature. 
Adam was ſcarce come from the Hands of 
his Creator ; he was yet in the Preſence 
of God, who ſaw the wandering of his 
Heart : Nevertheleſs, at the firſt Sight of 
the Woman, he loſes the Remembrance of 
Things which ſhould wholly employ him, 
in the Contemplation of the Divine Ma- 
jeſty. It is this Woman alone who now 
gives him Contentment and Delight, and 
he calls her. the ſole Object of all his De- 
fires : In ſhort, Women have receiv'd from 


Heaven the Power of exerciſing ſo ſweet 
a 
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a Sovereignty, that he muſt be ſtupid, or 
want Senſation, that diſputes with them 

the Empire of Hearts. He who can reſiſt 
the Charms of a Woman's Beauty, either 
is not a Man, or has ſupernatural Qualifi- 
Cations. . ee 
Notwithſtanding this, God, who ſaw 
with what Tranſports Adam expreſs'd the 
Affection of his Heart, far fon being 
angry at a Conduct which was ſo little re- 
ſpectful, ſays to them, with an Indulgence 
worthy of his Bounty: | 

My Children, all theſe different Plants 
which appear before your Eyes, all theſe 
Frees which you ſee loaded with ſo many 
different Fruits, are ſo many Preſents 
which IJ make you; you may uſe them 
for your Food ; for I have given them the 
Qualities of nouriſhing your Bodies and 
pleaſing your Palates. There is nothin 
in this Garden which is not fruitful, and 
which was not made for you. I have here 
produc*d every thing in great Abundance, 
that thoſe exceeding your Wants, may 
ferve the Birds, Beaſts, and all the other 
Animals of the Earth: For my Provi- 
dence extends to all my Creatures. - He 
who has known how to form you, has alſo 
known how to provide for your Neceſſities 
and Preſervation. I give you my Bleſſing, 


and I foretel, that there ſhall ſpring from 
8 you 
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a fruitful Race, Who ſhall people the 
whole World. Increaſe then dd a — 
ſince the Earth is to be inhabited by your 
Poſterity. 

Divine ide afign'd to Man ſor 
his Nouriſhment the Fruit of all the Trees, 
and the Subſtance of every Plant, that we 
ſhould underſtand, that in the Innocency 
of Adam, all Trees were fruitful, and all 
Herbs healthful. Sin, which brought the 
Curſe upon the Earth, has introduc'd Bar- 
renneſs to Plants, and communicated Poiſon 
to Herbs; and who knows but God has or- 
der'd Man to nouriſh himſelf with the Fruits 
of the Earth, to teach him Frugality. and 
Temperance : Plainly foreſeeing, that the 
Debauchery of the Palate ſhould force him 
one Day to depopulate the Air, and to 
ranſack the very Abyſs of the Sea to gra- 
tify his Appetite ! 

After Adam had fully ſatisfy d the Plea- | 
ſure he had concerv'd in the Contemplation 
of his Wife's Beauty, his Reaſon being a 
little recover d from its wandering, he 
warn'd her not to touch that fatal Fruit, 
which ſhould bring Death into the World. 
Such is, ſaid he, the Command of our 
Maſter; and to diſobey him would be a 
great Ingratitude, and an impious Crime. 
He would drive us with Juſtice from this 
delightful Place, and would take from _ 
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the Dominion he has given us over all 
Creatures. He who does not know how 
to obey his Superiors, is unworthy of their 
Regard ; if Obedience is neceſſary in all 
Subjects, how much more ought it to be 
ſo in us, who have a God who treats us 
with ſo much Munificence, that not ſatis- 
fied to make us like himſelf, has beſides 
been pleaſed to communicate Part of his 
Divinity to us 

This Prohibition made Eve curious; 
for it is awaking the Curioſity of a Woman 
to forbid her any thing. The Prohibition 
excites and inflames her Deſires, which are 
generally violent for Things which are per- 
mitted, but inſatiable for thoſe forbidden. 
Prevail'd upon by that Impatience, which 
dug the Grave of their Happineſs, ſhe 
forſakes Adam, to enjoy without Witneſs 
or Reproach the Sight of a Fruit, which 
ſhe eſteem'd the moſt. exquiſite of all ; 
only becauſe it was forbidden. 
The farther a Woman goes from her 
Huſband, the nearer ſhe approaches to her 
Deſtruction: As long as ſhe ſeparates her- 
ſelf from him, ſhe is in Danger of ruining 


herſelf z becauſe ſhe gives Opportunity and 


Aſſurance to all the World to lay · Snares 
for her. | | 


A Woman alone, is expos'd even to the 


Temptation of a Serpent. The Moon is 
| 3 a | eclips'd 
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eclips'd when it is too near the Sun; but a 
Woman, on the contrary, ſuffers a fatal 
Eclipſe in her Virtue when ſhe is remov'd 
from her Huſband. 

Eve having found the forbidden Tree, 
applied herſelf to the admiring its Fruit with 
ſo much Curioſity, that ſhe gave the 
Devil an Opportunity to tempt her. He 
cannot do much Miſchief if Admiſſion is 
not given him; and it is taking away his 
Power, to take away his Opportunity : 
3 But Curioſity produces Sin, as Sin is pro- 
an IF duc'd by Diſobedience. 26 
on Among many different Species of Ani- 
Ire mals, there was a Serpent, whoſe Counte- 
r- nance nearly reſembled the Face of a young 
n. Virgin. God had given him Cunning, 
ch and there was no Animal under Heaven 
he equal to him in Craft and Underſtanding. 
1s It was him whom the Devil made choice 
:h of to be the Inftrument of his Malice, en- 
; vious as he was of the Happineſs of Man, 

who though form'd the laſt, and from the 
er moſt deſpicable Materials, nevertheleſs 
r triumph'd over him through the Power he 
had over the World, and the Poſſeſſion of 
g his Creator's Favour. | 
d That perfidious Deceiver made uſe of a 
Ss Serpent, who had the Face of a young 

Virgin, to teach us, that Traitors always 


conceal their Treaſon under the 9 of 
im- 
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Simplicity and Innocence; or otherwiſe, be 
— he did not think himſelf able to 
deceive a Woman, unleſs he made uſe of 
the Voice and Face of a Woman. 
The Devil undertook to tempt the Wo- 
man, and not the Man, becauſe he knew 
that ſhe was more credulous, and leſs capa- 
ble of reſiſting. To make himſelf Maſter 
of Eve's Will, he made his firſt Attack 
on her weakeſt Side. He knew that Men 
ſeldom give Credit to Promiſes. that are 
made them, and that they are more eaſily 
impos'd upon by believing the Errors of 
other Men, than in letting themſelves be 
deceiv'd by their own. That Enemy of 
Mankind waited *till Eve had conceiv'd in 
her Heart the Deſire of taſting the for- 
bidden Fruit, and then addreſs'd her 
with a Smile which made a Paſſage for his 
Poiſon. th 

Thou moſt beautiful of all Creatures ! 
precious Gift of Heaven, who art the Hap- 
pineſs of all thoſe who have the Pleaſure 
of ſeeing you! When I examine you, I 
think that this Garden cannot be dignified 
with the Name of. Paradiſe any longer 
than it enjoys your Preſence, which can 
make happy, not only Hearts, but even 
Plants, and the moſt inſenſible Stones. 

But I entreat you to remove my Doubts : 
Why did not God permit you to eat — 
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all the Fruit of this Garden, ſince they 
are left to the Will of even the moſt. de- 
ſpicable Animals, which are ſo delicate, 
that it 1s a ſufficient Recommendation to 
ſay, that they are the Fruits of Paradiſe ? 
Was it not enough to have added to the 
Law of Nature, to which you are ſubject, 
another ſupernatural Law, which you are 
oblig'd to keep, without impoſing on you 
likewiſe an abſolute Command, to which 
he does not ſubject even irrational Animals. 
That God is certainly too ſevere who for- 
bids you the Uſe of the Fruits of the 
Earth ; he is too avaricious to reſerve to 
himſelf what Nature gives you; and 1 
commiſerate your being confined. under 
ſuch Reſtriftions, as yqu cannot live with- 
out doing Impoſſibilities. 8 
How great is the Malice of the Devil! 
God had forbid the Fruit of one ſingle 
Tree; and to render this Command more 
difficult, this malicious Spirit aſks, why he 
has forbid them all; as if the Strictneſs of 
the Command excus'd in any Shape the 
Contempt of it; and that it was lets 
criminal to violate a Command, which 
brought more Difficulties chan could, the 
Infraction of it. | 

Eve was not ſurpriſed to hear a Serpent 


: ſpeak ; either ſhe perſuaded herſelf that it 


was an Effect of the Divine Omnipotence, 
or 
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or that ſhe did not reflect on the Miracle, 
after the Manner of Women, who do not 
even conſider whether the Things with 
which they flatter themſelves are againſt 
Nature, when once they are prejudiced 
with falſe Appearances. 
She was not ſeiz'd with Horror at the 
Preſence of the Serpent, becauſe ſeeing it 
like to her own Face, it was more capable 
of inſpiring Joy, than Fear. It is natural 
to behold with Pleaſure Things that re- 
ſemble us; beſides all Animals were ſub- 
miſſive to Man in his State of Innocence, 
and conſequently he could neither hurt or 
terrify her. God made him ſubject to no 
Pains which he has not drawn upon him- 
ſelf by his own Miſconduct. 

Eve anſwer' d the Serpent, The Prohibi- 
tion which God has given us, is not ſo 

neral as you ſay. Every Tree of the 

arden is ours, and we may eat at our 
on Choice all ſorts of Fruit. There is 
only the Fruit of this Tree, which is in the 
midſt of the Garden, that is forbidden us. 
God commanded us not to touch it, leſt 
we ſhould, perhaps, be ſubject to Death. 
The Fear of dying is ſufficient to moderate 
all Deſires; and I am not fo fooliſh as to 
be willing by an impious Tranſgreſſion to 


draw upon my felt his Anger and Chaſtiſe- 


ment. 
The 
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The Divine Majeſty had forbid the eat- 
ing of the Fruit of the Tree of Knowledge 
of Good and Evil ; nevertheleſs Eve ſays, 
that he had alſo forbid the Touching of 
it; as if, being a Woman, ſhe could not 
relate a Thing without altering and adding 
ſome Falſehood to it. 

Perhaps alſo, that Adam, who knew 
the Weakneſs of his Wife, had told her 
thus, to take from her an Opportunity of 
ſinning. For if we are once captivated 
with the Appearance of any Thing, tho” 
ſinful, it is almoſt impoſſible to refrain from 
it. It is either too preſumptuouſly think- 
ing too well of ourſelves, or expoſing 
ourſelves willingly to Sin, to dare touch 
with the Hand, what is forbidden the 
Mouth. 

Why does Eve make a Doubt of Puniſh- 
ment for the Breach of that Command 
which God had given them, when ſhe 
ſays, Leſt we ſhould, perhaps, be ſubject 
to Death ? It is becauſe we repfteſent to 
ourſelves thoſe Things to be eaſy, and of 


little Danger, which we ſtrongly defire ; 


and beſides we generally are uncertain of 


the Chaſtiſements of God, and this Weak- 


neſs is the particular Misfortune of Wo- 
men. 

The Devil, ſtrengthen'd by the Lie and 
Unbelief of Eve, begins to conceive ſome 
| Hope 
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Hope of overcoming her, and of obliging 
her to break the Command of God. To 
erſuade her, he makes uſe of a wonder- 
| Artifice; he endeavours to take from 
her the Apprehenſion of the Puniſhment 
with which God had threaten'd their Diſ- 
obedience, and to make her conceive 
Hopes of the moſt deſirable of all good 
Things. „ 
Take Courage, ſaid he to her, and 
baniſh your Fear; Death is but an ima- 
ginary Evil; it is a Phantom to ſcare 
weak Minds; how can a Being die which 
comes from the Hands of God? Would 
it not be doing too great an Injury to that 
Divine Artiſt to aſſert, that his Work 
is periſhable? A Being which takes its 
Exiſtence from God, cannot be again re- 
duced to nothing without the Annihilation 
of God himſelt. He has threaten'd you 
with Death; becauſe it is the Cuſtom of 
thoſe who -command, to make unreaſon- 
able Puthiſhments fear'd, in order to be 
ſerv'd with a blind Obedience. He for- 
bids you to taſte of that Fruit, becauſe he 
fears you ſhould be equal to him: For 
he who holds a ſupreme Authority, cannot 
ſuffer a Competitor, without Indignation. 
Envy, like Thunder, ſtrikes at the 
moſt exalted Things; Divinity itſelf is not 
out of its Reach. God very well knows 
that 
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that by eating of this -Fruit the Eyes of 


your Underſtanding ſhall be opened, and 
that you will have the Knowledge of Good 
and Evil; 'tis that Knowledge that renders 
him ſo excellent and wonderful, and con- 
ſtitutes his Divinity. 


Theſe Words of the Serpent were falſe, 


impious, abſurd, and incredible; he makes 


God a Lyar, and envious; he maintained 
that a Tree had the Virtue of imparting 
Wiſdom, and that by eating of its Fruit 
Men ſhould become equal to God. In the 
mean time the Woman, deceived by falſe 
Appearances, does nat perceive ſo impious 
a Falſity, and ſo little hke to Truth. 

The Ambition of making herſelf equal 


to God, and the Deſire of taſting the for- 


bidden Fruit had blinded her Underſtand- 


ing, and eclipſed her Reaſon. Is there 


any think more impoſſible, and more con- 
trary to Reaſon, than to attribute a Lye to 
Truth, and Envy to - eſſential Goodneſs ? 
In ſhort, to pretend to acquire the Wiſdom 


and Likeneſs of God by eating the Fruit of 


a Tree ? All that paſſes notwithſtanding 


for Truth, in the Mind of a Woman, 


who often miſtake Shadows for ſubſtantial 


Forms when it coincides with their own 


Deſire. Could not Eve have ſaid to the 
Serpent, If thy Words are not deceitful, 
Why do not you take of this Fruit, and 
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3 

ive yourſelf what you promiſe others? 
Flow have I deſerved ſo much Reſpect 
from you, that you are willing to procure 
me ſo great a Good, and make me acquire 
before yourſelf the extraordinary Privilege 
of becoming a Divine Being ? Eat firſt of 
this Fruit, and give me, by that Trial, a 
Proof of the Integrity of your Promiſe. 
Why has God created this Tree, or why 
did he not take it away, if he had forbid 
us the Uſe of it, only becauſe he envy*d 
us ſo great a Happineſs ? | 

This unhappy Woman believes every 
thing, becauſe ſhe deſires; ſhe does not 
contradict, becauſe ſhe perſuades herſelf 
that it is a leſs Fault to ſin in venturing to 
come at the Tauth, than to forego even the 
abſurd Expectation of it by not making 
the Exper iment. 

The Words of the Serpent were how- 
ever full of Fraud and Ambiguity ; whilſt 
he aſſures the Woman that they would not 
die by eating the forbidden Fruit, it might 
be underſtood that they ſhould not die at 
that ſame Hour, or with regard to their 
Souls. When he ſays that the Eyes of 
their Underſtanding ſhould be open'd; 
that is, that they ſhould be ſo in effect, to 
behold their Miſery and Confuſion after 
Sin. When he promiſes them that they 


ſhall be as Gods, perhaps he means like 
Devils : 


* 
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Devils: In ſhort, the Knowledge of Good 
and Evil might be explained, the Privation 
of Good which Adam ſhould loſe, and the 
unhappy Experience of Evil which Adam 
ſhould acquire after his Sin. The Devil is 
a dangerous Sophiſter. 

Eve had already examined this Tree with 
ſome Curioſity; but after the Serpent's 
Diſcourſe ſhe began to conſider it, with a 
violent Deſire of taſting its Fruit; her 
Eyes drew her Soul into Error, and ima- 
gining that the Goodneſs of its Fruit muſt 
equal the Beauty of the Tree, ſhe pleaſed 
herſelf extremely with the Thoughts of be- 
ing able to taſte ſo exquiſite a Fruit. One 
would imagine that the Remains of Obe- 
dience and Fidelity which poſſeſs even the 
moſt rebellious Minds, would have oc- 
caſioned theſe Reflections. | 

Woman, check thy too curious Vanity ! 
you ſhould obey that God, who after 
having given you Being, ſubmitted all 
Creatures to your Obedience. 

It is Ingratitude, it is Sin, to violate his 
Comamndments, who forbids you but the 
the Fruit of one Tree only; you are per- 
mited to eat of 'all the Trees in Paradiſe, 
_ that of the Knowledge of Good and 
EVU. * | a | 

If they are all perfect, and capable nf 
communicating the Knowledge of Good, 

D 3 Why 
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Why ſhould we eat of that which gives 
Experience of Evil ? Do not then acquire 
to yourſelf a Knowledge which is impro- 
per for you; for 1 is preferable 
to the Knowledg e of Evil : Guard yourſelf 

trom Things Forbidden, leſt you ſhould 
loſe the very Prerogatives you have. That 
Tree which you examine with ſo much 
Curioſity and Delight, contains in its Fruit 
Death, and the Ruin of all Mankind. 

What ſignifies your Admiration of a Thing 
which cannot be uſed without incurring 
the Diſpleaſure of God? Our Hands ge- 
nerally act in obedience to our Hearts. It 
is true, it is not forbidden us to look upon 
the Tree, but to taſte the Fruit; but 
nevertheleſs, though it is not criminal to 
look upon at, yet 1t 1s the Original Cauſe. 

Take great Care not to credit Promiſes 
which cannot be otherwiſe than deceitful, 

ſince they are made by a Serpent, the moſt 
ſubtil of all Creatures: By giving an Apple 
he would rob you of Paradiſe. Is it not 
treating you like an Infant, to attempt de- 
ceiving you with Apples? The moſt di- 
vine Inſpirations are ineffectual to Souls 
who ſuffer themſelves to be overcome by 
Promiſes it is impoſſible that they ſhould 
not fall into the Precipice, who ſhut their 
Eyes with ſo much Pleaſure againſt their 
on Good, Eve then lifts her Hand » | 
tne 
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the forbidden Tree, and having gathered 


the Fruit, ſhe cats with a Diſobedience dot 


leſs wicked than inexcuſable. 

She had already fallen, through Avarice 
Lying, Infidelity, Pride, and Gluttony ; 
and to complete her Guilt, ſhe now vio- 
lates the Law of God: When Diſobedience 
once takes Poſſeſſion of the Soul, it hur- 
ries it through almoſt an infinite Series of 
Crimes. 

She does not call Adam to eat firſt of 
this Fruit, as ſhe was obliged to do by the 
' Laws of Dependance; becauſe believing to 
find Divinity therein, ſhe would not be an- 
ticipated : So true it is, that Self-intereſt 
Fw nan the Laws of Duty and of Nature. 
After having taſted the Fruit, and being 
fully confirmed in the Belief -of the Ser- 

nt's Lyes, who had aſſured her, that the 

ſe of the forbidden Fruit ſhould not cauſe 
Death, which ſeem'd to have been juſtified 
by the Event 3 ſhe ſnatches one of the fatal 
Apples, and run with Precipitation to 
Adam. As ſhe loved him, e was ex- 
tremely deſirous of communicating ſo great 
a Good to him. 

As ſoon as ſhe ſaw him, ſhe ſays with 
an obliging Smile, My I ord; han: is an 
Earneſt | ot my Love ; the Perſon who 
knows not how to do a good Office muſt 
be a Stranger to Love, and Love is pro- 
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portion'd to the Meaſure of Kindnefs : I 


offer you Immortality in this Fruit, which 
God had forbid us, becauſe the Great will 
not have Companions in their Grandeur. 
Here is the Fruit of the forbidden Tree, 
which for its Sweetneſs and Delicacy excels 
all the others which we believed ſo perfect. 
You muſt not fear the Puniſhment with 
which we were threatened if we eat, ſince 
I have already taſted, and yet live. 

Adam anſwer' d, interrupting her, with 
an Air which expreſſed ſome Severity, Con- 
tent yourſelf with having, alone, diſobey'd 
the Commands of the divine Law, with- 
out — to make me an Accomplice 
in your Diſobedience. Do not draw others 
to the Precipice into which you have fall'n. 
Jam your Huſband, and love you; but I 
| ſhall ſoon become your Enemy, when you 
receive other Laws than thoſe of my 
en 

What may be expected from a Woman 
who does not even know how to obey her 
God ? What ought I nor to fear from the 

Extravagance of your Deſires ? fince they 
rebel againſt the Obedience that you owe 
to him who has created you. I love you as 
much as your Beauty deſerves, as much as 
I am capable, and as far as a human Heart 
can love; but I have not fawning Com- 
plaiſance for your Errors. It is approving 

of 
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of your Faults not to gan them, and 
he that conſents to the Sin of another, de- 
ſerves a greater Puniſhment than he who 
commits 1t. 

Eve anfwer'd to theſe Reproaches but 
with Sighs and Tears, a common Artifice 
of which Women make uſe, to lay Snares 
for the Honour, Liberty, and Safety of 
Men. She throws herſelf into the Arms 
of Adam, and attacks his Virtue with ſuch 
tender Careſſes and paſſionate Embraces, 
that he lets himſelf be intirely overcome, 
after a faint Reſiſtance. SEC FE 

What can't a Woman do on an amo- 
rous Heart? What Reſolution. and Con- 
ſtancy cannot ſhe break through? What 
Will cannot ſhe change, and what Obſtacles. 
cannot ſhe ſurmount? He that can reſiſt 
the violent Importunities of a Woman 
whom he. loves, tho* he 1s not God, he 
muſt have his Power andStrength.. --- 

Adam could not be ignorant that it was 
offending God to eat that Fruit; but whe- 
ther ſeeing his Wife alive, he believed that 
Menace of Death was made only to fright 
them, or that he perſuaded himſelf that 
divine Juſtice was leſs ſevere in Things of 
ſuch little Conſequence, or that he imagined 
himſelf able to excuſe his Error, by alledg- 
ing that he had done it but to pleaſe the 
Wife whom God had given him, he 

at 
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at laſt took the Fruit, aud began to 
eat. Tis wonderful, a Woman accom- 
pliſhes what the Devil dares not under- 
take 

Scarce had he ſwallow'd a Morſel of 
this Fruit, but the Repentance which at- 
tends the greateſt Crimes, and that ſecret 
Remorſe which torments the Guilty, ſeizes 
the Heart of unhappy Adam. He imme- 
diately perceived, as well as his Wife; 
that they were naked; whereas before, 
being cover'd with their own Innocence, 
they were ignorant of their Want of 
Dreſs. | 
Their Eyes were open'd immediately, 
not that they were before blind; but be- 
cauſe their Nakedneſs did not give them 
any Trouble; the Fleſh of Man till then 
being intirely ſubmitted to his Will. It failed 
in Obedience only to reproach him with his 
Crime; and thoſe unhappy Wretches per- 
ceived they were naked; becauſe they were 
deprived of Grace ; they knew that their 
Fleſh rebelled againſt their Mind. 

Their Eyes began to ſee, for they then 
perceived what the Deſire of Sin had 

inder d them from knowing. They ſaw 
the Snares of the Devil, the Malice of Sinz 
and the Certainty of an approaching and 
inevitable Puniſhment. Man is always 


blind when he ſins ; it is not till after the 
Con- 
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Conſummation of Sin, that he ſees hims! 
ſelf cover'd with Shame and Confuſion. 
It is then that his Conſcience arms itſelf 
againſt him, reproaches him with his 
Crime, and pronounces his Condemna- 
tion. | 25 

Nakedneſs, before the Diſobedience of 
Adam and Eve, cauſed the ſame Effect in 
them, which we find when we uncover our 
Hands or Face. They were like little 
Children, who do not trouble themſelves 
about their Covering, before they have 
the Uſe of their Reaſon, and who do not 
bluſh at their Nakedntſs, *till they know 
the Difference of Good and Evil. - What 
is the Effect of Infant Innocence, in them 
original Juſtice caus'd in Adam; neither 
did the Woman know immediately after 
her own Sin, that ſhe was naked; whether 
it was that Women often paſs the Bounds 
of Modeſty to ſatisfy their unruly Deſires 3 
or otherwiſe, to make us underſtand, that 
Divine Juſtice puniſhes with greater Ri- 
gour thoſe who make others fin, than the 
very Sinners themſelves. Agar 

God would have our firſt Parents go 
naked in Paradiſe, becauſe neither the 
Cloaths which Nature gives, nor thoſe 
which Art has invented, could fit them. 
Thoſe of Nature were not proper for-them, 
ſince he gave them to Animals but to — 

en 
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fend them againſt the Extremities of Heat 
and Cold; beſides, Man being at that Time 
ſurrounded with Happineſs, he could not 
be ſubject to the Extremity of Seaſons, 
over which he commanded. Thoſe of 

Art, ſuppoſing that Work was introduced 
before this Time, were likewiſe improper 
for them; becauſe it was not reaſonable, 
that thoſe who received their Happineſs 
from the Hand of God, ſhould be em- 

loyed in laborious Cares. God would 

ave it ſo, perhaps, to cloath them with 
the Splendor of his Glory, and make them 
like to the Angels, who are thus covered 
with Light, that they may fill the Eyes 
with Wonder and Admiration: But Sin 
has taken from Man that ſhining Effect of 
the Divine Magnificence. Adam, agitated 
by the Fear of God's Anger, covers his 

Body with the Leaves of the Fig-Tree, 

erhaps imagining, that he could hide his 

in with his Nakedneſs. 

Pitiful Effect of Sin, which fills our 
Minds with Darkneſs, and takes from us 
the Uſe of Reaſon! Adam is ignorant by 
becoming criminal. He pretends to cover 
with Leaves what is impoſſible to conceal; 
and perhaps ſeeing himſelf naked, he 
would, through a mean and ridiculous 
Envy, ſtrip even the Trees of Paradiſe. 

He covers himſelf with the Leaves of 

the 
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the Fig-Tree, becauſe that Tree being of 
ſeat © the ſame Nature of the Laurel, he thought 
me by that Means to ſhelter himſelf from the 
not ¶ Thunder-bolts of the Divine Indignation 3 
"ns, Mor otherwiſe, flattering himſelf in his 
of Misfortune, he dares to perſuade himſelf, 
ced El that he might be able to mitigate the Anger 
per of God, by covering himſelf with the 
ble, MLeaves of a Tree, whoſe Root is reported 
ieſs ¶ to have the Power of breaking Marble. 
m- In the mean while God walked in the 
uld Garden, and took the cool Air of the 
ith Mweſtern Breezes, when towards the Even- 
em ing they blew ſomewhat freſher. © This 
red MAction of the Divine Majeſty ſufficiently 
yes teſtified the Uneaſineſs which the Sin of 
Sin I Man gave him; fince to moderate the 
Heat of his juſt Indignation, he ſeemed to 
beg the Succour of thoſe Winds which are 
always temperate. 1 dich 
It teaches us alſo, that when God will 
puniſh the Crimes of Men, he does not 
fly to Vengeance; he looks for it without 
hurry; he walks, and enjoys himfelf, 
whilſt all Creatures make War upon him. 
Adam then calls to Mind the Remem- 
drance of his Fault, and ſees that he has 
deſerved by his Diſobedience to be deprived 
of Eternity. His Heart, already full of 
Fear, is froze by the Winds which accom- 
panied the Divine Majeſty; and the Set- 
ting 
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ting of the Sun, which drew near, plac'd 
before his Eyes the fatal Darkneſs of the 
Puniſhments which God's Juſtice prepar'd 
for him: Thus, unable to bear the Pre. 
ſence of ſo terrible a Judge, who already 
meditates on the Reproaches he ſhall make, 
and the Puniſhments he ſhall inflict, he 

| hides himſelf, with his Wife, under a Tree, 

1 the Thickneſs of whoſe Leaves form'd ar 

| Azylum impenetrable to the Sun- beams 

and which ſeem'd to extend an infinite 


Number of Branches for the Defence e 


theſe two Criminals. ca 
Were they not in the right, to run ti in 
the Shade of Trees, who could not reſiff tir 
the violent Deſires of their Appetites ¶ wi 
But how blind are all human Counſels i Sh 
Adam imagin'd, without Doubt, to find or 
under a Tree a Sanctuary to conceal his Sin pe 
ſince a Tree had been the Occaſion of it. | 
When they hide themſelves, it is not oft VV 
much to fly the Preſence of God, as no A. 
being able to bear his Sight: For he fei he 
the Remorſe of his See which re. di 
proach'd him with his Diſobedience, In be 
gratitude and Rebellion: It is the Cuſtom 
of the Guilty, to be impatient at the Sight 4 
of thoſe whom they have offended, and] O 


whom they know are in a Condition toll ye 
puniſh them; or perhaps it is an Effect oi in 
Sin to blind the Reaſon, and to take away R 
the 
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the Underſtanding, he even pretends to 
hide himſelf from the Sight of the. Divine 
Majeſty. | 

Inconſiderate Man ! you look for Safety 
in a Tree which has been the Inſtrument ef 
your Deſtruction ! | 

Then God, tho* conceal'd from the Eyes 
of Adam, ſays to him, in an articulate 
Voice, Adam, Adam, where are you ? 
Not that he was ignorant of the Place where 
Adam was, ſince there is nothing impene- 
trable to his Eyes, nor any thing which 
can hide you from his Sight; but he would 
invite him to confeſs his Crime, with Sen- 
timents of Penitence, and to aſk his Pardon 
with Humility. It was the Voice of a 
Shepherd who was ſeeking his ſtray d Sheep, 
or that of a Father who went to meet his 
penitent Son. 

But would not God rather by thoſe 
Words, make known the Misfortune of 
Adam, who by the Enormity of the Crime 
he had juſt committed, was ſo far 
diſtant from him, that he knew not where 
he was. 

Perhaps he pretended to ſay to him, 
Adam, where are you? What is your 
Obedience come to ? Are you no more 1n 
your former Felicity ? What has caſt you 
into the Abyſs of Miſery ? Where is the 
Repoſe of your Mind, the Aſſurance of 
your 
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your Soul, and the Peace of your Con- 
fcience ? Where are the Effects of your 

Hopes, the Fruits of your Pretenſions, I C1 
and the Promiſes of the Serpent? Poor giv 
Adam, unhappy Adam, to what are you int 
reduced? What Good, what Happineſs, WW Pe 
what Grace have you not loſt ? You have WW exc 
loſt Eternity of Life, you are become i he 
fubject to the Miſeries of Death, and your ¶ acc 
Mind is no more than a Sepulchre of Errors. WW to 
Adam had hid himſelf under the ſame 
Tree which had juſt been the Cauſe of his cal 
Misfortune. God looks for him with ſome MW me 
fort of Inquietude, as not being able to Ml no! 
perſuade himſelf, that a Man fo wiſe as caf 
Adam, ſhould become ſo imprudent, as to po! 
hide himſelf under that Tree, which was | 
the Cauſe of the extreme Miſery in which 
he ſaw himſelf involved. He even thinks, 
he himſelf is miſtaken (if it is permitted 
to ſpeak thus) to ſee Adam endeavouring 

1 to hide himſelf under a Tree, which has 
'| deprived him of the Divine Grace. 

q Or rather God would make us under- 
ſtand, that Sin ſo, changes Man, that it 
takes from him even the Reſemblance of N M. 
a Man. Thus, tho* his Divine Majeſty 
ſaw Adam, he does not fail of calling him ¶ wh 
twice, as if he did not know him; to Na 
teach him, that Sin had made him unknown yo. 
to the Eyes of God himſelf. ſer 

| He 
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He calls Adam, and not Eve, whether 
becauſe he having wane Li the laſt, his 
Crime was more new, or that he would not 
give an Occaſion to the Woman of falling 
into new Faults; for it is common for 
People of her Sex to make uſe of Lies to 
excuſe their Errors. For the ſame Reaſon 
he does not call the Serpent, becauſe bei 
accuſtom'd to lie, he would not have fail 
to deny all. | G 
Adam anſwer'd that divine Voice which 
call'd him; Lord, my Nakedneſs forc'd 
me to fly from your Preſence, and I could 
not bear that your Divine Majeſty ſhould 
caſt Eyes upon a Body, which it was im- 
poſſible for me to cover. 
Wretched Adam, who though 


t more of 
his Nakedneſs than his Crime, and who 
ſooner complains of it, than of having 
offended his God ! It is from him that we 
have contracted that Weakneſs, to com- 
lain more of the Inconveniences of our 
- ut 2 roars of our + _— than 
of Adam's Miſcarri and the Outrages 
Mae 8 the Divine 
ajeſty. 

Gee Wretch, replies God to him, 
what could make you ſenſible of your 
Nakedneſs, but your Diſobedience? Are 
you not yourſelf the Author of your Mt- 
ſery, and the — of your — 


Z 
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Yau would not be aſham'd to preſent 


5 before Him who has given you 
5-0 if you. had n not taſted the orbidden 


t "ING if God did not know all the Cir- 
cumſtances of Adam's Sin, and that he 
Would errort the Truth from the Mouth of 
the Guilty: From whence we ſhould draw 
18 important t Inſtruction, That when it is 
jecdfuf to judge of the Faults of others, 
and. to condemn their Errors, we ſhould 
mine Thihgs with great Care and Ex- 
actnels ; - fin& God, who knows the Secrets 
of our Hearts, bes them thus himſelf with 
much Care and Circum ſpeckion. The 


Divine Majeſty deſign'd, zerhaps, alſo, 


i 7 | x. Adam an Opportunity to merit, 


Meaſure, the Mitzgation of his 
Puniſhment, by a a penitent 2 
Confeſſion of his Crime. 

Adam, perſuaded that his Silence would 
only augment his Crime, and that he mi 
on the contrary, diminiſh it by 2 
himſelf, inſtead of moving the Mercy F 
God by Supplications an Tears, he fays 
to him with a'criminal Boldneſs © 

I, have phi without, Crime, Lotd, 
and I have been drawn into my Error by 


and ſincere 


the Sollicitations and Entreaties of another. 
Who can reſiſt the Force of Beauty ?” The 
Perſuafions of the Woman "Whom! 5 you 


a gave 
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Lord, your Chaſtiſements and Reproach 
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gavr me for a Companion, have had ſuch 
Influence over my Beaton and Mind, that 
it was impoſſible for me to reſtrain” myſelf. 
That Hand which preſented me the Fruit, 
aw'd my Soul; it was lifted up as if it{eem'd 
to threaten me with its Anger, if I dar'd to 
reſiſt ; ; I have a Heart too tender. He 


who could defend himſelf from, the Sollici- 


rations of the moſt beautiful Thing which 


came from the Hands of God, either 


knows not how to love, or is not wotthy 
of being belov'd. If the Crime into 


which my Errors have thrown me is great, 
at leaſt it does not originally proceed from 


me ; the Wife which you have given me, 
L6rd, has debauch'd my Obedience, and 


corrupted my Fidelity. Alone I ſhould 


never have known how to ſin. It is bad 


Company which gives, Beginning to the 
greateſt Crimes. auſe to fall upon her, 
E83 


the Woman is alone guilty of my Sin. I 
did conſent to it, and my Heart, ſubmiſſive 
to the Will of your Sovereign Majeſty, 
did not think of doing any thing againſt 
the Laws of its Duty. 


+, Inconfiderate Thoughts, and inſolent 


Words, worthy Fruits of Man's Sin, 
which carries us always to Extremities 
Adam no ſooner ſinned, but he became 

H ++; 4:46 .- + pe 
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preſumptuous, he deſpiſes every _— 
and might it not be thought at hearing thi 
Speech, that the very Wrath of Heaven 
would be uncapable to terrify him. But 
conſider here how much Selt-Intereſt in- 
fluences us: That Man, who juſt: now de- 
clar'd himſelf fo paſſionately fond of his 
Wife, that he call'd her his Heart and his 
Soul, and who thought he gave her but a 
flight Mark of his Love, in naming her 
the deareſt Part of himſelf ; that Man, I 
ty, now * accuſes her before the Tribunal 
of Divine Juſtice, and makes her alone 
guilty of all his Crimes. When it is ne- 
ceſſary for us to excuſe our Faults, we 
don't conceal them even in thoſe whom 
we love moſt. Adam, who did not refuſe 
to be Accomplice in the Diſobedience of C| 
Eve, cannot reſolve to become the Com- 
panion of her Puniſhments. al 
The Sin of Adam was conſummated in ea 
his Malice, by adding this Excuſe and De- ce 
fence to the Conſent which he, had given 
to his criminal Action; he had even the m 
Boldneſs to lay the Fault upon his Creator, fe 
and to make him chargeable with his great P- 
Diſobedience. Nevertheleſs, God conti- W. 
nuing his uſual Mercy towards him, turns ta 
to Eve, and ſays, O Woman, whom 1 
have choſen to be the Companion and m 
Comfort of Man, why art thou become ch 
6 the 
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the Inſtrument of his Ruin ? Why haſt 
thou made him fall into ſo unjuſt a Diſobe-. 
dience ? Why haſt thou deceiv'd th 
Huſband ? And why haſt not chou thyſelf 
obey' d thy God. 

Eve, without waiting ll God: had- 
ended, anſwer'd, interrupting him; Lord, 
my Sim ers has been impos'd on by the 
Wiles o ent. He ſo well knew 
how to diſguiſe bi Words, that I did not 
think him capable to ſeduce my Credulity. 
could not perſuade —— that there 
were any Snares in Paradiſe, and that the 
Deceit was conceal'd under the Countenance 
of a young Virgin; it is then on the Ser- 
pent, the Author of all the Miſchief, on 
whom your Juſtice ſhould let fall its 
Chaſtiſements. 

Guilt is a Burthen which overwhelms 
all the World ; happy is he who can, to 
eaſe himſelf of it, either the Inno- 
cent or the Guilty. 

God, who had call d Adam ich ſo 
much Goodneſs, who had heard his De- 
fence, and the Excuſes of Eve with ſo much 
Patience, no ſooner heard that the t 
was the Author of this Evil, but ſuddenly 
takes Vengeance. 

Hoy great is his Love to Mankind ! he 
makes Uſe of every other Means before he 
chaſtiſes him; but when it is neceſſary to 

E 3 puniſn 
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E Serpents, that is to ſay, Devils, 
. does it ſeverely. From whence we 
may learn, that they who act like Men, 


that is to ſay, all who do not give them 
ſelves up to their ſenſual Appetites, and 


do not entirely abandon their Reaſon, find 
always with God the powerful Effects of 
his Benevolence: On the contrary, the 


Serpents, I would. ſay obſtinate Sinners, 


who continually crawl in the Mire of their 
Sins, receive the Puniſhment of them, be- 
fore they have Time given them to ſpeak; 
in their own Defence; then let Man learn 
to be Man, and: preſerve his Reaſon. 

Since you are the Author of the Tranſ- 
greſſion of my Commands, ſays God to 
the Serpent, ſince you have deetiv'd Inno- 
cence, and that you have oppos'd the 


Execution of my Will and Commands, 


and have had the Boldneſs to approach my 
Reſemblance, I: curſe: you amongſt all the 
Animals of the Earth; you ſhall; always, 
rawl on your Belly, and you ſhall be 
your own Burthen. Duſt ſhiall be the only 
Nauriſnment which you ſhall feed on all 
che Mays of your Efe: The Woman ſhall 
always bave a. mortal Averſion for you, 
and her Seed ſhall be Enemies to yours. 
You ſhall: find under her Feet the Reward 
of your Wiles, and poiſonous. Bites: For 
ſhe ſhall kill you by cruſhing your am > 
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See how the Ways which/lead to Sin be- 


come the Inſtruments of its Puniſhment. 
The Serpent had rais'd himſelf up to tempr 
Eve; and, now God condemns hic to 
crawl always upon the Earth. He had by 


a thouſand Promiſes gain'd the Friendſhi 
of che Woman, and now he is condemn 
to an eternal Enmity With herr. 
There is no Doubt, but under the Name 
of the Serpent, God alſo underſtood. 
Devil; bit he only nam'd the Serpen 
that he might no more ſtagger the Min 
of Adam and Eve, who did not then know 
that there. were, in the terreſtrial Paradiſe, 
any other immaterial Beings than that of 
God. It is a Maxim in, = Divine Wiſ⸗ 
dom, not to give to thoſe who are caly in 
believing, Errors, new Occaſions of Sẽru- 
ne a 
: The Devil crawls upon his Breast and 
Belly, to ſhew us the two, Means Which! 
uſes to rob us of our Innocence, Pride and 
Luxury, It is by theſe two, inordinate 


Paſſions of the ſuperior; and inferior Parts, 


the Mind and Body of Man, that he ſtirs 
bg 4 1 WS 4 k #a £ 4 ian + gt + 
up, and corrupts our Affections, and makes 
us fall into Sin. gr 
He is condemn'd to feed upon alt; 
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of- the Earth, are become little different 
from the Earth itſelt. | 

I To puniſh the Devil more, God threatens 
him, (in curſing him) with an eternal En- 
mity of the Woman; either to reproach 
him that he had not conquer'd her by 
open Violence, but only by Subtilty and 
 - © Artifice ; or becauſe he knew that the 
Hatred of the Woman was implacable. 

ay 


After having curs d the Serpent, God, 
turning towards the Woman, ſays to her, 
and Woman, to puniſh thee for thy Cre- 
dulity, and for having led others into the 
Sin, which thy Luſt has ſeduced thee to 
commit, I will multiply thy Miſery and 
Pain in the Increaſe of thy Children thou 
ſhalt bring forth with ſuch piercing Pains, 
that thou ſhall with for Death; and thou 
Malt be *ſubje& to the Man, who ſhall 

erciſe over. thee a perpetual Sway. 
It was very juſt that three different Sins 
ſhould receive different Puniſhments. © The 
too great Credulity of Eve is puniſh'd 
by the Multitude of Child-bearing ; the 

Pleaſure of her Palate by the Pains of her 
Body; her Pride and Power over Adam, 

in ſolliciting him to ſin, by Servitude and 

Obedience. SUL. 332 
It ſeems that a great Number of Children 
is a Matter of Bleſſing and Bounty in a 
Family; nevertheleſs, God promiſes it to 

Eve 
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Eve as a Curſe and a Puniſhment; becauſe 
Breeding is generally attended wich a great 
deal of Pain: In ſo many Births, it is al- 
moſt impoſſible that there are not ſome 
dangerous; as it is very rare that among a 
great Number of Chil ren there My, at 
tome deform'd, either in Mind, . 


Manners; which is an inſupportable 


to Parents. Add to that, that the _ 
and Inquietudes of Fathers. and Mothers 
increaſe in Proportion to the, Growth. of 
their Family. The Education; 4 955 
Children employs them; "ter „ 4 G 
ſturb them; their bad Fortune 
them; in ſhort, the more a W ſoman is 
fruitful, the more ſhe is unhappy, - 
Perhaps alſo, for a contrary, Reaſon, 
the Mercy of God would moderate the 
Rigour of his Juſtice, and bleſs Eve, by 
puniſhing her. So that the ſame Sentence 
which condemns her to the Pains of Child- 
bearing, as a rigorous Puniſhment, pro- 
miſes her Fruitfulneſs as a Bleſſing; ſo tne 
it is that God makes uſe of Mercy even in 


the Midſt of his Puniſhments. + 


It is true, that thoſe Sort of Pains are 
natural to Women; but God by a' won-. 
derful and ſupernatural Power, would have. 
entirely freed her from them in the State of 
Innocence; for nothing is impoſſible. o 


his Love. 


Aſter 
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After having 4 pronoune'd the Conidemna- 
Sog comes to that of Adam. 
e Without Doubt, lov'd him ſo much; 
that he could not reſolve to make him feel 
the firſt Effects of his, juſt Anger; or, 
rhaps: © He puniſhes Him the laff, altho? 
15 rime was the greateſt of all, to tor- 
ment him the 172 25 through the Fear that 
the 1 of the” others ſhould cauſe 
. im the Expectation of Puniſhment, 
ich is ſometimes a greater Pain than the 
Puniſhment itſelf; becauſe he Who has 
receiv'd his Sen ence knows the utmoſt of 
His F. ate; but he who expects it, always 
fears a greater Puniſhment, A Soul which 
ſuffers preſent Pains, neither finds them 
n or more horrible than they are in 


ect; but thoſe who fear, will deſcribe 
225 to tapes infinitely more Tright- 
f $ 
Since you 5 liſter'd to the fltrering 
Perſpaſi ions of your Wife, ſays God to 
240 am, and that. ; You have caten, of the 
EK which I Rabe forbidden, I wilt make 
595 iran and culnvate the Earth; and' 
25 Ng 4 Curſe upon it. You ſhall” be 
to gain 7 23 Livelihood all the 
5 of your Life by the Sweat of your 
Brow; Thorns and Brambles ſhall cover 
the Fields,” and*yon ſhall be forc'd to eat 
Herbs like the Beaſts: In ſhort, it ſhall be 
at 
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at the Pains of Labour and Fatigue that 
you ſhall obtain your Food! Tour Miz 
ſeries; ſhall only end with your Life:; fon 
to puniſn you for your Diſobedience, I 
will, make you return to your firſt: . 
ning; for Duſt thou art, anct a 
thou'return; MV con bluow 3&0 

- How-impenetrable:are'the Secrets — 
Divine Mercy! Adam ſins ; hie diſobeys the 
Commandment of God; and his Divine 
Majeſty in pronouncing the Sentence of 


his Condemnation, gives his Curſe tac the 


Earth What does not Love oblige to 

do? What had the Earth contributed td 
the Diſobedlience of Adum? For what 
Fault had ãt dran on ãt ſelf the Indignation 
of God? Is it only that God curſes ir 
becauſe it did not oem its Boſom te fal- 
lowi him who did not now ho tm 
his Creator; or that he would have mit 
cursꝰ da becauſe it _— ſerve tor Fodd to 
the Serpent. do 2 
It is yet ani. Effectiof the Dirie 
Goodneſs, to place befote- rage arr 
the Endl of. ary — by 
of his Death, which ſhouſd be the == 
all, his Miſeries. For tho“ Death was 
Puniſhment of Sinz it is 1 
come uſeſul; becauſe without. that the Cala 
mities of Man would have no End, and His 
Troubles would be eternal. Beſides it was ne: 


ceflary 
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ceſſary for Man to die, to the End, that 
the Fear of loſing Life, putting a Check 
= might hinder him from aban- 
oning himſelf — Evil, and invite him to 


to > good ys Sheryl gracious is the Lord, he 


1 5 — 2 not "ME, dare? What 
would he not undertake if Death did not 
ſtop the Courſe of his Senſuality and Am- 
bition ? If this Proſpect of Death was 
only terminated with the World's Diſſo- 
lution, what Contempt would he not have 
for the Death of the Soul, and eternal 
Damnation; ſince now dying every Mo- 
ment, he does not ceaſe to: uff himſelf 
up with Pride and Vanity? Raſhneſs 
wopuldz: without Doubt, carry him to 
ſomething incredible, even to dare heap 
Mountains on one another to) "on ang 


5 f 


y. the Divine Boanryit ever receive 
Prayers of Thankſgiving for having been 
d to deliver the: Soul from eternal 
and wake it from the Lethargy 
of Sin, — it would have remain d 
buried, till the End of Ages: For bei 
leas d, I ſay, that this Maſs of Fle 
ould corrupt, and that the Anguiſh of 
one — inclos'd in the ſhort Space 
of a Sigh, ſhould ee Man ory the 
of an | 


Eternity. 
As 
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As ſoon as the Sovereign Maſter of the 
World had pronounc'd the Sentence which 
condemn'd Adam to the Puniſhments which 
his Sin deſerv'd, he made, either by his 
Power, or by the Miniſtry af Angels, a 
Coat of the Skin of ſome Animals, to 
cover the Nakedneſs of theſe two Criminals, 
who were in ſo great a Conſternation, that 
they knew not how even to implore his 
Mercy, and to aſk | Pardon: for their 
Crime. «1 lere 

Here is again a new Proof of the Good: 
neſs of God. He will not permit that the 
Sinners, tho? driven out of Paradiſe; ſhould 
be intirely depriv*d of the Aſſiſtance of 
his Providence; ; he gives them what is ne- 
ceſſary for them, and takes Care himſelf to 
cover their Bodies. His Grace is like the 
Sun, who ſpreads his Heat and Light ev even 
upon thoſe who deſpiſe him. 

Divine © Juſtice had reduc'd thoſe un- 
happy Wretches to ſo great a Miſery, 
that without Cloathing they could not have 
endur'd the Rigour of the Seaſons,” nor 
cover what Modeſty does not permit thould 
be expos d. | 

The Cloaths which God gives cham are 
the Skins of dead Beaſts, to place con- 
tinually before their Eyes the Image of 
Death, and as a Memorandum, that they 


were to be confin'd under the Intemperature 
of 


RD 
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of a Climate which, would em lik P 
the reſt ol Animals. _ 
And who knows, if God, by, giving 
'Clogths of Skin to our Firſt Parents, has 
.not-deſign'd, to preſcribe to Men, the Man- 
ner in which they ſhould cloath themſelves 
for the future, and to condemn that Kind 
of Dreſs which Luxury and Pride, rather than 
an honeſt Conveniency, invents every Day, 
Perhaps, alſo, that God would give us 
to underſtand how blind thoſe are who do 
not apply to him in their Neceſſities; ſince 
Adam, wiſe as he was, had not the Induſtry 
to make himſelf a Coat fit to cover his 
Body, and to ſhelter him from the Injuries 
of. the Seaſon; that which he had made 
Tat Leaves, being now. very rough, and 
| Inconvenient. 
_ Atſter Cod had cover'd the Nakednefs 
\ of Adam, he began to reproach him by a 
by bitter Irony ;, Adam, ſays he to him, be- 
hold your Hopes fulfill'd; you are be- 
come like to us; All-powerful,, All-wiſe, 
fill'd with Goodneſs, and Holineſs ; behold, 
vou are immortal by Nature, without be- 
ing oblig'd to any one, without being in 
| Want of any thing, bappy through your 
ſelf. Now you fully enjoy the Poſſeſſion 
of that Good and Evil, which your Cre- 
dulity has made you wiſh for with ſo great 
Ardour, get you out of the Rein, of 
S 
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Delights, to eſtabliſh your Dwelling 3 
Place of your "Birth? and 0 8 
Earth from which you was form d. 
"If Adam had remain'd in Paradiſe, Wit - 
out being permitted to taſte the Dehgh 
of it, he would have ſuffer*d too rigorguy 
a Torment; for there is no greater Pugiſh- 
ment than to be in the Midſt of,. gogd 
Things without being able to enjoy nin 
thus God treats him with his uſual Good- 
neſs in driving him from ſo delicious. a 
Place ; and further, what could his iyine 
Majeſty expect from a Man, who, even 
amongſt the Trees, could not keep. Him- 
ſelf in'Ubedience. „„ EC 
Feat, rather than Diſobedience, havin 
render'd unhappy Adam immovable, God 


* 


, took: him away by Force, and aſſign d him 


for his Manſion a Place, from whence he 
might behold all the Delights of Paradiſes 

to the End, that beholding at all Times the 
Lofs of his Felicity, his Fuhiſhment might 
become more ſenſible, and his Repentance 


more ſincere. - » - 


But in driving him out of Paradiſe, God 
takes from him, by an Effect of his Mercy, 
the Opportunity, of falling again into his 
Sin; for nothing is. ſo inviting to a Relapſe 
as to abide in the Place where we firſt fell. 

The Objects which renew the Remem- 
brance of our Faults, enflame our eas 

an 
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and follicit our Wills to commit new 
Crimes. . 

It is more caſy to comprehend than ex- 
preſs What was the Condition of Adam, 
when he faw himſelf driven from Paradiſe. 
His Tears hd Sighs were the leaſt Marks 
of his Grief. His Wife, ſo far from com- 
forting him, redoubled his Pains, not fo 
much” for having been the Cauſe of his 
Ruin, as by the Grief which ſhe felt for 
their common Affliction. 

Miferable Adam, who did not enjoy c one 
whole Day the Favour of his God; his 
Felicity did not laſt one whole Day. He 
was conducted into Paradiſe at Three o 
OD in the Morning; at Six he diſ- 
d; and at Night he was driven from 


I Place of Delights: So true it is that 


the Ha os of Man, is but the Enjoy- 
ment of a Moment. He often finds his 
Shrowd in his Cradle, and his Death at the 
very Door of Life. 
The Sun ſet, when Adam was expel d 


from © Paradiſe, and at the fame Tinte the 
Darknefs of Sin ies oo his Mind, and 


his Eyes inſenſibly loſt the Light. An 


Angel, arm'd with a flaming Sword, who 


arded the Entrance of Paradiſe, ibertgg d 


his Melancholy and Terror, who for ever 
debarr'd him the Hopes of being able to 
re- enter 
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re-enter thoſe delightful Manſions he had 
loſt, and which only could relieve him. 
The Divine Juſtice places that Angel at 
the Gate of Paradiſe, holding a flaming 
Sword in his Hand, to guard the Entrance 
from Men and Devils; by which he would 
inſtruct us, that to enter into Heaven, we 
muſt, of Neceſſity, paſs by the Fire and 
Sword of Repentance ; which is impos d 
upon us by the Miniſtry of a Prieſt, re- 
preſented by that formidable Angel. 
Adam, overwhelm'd with Sadneſs, — 
the Midſt of his Si ighs and Tears, ga 
his Wife the Name of Eve, which Bente 
Life, becauſe ſhe ſhould be the Mother of all 
living Creatures. Or, perhaps, overwhelm'd 
with his piercing Sorrow, he utter*d thoſe 
plaintive Cries which Children are heard to 
make when they come into the World, and 
expreſs'd in them the Name of the Woman, 
who was the Cauſe of his Complaints, who 
ſhould make all Mankind to mourn $ and 
or we might rather ſay, that he call'd his 
Wife by the Name of Life, becauſe ſeeing 
himſelf ſurrounded on all Sides by the 
Image of Death, he endeavours to com- 
fort himſelf with that of Life; and, like 
the Men of modern - Ages, who. having 
nothing but Death before their Eyes, ta 
rpetually of Life. 


Although the Grief of Adam was as 
F great 
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great as it was real, he often felt agreeable 


Tranſports in the Company of his beloved 


Wife, who had contributed too much to 


his Misfortunes, not to endeavour to alle- 
viate them; it is very probable that ſhe 


inſpired him ſometimes with Sentiments 
like theſe : 
Adam, you muſt repent, but not de- 
ſpair; the Continuation of our Tears will 
rather ſhew a mean and fearful Sadneſs, 
than a true Repentance, and at laſt muſt 
irritate the Divine Juſtice, which has treated 
us with ſo much Mercy, and who for fo 
great Sins, has condemned us but to ſo 
inconſiderable Puniſhments. Let him who 
has not Strength to bear Puniſhments, take 
care not to fall into Errors that deſerve ſe- 
vere Treatment. | 
It is very true, that if our whole Lives 
were one uninterrupted Scene of Grief, and 
that our Souls ſhould melt into Tears, it 
would not be able to expiate our Crime; 
but ſince our Misfortunes are without Re- 
medy, we mult. ſupport them with Con- 
ſtancy. Let us endeavour to recover, 
by Means of a fruitful Poſterity, what 
we have loſt. A weak and poor Con- 
ſolation for ſuch great Misfortunes ! but 
yet a neceſſary one, ſince God has thus 
ordain'd it. Let us take care not to diſ- 
obey a ſecond Time; our Diſobedience 
| would 
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would be then without Excuſe ;- it would 
diſguſt the Divine Mercy, and we ſhould be 
for ever the Objects of his too juſt Indigna- 
tion. Let us follow the Will of Heaven 
in the Propagation of Mankind. It is the 
Way to vanquiſh Death, which muſt one 
Day triumph over our Fleſh, ſince we 
ſhall live in deſpight of him in the Perſons 
of our Children and Grandchildren, and 
in the Memory of our Poſterity. I do not 
ſay we ought therefore entirely to dry up 
our Tears. My Sorrow for having offend- 
ed my God, ſhall end but with my Life; 
and my Heart ſhall live. no longer than my 
Grief. But we ought to take care not to 
irritate, by a freſh Offence, that God who 
has treated us ſo favourably. This would 
be as impious as it muſt be dangerous. 

Adam anſwer'd her, ſmiling, I ſhall not 
be apprehenſive for the future that your 
Company can be fatal, ſince you perſuade 
me only to what is Good. 

It is true, I ſhould be more inſenſible 
than Plants, and harder than Rocks, if I 
did not lament the Miſeries to which Sin 
has reduc*d me. I have loſt too much not 
to lament it always. It is being more 
{tupid than wiſe, not to feel in great Loſſes 
an extreme Grief. 

But it is juſt to give ſome Relaxation to 

* 1 
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our Woes, and ſome little Relief to our 
Senſes, overwhelm'd with the Weight of 
our Affliction, and to people the World in 
Obedience to our God. | 
Then adding Careſſes to his Words, he 
abandon'd his Soul to Pleaſure, and for- 
got for a while the fatal Subject of his 
Grief. | 

Till then Adam and Eve had preſerv'd 
their Bodies in a ſtrict Chaſtity, to teach 
us that Wedlock ſhould people the Earth, 
and that Virgin. Chaſtity only. ſhall inhabit 
Paradile. | 

Eve ſoon felt the Weight of her Sin in 
the many Inconveniences of carrying a 
Child. I do not pretend to deſcribe the 
fad' Condition ſhe then ſaw herſelf in; 
her. Averſion to particular Things, her un- 
accountable Deſire to others; her Diſlikes ; 
her Watchings; Inquietudes, and Trou— 
bles in carrying a Burthen ſhe was ſo little 
uſed to; Her Diſtreſſes were more inſup- 
portable through the Novelty, than the very 
Pain. All that I could ſay of it would 
fall infinitely ſhort of what ſhe really felt. 
And I allo leave to your own Imagination 
what: Adam ſuffer'd with her: For if it is 
a Trouble to ſee a Wife in Pain, it muſt 
be a Kind of Martyrdom, to live with one 
great with Child. 

In ſhort, aſter having ſuffer'd all the 

| Mi- 
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| Miſeries which generally attend the Breed- 


ing of Women, Eve brought forth a Son 
and Daughter ; Adam, who did the Office 
of Huſband, Midwife, and Nurſe, re- 
ceived them in his Arms, and gave the 
Name of Cain to the Son, and that of 
Calamena to the Daughter. 

He ſhed Tears of Joy at the Sight of 
theſe two Children; and knowing that it 
was the Fruit of a Bleſſing of his Creator, 
he began to praiſe and thank him thus : 

I thank thee, O Lord, with all the 
Powers of my Soul, that thy infinite 
Goodneſs, without having Regard to the 
Greatneſs of my Offences, has this Day 
given me Children. How merciful thou 
art! how great! how good ! and worthy 
of Glory, to load with Kindneſſes even 
thoſe who have offended thee. I know 
that I deſerv'd to be the Object of the 
Hatred of Heaven and Earth, the Outcaſt 
of all Creatures, to be buried in my own 
Meanneſs, and in the Darkneſs of an eter- 
nal Oblivion. But, far from treating me 
with that Severity, thou art pleaſed that 
the Elements ſhould ſerve me; that I 
ſhould become the Father of all Mankind; 
and that I ſhould live honourably in the 
Memory of Ages. I cannot relate all 
thy Favours, O Lord, for the Number 
of them is infinite. I only requeſt that 

h F 3 | your 
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thou wouldſt be pleaſed to continue thy 
Aſſiſtance to me, leſt, being left to m 
own Conduct, I ſhould fall again into thoſe 
Errors which have made me' deſerve 
Death. 

Eve afterwards had Abel and Delbora, 
which yet more increaſed the Joy of Adam. 
Children are truly the Delights of their 
Parents, who ſee their own Youth and Life 
renew'd in that of this tender Part of them- 
ſelves. 

Nevertheleſs, Adam had no great Oc- 
caſion to rejoice, beholding his Children 
ſubject to all the Miſeries of human Na- 
ture; unleſs it was a Comfort to have Com- 
panions in his Miſeries. Abel was deſtin'd 
trom his Youth to keep the Flocks, and 
Cain to cultivate the Earth: A Father 
ſhould never leave his Children without 
Employment. It 1s in Youth as in Wax, 
which is capable of receiving indifferently 
all Sorts of Impreſſions : So that if there 
is not given to them ſomething in which 
they may be uſefully employ*d, either they 
will ſtray in their Conduct, or loſe them- 
ſelves in Idleneſs; on the other Hand, 
thoſe Exerciſes which they learn in a tender 
Youth, become natural, and give neither 
Pain nor Inquietude. 

In the mean time Adam ſaw himſelf 
from Day to Day overwhelm'd by = 
| A 
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Fatigue which the Tilling of the Earth 


gave him, which barely ſupplied his 
Wants, and that by the Force of Cultiva- 
tion; it was no more pliant to his Obe- 
dience, and he was obliged to reduce it to 
its Duty by a thouſand repeated Wounds, 
and by the ſcattering of Seed. He gather d 
his Harveſts with infinite Labour and 
Pains, as the Plough and Share, with all 
the other Inſtruments of Huſbandry, which 
the Induſtry of Men has ſince invented, 
had not yet been uſed. | 

Was it not wonderful, to ſee the ſole 
Monarch of the World, obliged to em- 
ploy himſelf with ſuch toilſome Exerciſes 
to live; I ſhould ſay, even to ſo low Em- 
ployments, if they had not been ſince dig- 
nified by ſo many great Men, who have 


worn a Crown. | 


He did not content himſelf to receive 


what the Earth yielded him, with Uſury; 


he yet labour'd to make the moſt barren 
Trees fruitful, and to beſtow Taſte and 
Delicacy on the moſt inſipid Fruits. Here 
he tranſplants a wild Stock, and there he 
grafts one kind upon another; and ſome- 

times ſeveral upon the ſame Trunk. 
Neceſſity had now conſtrain'd wretched 
Adam to retire into ſome Cave, the mean 
and gloomy Palace of Nature; and that 
F 4 ſame 
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ſame Neceſſity inſpired him with 


to build ſome little Houſes, which Want 


and Induſtry did afterwards increaſe every 
Day. It is alſo very probable, that he 
learnt from the Swallows the firſt Princi- 
ples of Architecture. This, if true, re- 
dounds not much to the Honour of Adam, 
who, tho* endow'd with ſo much Wail- 
dom, was obliged to irrational Animals 
for the Knowledge of protecting and ſhel- 
tering himſelf from the Injuries and In- 
clemencies of the Weather. 

He went a hunting to refreſh himſelf 
from a greater Labour ; and he added to 
the Pleaſure of ſeeing, purſuing and taking 
wild Beaſts, the Uſefulneſs of exerciſing his 
Body, and making Choaths for himſelf of 
their Spoils. Certainly there is no Buſineſs 
more honourable and more worthy of a 
Man, who paſſes his Life in noble Retire- 
ment, than the Employment of the Chace, 
and all Courage worthy of Princes is con- 
tracted by this Diverſion. The Body ac- 
cuſtoms itſelf to Fatigue and Labour, the 
Heart to Dangers, inde the Hand to Victory 
and Combat. In ſhort, Hunting 1s a War 
in the Midſt of Peace; and he who 
triumphs in it, deſerves much more —_— 
as it is more juſt, to hu over 
than Men. 
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Abe and Cain being arrived at an Age 
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capable of Reaſon, Adam began to inſtruct 
them in this Manner : | 
My Children, as well as I know. that 
the Light of Reaſon and Nature gives 
you the Knowledge of one only God, 
Lord and Creator of all Things; altho' 
it teaches you to honour him with, all the 
Veneration you are capable of, and orders 
you to worſhip him by the inward Motions 
of your Heart, and the outward: Motions 
of your Body; nevertheleſs, to ſatisfy my 
Duty in Quality of the Child of God, 
and your Father, I find myſelt obliged to 
give you Inſtructions, of which you ſhould 
not ſtand in need. My Children, love 
God through Gratitude, love him to an- 
ſwer his Love, and be always faithful to 
him for the Good of your own Beings, 
and the Safety of your Souls. It is an In- 
gratitude to all the World not to acknow- 
ledge the Kindneſs they do us; but towards 
God, who loads us with Kindneſſes, it is 
Impiety. The Contempt of Favours from 
an Inferior, draws their Enmity upon us: 
Imagine, then, what the Diſdain of the 
Favours of God, and a Superior, would 
cauſe, whoſe Power and Will are equal. 
Take Care, my dear Children, not to draw 
upon you the Wrath of the Divine Ma- 


jeſty, by deſpiſing his Favours. That the 


Divine 
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Divine Reſentment is ſo formidable, believe 3 
a Father who has made the fatal Experi- * 
ment; learn, by my Misfortunes, if you Fra 
are wiſe, to remedy your own. It is the 7 
Effect of great Prudence, to know how to » 
find, in the Fall of others, the Means to of 
prevent our own Deſtruction. God is Fi 
your Maſter, your Lord, and your King; * 
and you can expect nothing but from him. 7 
Endeavour then to acknowledge his ſove- Fr 
reign Dominion, and to demonſtrate your £ 
Dependance on him, by offering your * 
Firſt Profits; ſacrifice to him the Firſt of 4 
your Fruits, and the Firſt Lambs of your 
Flock. He will multiply your Goods, h 
and ſhall cauſe to fall upon you the Dew of 0 
his Bleſſing. Believe me, my Children, 8 
without the Will and Mercy of God, it is 5 
not poſſible to avoid thoſe Things which b 
are noxious, and to acquire the good 1 
Things which we deſire, nor arrive at that a 
eternal Life which is promiſed us in the : 
Sovereign Benediction. I have told you 
this, my Children, not that I doubt of 
your 41 Intentions, but to ſatisfy the 
Deſire J have of procuring your Good, and 
the Glory of my God. 

It was with ſuch like Diſcourſe that Adam 
inſtructed his Children, who remembering 
the Advice and Precepts of their Father, 

worſhip'd the Divine Majeſty with 0 
| Sub- 
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Submiſſion. But the Malice of the Devil 
diffuſing itſelf on the moſt holy Actions, 
N them ig ſuch a Manner, that the 
Earth ſaw itſelf, An' d with the ##& Blood 
of Man. 

God had taken Pleaſure in the Sacrifice 
of Mel, becauſe, having choſen the fatteſt 
F eh of his Flock, he had join'd to 

ictims that of his Heart: But the 
Offering which Cain made him of the 
Fruits of the Earth, was not agreeable to 
his Eyes. Which was the Cauſe that he 
conceiv'd an Envy againſt his Brother, 
which tormented him cruelly. _ 

Envy 1s a ſtrange Evil. A Soul which | 
has not the Strength to reſiſt its Darts, pre- 
ſently loſes Judgment and Reaſon. It is a 
Serpent whoſe Venom caſts Men into a 
mortal Lethargy. It is ſo fatal a Vice, 
that it conveys into the Breaſts of the 
Envious, the Pains of a thouſand Hells. 
The Sacrifice of Cain, who offers the Fruits 
of the Earth, does not pleaſe God; to 
teach us, that thoſe Things which are 
earthly, and often employ the People of 
this World, are not agreeable to the Divine 
Majeſty. Does not this Providence of 


God point out to us the Averſion he has to 


Avarice, the Object of which is ſhut up 
in the Boſom of * Earth? And ſhould 


it not be for that Reaſon that he refuſes the. 
Offer- 


* 
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Offerings it produces? But rather he will 
have none of its Fruits, becauſe it has once 
incurr'd his Curſe and Diſpleaſure: What 
can you then expect, ye Sinners, from 
your Prayers and Sacrifices ; you, who by 
_ Crimes have deſerv'd ſo often his 
rath and Indignation. 

We do not find in the Holy Scriptures, 
that Adam ever offer'd Sacrifices ; whether 
becauſe it was not reaſonable that there 
' ſhould be found in him, who was the Source 
of Sin, the Origin of Holineſs and Reli- 
gion : Or, becauſe the Scriptures do not 
relate thoſe Things which contain nothing 
remarkable ? 

In the mean time Cain, cruelly tormented 
by Envy, which like a Fury of Hell had 
already produced in his Heart a mortal 
Hatred againſt his Brother, could find no 
Reſt in himſelf. The Colour of his Face 

lainly ſhew'd the Heat of that violent 
Fire, which burn'd in his Soul. For Envy 
is like elementary Fire, which is always 
active. His Eyes, which were continually 
caſt down towards the Earth, plainly diſ- 
cover'd that he meditated cruel Purpoſes. 
| God was pleaſed himſelf to give him 
ſuch like Cautions. 
Cain, ſays he to him, from whence pro- 
ceeds that Grief which devours you? 


What does that Colour portend? Why are 


your 
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your Eyes turn'd towards the Earth ? Do 
not you know that he who only beholds 
the Earth, fees terreſtrial Things alone? 
If Hatred determines your Heart to ſome 
execrable Crime, conſider that becoming 
a Slave to that dreadful Paſſion, it ſhall 
not fail, as blind as it is, to place inceſſantly 
before your Eyes, the Greatneſs of your 
Sin, to torment your Conſcience, .and. to 
prepare in your Heart Chaſtiſements which 
it ſhall have made you deſerve : Good can 
produce but Good ;. as all Evils ariſe but 


from Evil. Whoever ſins loſes his Reaſon,. 
and paſſes from Liberty into Slavery 7 


What greater Misfortune is there than be- 
ing a Slave to Vice and Sin? 

Theſe holy Remonſtrances were fruit- 
leſs : Perfidious Cain had his Countenance 
turn'd towards the Earth ; and thoſe who 
do not look at God, ſeldom regard his 
Admonitions. We ſhould look up to Hea- 
ven if we would obtain Aſſiſtance. It is 
almoſt impoſſible that a Man who lifts up 
his Eyes and Heart to God, ſhould ever 
abandon himſelf to Sin. 1 — 

Cain, not being able any longer to ſup- 


port the Infections of his Hatred and Envy, 


invited his Brother to walk in a barren 
Field, to which is ſince given the Name of 
Damaſcene, that is to ſay, mix'd with 
Blood, 

He 
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Hes conducts his Brother into a barren 
Field, becauſe being about to commit a 
Fratricide, he could not chuſe a Place more 
proper for ſuch a horrible Deſign, than that 
which Nature had depriv'd of its Gifts; 
as if it had foreſeen that it ſhould ſerve as 
a Theatre for ſo bloody a Tragedy. To 
conceal his barbarous Action, he thinks he 
ſhould not have for Witneſſes the Trees, 
or the Fruits of the Earth, not being able 
to imagine that innocent Blood could not 
fail to implore Divine Providence. God 
did not permit him to kill his Brother in 
his own Houſe, becauſe it was built in the 
Form of a Temple ; being willing to teach 
us by that Means, that we ſhould hold in 
Veneration all ſacred Places, ſince he would 
not permit that it ſhould be defiled by the 
moſt impious and profligate of all Sin- 
ners. 


Cain, tranſported with Anger, being 


come to the Place, begins to accoſt his 


Brother with this impious Diſcourſe. - Cer- 
tainly there is neither Judge nor Juſtice ; 
and it is deceiving one's ſelf to think that 
the Juſt ſhall be rewarded, and the Wicked 
puniſhed. It is not the Mercy of God 
which created the World, neither does his 


Providence govern it. It is a vain Fear 


that has impreſſed this Imagination in the 
Mind of Man, that there is an Omnipotent 
God : 


C 
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God : But I will believe nothing. of it, 
ſince that cannot be. An Accident of Na- 

ture, ſuch as the Cauſe of our Life is, does 
not deſerve Adorations. Chance conducts 
and governs all Things, and it is by that 
Means that your Sacrifices have been pre- 
fer d before mine. 

Abel could not hear ſuch: execrable Blaſ- 
phemies without being ſeiz'd with Hor- 
ror ; and the Zeal that he had for the 
Glory of God, which we ſhould defend at' 
the Peril of our Lives, obliged him to 
anſwer with Emotion : | | 

You ſpeak, my Brother, ſays he to 
him, againſt Reaſon, in talking as you 
do againſt the Wiſdom, Goodneſs, Juſtice, 
and Omnipotence of God. My Sacrifices 
have been agreeable to the Divine Majeſty, 
becauſe I have offer'd them to him with 
all my Heart. If you do not quit thoſe 
impious Sentiments, I renounce your 
Friendſhip, and acknowledge you no more 
for my Brother. | "1097 

He had ſcarce finiſh'd theſe laſt Words, 
but being ſtruck by the Traitor Cain, he 
expired miſerably, under a Multitude of 
Blows. - ; | 

Perfidious Cain, who learns of your- 
ſelf a Crime which was not yet in Uſe, 
and which Wickedneſs itſelf would not, 
perhaps, have dared to introduce into the 
World. 
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World. We muſt have Maſters to teach 
us Virtues, and even then we acquire them 
with Trouble; but Vices are of our own 
Invention, either they are born with us, or 
our own Corruption produces them. 
That Barbarian remain'd immovable as 
ſoon as he ſaw his Brother dead: Either 
ſuch a Sight ftruck him with Remorſe, or 
that never having ſeen a dead Carcaſe, the 
Novelty fill'd him with Wonder. Great 
Crimes aftoniſh even thoſe who commit 
them; and the Eyes often conceive Terror 
at the Outrages of the Hands. After: 
having turn'd the Body on all Sides, after 
having moved many times the Hands and 
Head of the bloody Carcaſe, as if he had 
doubted of his Death, or that Fear, which: 
gives Impoſſibilities Credit, made him 
for his Reſurrection; at laſt, con- 
vinc'd. of the fatal Effects of his Crime, he 
ſays to himſelf: 
Triumph, my Heart, and enjoy a Victory 
which your Enemy can neyer diſpute. I 
ſhall have no more any one above me, to 
rival me in Honour and Glory. My Soul 
does not deſerve to be — by the 
grievous Agitations of mean Envy. Envy 
beſpeaks Inferiority; and as I ſhould not 
be inferior to my Brother, I had Reaſon to 
kill him, ſince it was he that gave- that 
Paſſion Birth in my Soul. This Action — 
| > Hl bad 
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to. exerciſe his Bounty, and to open 
Treaſures. of his. 8 d Mu 
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But. Reaſon having in — Time 
taken Place of er, miſerable Cam be- 
gins to feel his andi preſents no 


other Object to himſelt but as re- 
proach hun with his Perfidy, and gon- 


' — 7 4 Body 

Brother; as if he imagined he could by 
his Guilt with his Carcafe. . ::: - - - 

| Scare had he *cover'd his Wickedneſs 
by this Action, which would have been 


222 id had been done in another Mind, 
ut God aſks him, where his Brother A 


was. O — xp — 


you anticipate Sinners, you 
l that putting — 


they might — their. . 


and crave 2 Pardon. 


God will have Men confeſb their Sins, 


becauſe — is the Foundation of 


Repentance, that he may find 3 
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of Criminals who deny their Guilt, enrage 
even merciful par 3 ſo confeſſing with 
' Shame: ſoftens their Severity. 

- 4 © But they who commit enormous Crimes, 
4 always endeavour to conceal them; and 
len the Blood of innocent - Perſons 

tains their Hands, they never fail to 

have a Lie in their Mouths. Impious and 
cruel Cain, adding Falſhood to his In- 
humanity, anſwers the Divine Majeſty, 
--How do I know. where my Brother is ? 
am become his Keeper? What, dar'ſt thou 
deny, wicked Wretch ? anſwers God to him; 
the Blood of thy Brother cryeth out for 

Vengeance againſt thee, for thy execrable 

and unparallel'd Wickedneſs. Go, per- 
fidious Man, I give thee: my Curſe. 
Thou ſhalt be a Fugitive and a Vagabond ge 
upon the Earth; which for having been IC 

ſtain'd by the Pollution of thy Hands, Ke. 
all refuſe thee its Fruits. I 
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Cain, fuld with Confuſion and Far, | pi 
confeſſes his Crime, but too late, and con- it 
ſequently to little Purpoſe. He then re. of 
er _ with his Wife and Children; yet God If 
as pleaſed to take him under his Pro- WI 


| r leſt he ſhould be kilbd, and gave ha 
him as a Mark a continual ſhaking oft the V 

Head. 100 

It was with Reaſon that he diſtinguiſh 'd 

| * by that WT of the Head, => 

1 2 1 


Abel by the Flight of Cain, (for abſconding 


Torrent of Tears, he returns to 
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had the Boldneſs to kill him who was the 
Head of the Church. 

It was, perhaps, to puniſh Adam that 
God ſuffer'd Abel to die by the Hands of 
his Brother; as there is nothing which 


more ſenſibly afflicts a Father, 9 the 


Death, or Wickedneſs of his Children: 
'Or to teach Men, that the Juſt, and Chil- 
dren of God, are expoſed to the Perſecu- 
tion and Cruelty of the Wicked. | 
Adam having diſcovered the Death - of 


is ever a Preſumption of Guilt) "ther 
having fill'd the Air with his Cries, having 
utter d many Sighs, and havi ſhed 3 
„ an 
addreſſes theſe Words, which Grief. ſug- 
geſted. = 124 þ 
Lord, has. not my Sin yet received. the 


'Chaſtiſements which it has deſery*d ? Have 


I ſtill new Puniſhments., to ſuffer, 'to ex- 


piate the Crime of my. Diſabedience. ? Is 
it poſſible that my Tears have not obtain'd 
of your Mercy an intire Fotgiyenels? 
If fo, my God, why. do I breathe ? and 
Why behold the "Light of this Day ? Why 
has not the Earth buried me in its Abyſs ? 
Why has not the Thunder of Heaven re- 


duced me to Aſhes? Is your Juſtice de- 


ſtitute of Chaſtiſements? Is your Hand 
without Arms? But if my Penitence 


G 2 could 
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could not attone for my Sin; if it could 
not ſeal a Pardon for my Gairnes ; if they 
have render d me d of your infi- 
ute Merey ; and if the Exceſs of my Ini- 
quities o oppoſe your Favours, that 1 
never can be the Object of your 
Divine Bene cefice, what Share has an in- 
nocent poor Child in the Errors of a gui 
Father? In what is dead Abel, become 
-blame-worthy ? whoſe Sacrifices have 
had the Honour to. pleaſe your Divine 


9 
duced ? "Miſerable as I am, my Condition 
is worſe than that of Beaſts. "Thoſe Ani- 
mals, without Reaſon, ſpare their own 
Blood; and, conducted by the Inſtin& 
which Nature gives them, they do not 
only forgive their Brothers, but even all 
thals of their own Species. Perfidious 
Aan, theſe are the Effects of your Sin; 


do 125 permit, O God, that my Poſterity 
ple the de World: From a corru +; 
Kor there can ſpring no good 


And you, who have made your Hands 
odigus by dipping them in the Blood of 
19, good a Brother, of whom you were fo 
little worthy, impious Cain, what will you 
become? hoo of God, of Men, and 
of yourſelf, what will you do? Where 
will you go.? Poor Father, deprived” of 
1 and forced to 

pity 


Majeſty? To what do I ſee myſelf re- 
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ak 2 ho remains, than him 
whom Nn ebe hs 
Adam had not ended his Complaints 


here, if the Cries of Eve, capable to 
ſoften Rocks, had not obliged him to 
turn and comfort her: For Love often 
takes us from ourſelves, to tranſport 
us towards the Object which we love. 
We muſt, ſays he to her, ſubmit our- 
ſelves to the Diſpenſations of God's Pro- 
vidence, and accommodate the Inclinations 
of our Heart to his Divine Will, which 
comprehends in its Operations Secrets im- 
netrable to Men. All that we call 
— in this World, is ſo but in Ap- 
pearance, and in our own Opinion; they are, 
poſſibly, ſo many Benefits in the Sight of 
God, who acts in a Manner which we can't 
conceive. Of what Uſe are our Tears? 
What Advantage do the Dead draw from 
them? they are entirely uſeleſs to them. 
If our Afflictions and our Sighs could re- 
voke the fatal Sentence, I ſhould condemn 
myſelf to eternal Tears; I ſhould fay, 
let us conſume our Life in the Bitterneſs 
of our Complaints; but if it is a vain 
Hope, and impoſſible; why ſhould we 
add new Torments to our former Miſery ? 
It is very true, my God, that as you con- 
vince me, by the Death of the moſt juſt 
of my Children, that thou wilt not de- 
3 mand 
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mand from me the Propagation of 5 
all Mankind; I promiſe ve no n 
more Correſpondence with Eve. I will, fl 
Lord, if-1 fail of my Promiſe, become 76 

8 

L 


the Object of thy Indignation ; and 1 
ſhall no more believe the Divinity of thy 


Being, if thou doſt not hurl down upon me ye 
the moſt formidable Thunder of thy. th 
Wrath. Immediately Eve confirm'd by St 
Oath Adam's Contract, and living only fr 


upon their Tears, they neither of them ſo 
ceaſed to deplore their Loſs. (4 no 
There is no Concern which will not ad- do 
mit ſome Conſolation ; but that which the his 
Death of Children gives, tries the Patience yo 
" of Parents; it is the moſt inſupportable of 
all. He who loſes a Child, feels a greater Hi 
Loſs, than if he had loſt a Part of him- cei 
ſelf ;- becauſe in himſelf he dies from Day So1 
to Day, whereas his Life renews in that of Me 
his Children; he advances by them to Im- 
mortality. Yom 2 I 34 
Adam and Eve lived many Years in 
Affliction and Continency, ſacrificing to 
their Grief for his Death their moſt ten- 
ger Inchination; until a Meſſenger of 
8 Ser came with this Information from 
It is high Time, ſaid he to them, to 
wipe away your Tears; continual Affliction 
is not agreeable to God : He will have 
2 you 
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you conform your Will to his, in the moſt 
melancholy Accidents of your Life. Com- 
fort yourſelves, the Divine -Majeſty will 
reſtore to you, in the Perſon of another 
Son, what you ſo much lament in the 


Death of Abel. This Son ſhall give to 
. 


your Poſterity the Means to rev 
themſelves on him who has been 
Source of all your Miſeries. It ſhall be 
from him that there a deſcend, after 
ſome Ages, a G 3. chen fear 
not to hve together as you have before 
done; for by the Order and Authority of 
his Divine Majeſty, I abſolve e rom 
your Oath. | 

They thanked God with a. rofound 
Humility, and in a little Time Eve con- 
ceived, and afterwards bs 2 
Son, which they named Seth; la ing, the 
Mercy of the Lord has favour'd us with 


a Son, who ſhall repair the Loſs.of Abel. 
We may judge of the Care Adam took 


of his Education, by the Improvements he 
made; he deſerved by all People to be called 


a divine Man, He gave Names to the Stars, 
and invented the Hebrew. Characters. He 
| nh the Love of all the World by his 
iety and Goodneſs ; he was an Example 
ro nee and the Glory of hig 
Family. | 
In the mean Time Men had multiplied 
G 4 to 
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to ſuch a Degree, that they were obli 
or ſeperate, to cultivate new Lands, tho 
were already. inhabited not ſufficing 
= — them with Nouriſnment. 
It was on that Occaſion Adam put in 
| Pradtice the Gifts that he had received 
from Heaven: He eſtabliſned Laws by 
which he taught Virtue, and ordered it to 
be practiſed; for Vice was ſo encreaſed, 
that it was neceſſary to reſtrain it. That 
wiſe Father not being able, by Reaſon of 
the Diſtance of / Blaces, to rectify e every 
where the Diſorders which infinitely in- 
creaſed; had recourſe to Laws which make 
the Prince always preſent, cho be be ever 
Jo far diſtant. as 1.40 15 
There is chechaturtl. ant min Law; 
the natural; La cis. 4 Sentiment. which 
ſprings. up tk Reaſon, at: which, by 
the. Teſtitnony ol; the Canſaience,-gives 
the Diſtinction of Good and Evil: But: ſo 
ſacreca Law is either unknown, - or de- 
ſpiſed by. duch idepraved: Sduls, whom 4 
vicious Cuſtom his. dehauch' d c hence it 
as give 4 written Law, 
divine and civil,eto. ſerve:;as-a neceſſary 
Foundatian to all human Society. 
The Laws of Adam had — End, 
but the Mn au Preſervation of the 
People, the Correction and Direction of 
Manners ; „ 2 
. 2 1ENCE 
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which he had received: from: 
Reign God. 
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dient and Fidelity which they awe. 
eir Prince, and to oblige them to ac 
waledge and ſerve God — That 
wiſe Legiſlator would not renounce the 


Right witch che Divine Mayeſty had given 
him, .to.reign over all the Crratures of the 


- Univerſe. -; Thus he reſerved to himſelf 


the Power to change, correct, and interpret 
the Laws, according as he ſhould judge it 
convenient. He well knew that all Cloathy 
do not fit all Ages, nor all Meats all forts 
of Stomachs. The Beginning, the Pro- 
greſs, and Decline of Diſtempers, are not 
always treated with the ſame Remedies; 
we muſt change the Laws and Rules AC» 
cording, to the” Times and Occaſions. 

Adam divided his Firſt People into dif- 
feranc Corporations, and gave to each one 


of his Sons as their Chief, as well to-eaſe 


himſelf, as to pepetuate the Soverigney 


among the Chiefs of his Famil 


We mult not then wonder 1 a Luſt * 
Dominion is natural to the greateſt Souls, 
ſince it is a Diſtemper which took 1 


with the Firſt Man. 
Altho' he had divided the Chama 


among his Sons, he had nevertheleſs” re- 
ſerved, to himſelf the ſupreme Authority 
to repgeſs. their Licentiouſneſs, and nat '® 
ut a Contempt upon his Prerogatiye 
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God, as the greateſt and moſt deſirable of Idea. 


all. He who willingly refuſes to rule, china 
either declares himſelf incapable, or un- all F 
worthy. | i It is 


Towards the Verge of his Life Adam obliy 
heard of the Progreſs of his Son ; he had witl 


Intelligence that he was retired towards the Go 
Eaſt, where he had cauſed a City to be out 
built, which he had call'd Enochia, from of 
the Name of his Son Enoch. This News 2 
gave him no Joy, very well knowing tio 
that the Deſire of building Cities could me 
ſpring but from an extreme Fearfulneſs, or the 
an exceſſive Ambition. he 
He knew by his own Experience, how W. 
dangerous it was to hide himſelf ; he knew be 
the Nature of Cain, who lov'd to exerciſe bl 
Tyranny, and to take away the Goods and G 


Property of others, and breathed nothing 
but Blood and Slaughter. He plainly ſaw C 
this impious Man had built himſelf a City | 
only to favour his Robberies, and to com- , 
mit with Impunity all Sorts of Crimes. 
All theſe Conſiderations gave deadly In- | 
quietude to Adam; ſo that his long Life 
was no more than a continual Death. He 
griev*d to ſee Vices increaſe, in Propor- 

tion as he ſaw the Number of Men multi- 
ply ; to ſee Juſtice deſpiſed even by thoſe 
who ſhould be the Protectors of it; Goods 
neſs no more paſſed but for a _ in 
. en. 
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f Idea. Avarice was become the chief In- 
clination of Men, and Impurity-reign'd in 
. all Hearts, in its moſt deformed Colours. 
| It is to be preſumed, that theſe Reflections 
obliged Adam to entreat God ſeveral Times 
with extraordinary Fervency,that the Divine 
- Goodneſs would be pleaſed to take him | 
out of the World, as out of a Labyrinth | 
of Perdition and Miſery 
Alfter having ſeen = Seventh Genera- 
tion, as he at laſt perceived the fatal Mo- 
ment to approach, in which he ſhould pay 
the Tribute which we all owe. to Nature, 
he cauſed all his Sons and Daughters, 
whoſe Number was very conſiderable, to 
be called together, and he inſtructed them 
in what was their Duty, for the Service of 
God, and the Safety of their Souls. 
My Children, ſays he to them, I per- 
ceive that my End draws near, theſe grey 
Hairs teach me, that I am in the Winter 
of my Life; theſe trembling Limbs, which 
cannot ; ſupport themſelves, foretel that J 
muſt ſoon fall. It is an Effect of my 
Crime, and the Will of God, who has 
appointed that every one ſhall return to 
their firſt Beginning. As a Teſtimony of 
the Love I have for you, I will, before I 
leave you, give you all the Advice, that I 
think neceflary, for the Welfare of your 
Bodies, and the Satety of your Souls : Be- 


lieve 
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| Heve the Words of a dying Father, who 
—_— to you without any other Intereſt 
an that of your own Happineſs. Re- 
member, my Children, that the firſt and 
- moſt ardent Deſires of your Hearts, ſhould 
carry you to love one only God in three 
Perſons, . and Unity of Eſſence. Your 
Duty and Intereſt equally oblige you to 
it. He is not a Man, or does not deſerve 
the Name of one, who refuſes to devote 
all the Powers of his Soul to that God, 
who always loads him with Bleſſings, both 


ſpiritual and temporal, and who with the 


ſame Equity as he puniſhes Vice, alſo re- 
compenſes Virtue. As he alone can claim 
your Adorations, he will alſo be worſhip'd 
alone. Obſerve this diligently, my Chil- 
dren ; for J foreſee that by neglecting this, 
an infinite Train of Evils will accrue to 
my Poſterity: Blind Poſterity - ſhall 
go aſide by adoring 
own Hands. Idolatry ſhall ſpread itſelf 
over all the World, wreſt the Thunder 
from the Hand of God, and force his Mercy 
to abandon Numberleſs Generations to the 
moſt rigorous Juſtice. Luxury, Impurity, 
and Luſt ſhall alſo kindle the Fire of his 
Anger, not only to puniſh ſuch ſcandalous 
- Enornfities, but even to conſume the Me- 


mory of them. Beware, my Children, 


beware of Anger; it is an inconſiderate 
I © Paſſion, 


the Works of their 


r 
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Paſſion, which obliges the Hand to ſhed 
the Blood even of the Innocent. You 
may ſee, by the Example of your Brother 
Cain, how much Homicides are odious to 
the Divine Majeſty. Let the-Blood which 
is ſhed be ever ſo deſpicable, . it always 
ſtains the Hands of thoſe who ſpill it. 

Murder is fo execrable, that it ſullies 
them with Guilt who kill, even ſuch as 
ſeek after, and deſire Death. You muſt 
be ſo far from taking away the Flocks, the 
Fruits of the Earth, and in general, what- 
ſoever belongs to others, that you are not 
even permitted to covet them; it is from 
thence that Envy is known. to ſpring up, 
and was the Caſe of that curſed Serpent, 
which has been the Cauſe of Misfortune to 
all Mankind. Take Care not to give your 
ſelves up too much to the Pleaſures of 
your Senſes; your complying with their 
Demands, ſhall inſenſibly lead you to Sin. 
They are generally falſe Guides, negligent 
Centinels, and the Tyrants of the Soul. 

They give Birth to Pride, the Father of 
all Vices, and which aſpires even to the 
Clouds; they teach Avarice, that inſatia- 
ble Deſire, which corrupts Honeſty, and 
opens the Door to all Sorts of Evils; they 
kindle the Flames of 1 > that furious 
Paſſion, which perverts Reaſon, and make 
a Man rebel againſt himſelf ; dba - | 

| tae 
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the Intemperance of the Palate, which 
holds many Vices link'd to it; it excites 
the Will, inflames the Affections of Love 
and Anger, and declares itſelf the Abettor 
of all Vices. In ſhort, whoſoever obeys 
his Senſes, becomes an Enemy to God; 
becauſe the Senſes approving nothing but 
their own Gratifications, and liſtening to 
-none bur themſelves, ofteneſt lead Men 
into Errors. 
My Children, the Mercy of God, wh 
is pleaſed that Puniſhments ſhould be pre- 
ceded by profitable Advice, orders me, to 
inlighten your Minds, and to pronounce to 
you the 'Misfortunes which ſhall happen. 
God ſhall give you, to puniſh your Crimes, 
Children, who ſhall be the Objects of his 
Almighty Indignation. The Earth ſhall 
open her Boſom, the Waters ſhall cover 
the higheſt Mountains, and the Fiſhes ſhall 
oeccupy the Habitation of the Birds. The 
only Means to prevent theſe Calamities, is 
to love God, to ſerve him faithfully, and 
to obey his Laws. Fooliſh People, why 
do you not employ yourſelves in Things 
which can intitle you to an eternal Happi- 
neſs? Is it ſo great a Trouble to practiſe 
the Works of Mercy? My Children, 
fear God, appeaſe his Wrath, or your De- 
ſtruction is certain, and is not very far off. 
Train up your Children in the Fear of his 
A | Divine 
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Divine Majeſty ; perhaps by your Peni- 
tence you may incline him to Mercy, and 
revent the Chaſtiſements of Divine Juſtice. 
ä — that my Words will not affect the 
Minds devoted to Ambition, to Pleaſures, 
to Impurity, to Rapines, to Murders, and 
Sacrileges; but the Grief which the Fore- 
ſight of your Deſtruction gives, obliges 
me to ſpeak to you,  tho* it ſhould, be 
fruitleſs. What Comforts me is, that if 
my Cautions are not ſerviceable to all, one 
alone will profit by them for all the others. 
I ſee in the moſt hidden Secrets of Divine 
Providence, that of the Race of that faith- 
ful Child, there ſhall be born a Virgin, who 
being a Mother and Virgin at the ſame 
Time, ſhall cruſh the Head of the Ser- 
pent, ſhall bring God into the World, and 
ä tall open the Gates of Heaven to juſt 
Me 
Adam was heard with more Aſtoniſhment 
than Credit : For all his Children, except 
| Seth, had abandon'd themſelves to infinite 
| en, They ridiculed his Predictions, .- JH 
becauſe we do. not eaſily believe what we 
do not deſire ſhould happen. And it is 
the ordinary Effect of Sin, to blind the 
Mind, and to take away Judgment and 
| Reaſon from Men. 
Adam communicated in R to 
˖ Seth, who alone deſerved his n 
e | at 
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chat as paſſed, and ſhouk!' come, of which 
God had given him the. Knowledge. He 
foretels to him the Ruin of their Poſterity, 
the Birth of the bleſſed Virgin Mary, the 
Paſſion and Death of our Saviour, the 
Deliverance of Souls, and the Inſtitution 
of the new Law; he tells him to inſtruct 
his Poſterity of it, and to make Memoran- 
dums of it upon two Tables, one of 
which ſhould reſiſt Fire, the other Water; 
he commanded him above all Things never 
K to ſuffer his Children to marry with thoſe 
| of the Race of Cain. 
The Vices of Fathers almoſt ever deſcend 
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= to the Children, and it would be of great 
E - Advantage to the World, if the Wicked 
were deprived of Succeſſors. Wolfſbane 
1 and Hemlock do not grow from a whole- 
"A - ſome? Root, and Serpents 7 
| 2 
Adam being thus arrived to the Age of 
"$30 30 Tears, enn with Years, or 
$- own Infirmities, at laſt quitted this 
mortal Life, reſtoring his Body to the 
Grdund, and his Soul to his Creator: 
e According to the Opinion of many, he 
died on a Friday the zd of March, which 
: was? the ſame Day of his Creation; as it 
were to ſhew, k wa Happineſs and Miſety 
terminate in the ſame Point. 
Gang was of a ſtrong Conſtitution, con- 
| formable 


The LITE of ADAM. 97 
formable to his Height, which was ſome- 
thing gigantic. We may believe that he 
was very well proportioned in all Parts of 
his Body, and of a beautiful Countenance, 
ſince he was form'd by the immediate Hand. 
of God. He was buried at Hebron, in a 
Tomb of Marble, and afterwards tranſ- 

rted to Calvari, exactly to the ſame 
Place where Jeſus Chriſt died: The Divine 
Providence having thus order'd it, to the 
End, that the Blood of a God might waſh, 
the Aſhes of the firſt Sinner. 8 | 

Exceſs of Love ! unbounded Mercy 
it is for that Reaſon, without Doubt, that 
there is ſeen at the Feet of Jeſus Chriſt 
crucified, in the Images which repreſent 
him to us, a Death's Head, which deſcribes 
that of Adam. Holy Writ does not make 
mention of the Time that Eve liv'd ; and 
it is, perhaps, becauſe we ſhould not know 
of her Death, who deſerved to die almoſt 
before ſhe. was made; ſince ſhe was the 
Cauſe of all the Misfortunes to Mankind. 
It is very probable, that ſhe died of old 
Age, or the Grief of having ſeen Adam 
die : God having permitted that ſhe ſhould 
ſurvive her Huſband, to increaſe her Trou- 
bles, by regretting the Loſs of the deareſt 
Part of herſelf. 

Behold the Life of the Firſt Man in the 
World, of the Firſt Father, and of the 
H Firſt 
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Firſt Saint. He poſſeſſed all natural and 
acquired Benefits; he underſtood all 
Sciences; he invented all Arts; he ſur- 
paſſed all Mortals in Wiſdom, and in the 
perfect Knowledge of all natural Things; 
which he knew 1n their Originals, rather 


than by their Qualities. 
He found his Abaſement in his Grandeur, 


and his Glory in his Fall; he was never 


more unhappy, than when he had arrived 
at the higheſt Pitch of his Felicity; be- 
cauſe he did not know how to maintain 
himſelf there. He ſinned, but knew not 
how to repent. I know not whether he 
has done more Harm than Good to his 
Poſterity. - For if, on one Side, he has 
made Men ſubject to Death, he has, on 
the other Hand, procured them, by giving 
Opportunity to the Word to aſſume human 
Nature, the greateſt Teſtimony that God 
could give of his Love. 

We may ſee in his Life how much the 
Conduct of God is different from that of 
Men. Man cannot bear his Equals, he 
would ſurpaſs all the World, in Riches, 
in Authority, in Honours, in Nobility, and 
in Virtue. God, on the contrary, full of 
Goodneſs, and incapable of Envy, has 
been well pleaſed to create Man almoſt 


equal to himſelf ; for he has made him like 
to 
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to himſelf, in every thing where he could 
bear any Reſemblance of him, 

Becauſe Man was inlighten'd by the 
Strength of Reaſon, God ſubmitted to his 
Command all the Animals of the Earth; 
to teach us, that the Characteriſtic of Man, 
Underſtanding and Reaſon, which center 
in him alone, ſhould reign oyer the Infe- 
rior, that is to ſay, the ſenſual Appetite, 
which is common to him and Beaſts. 

Let us here make ſome important Re- 
flections, and let us conſider, that great 
Proſperities are but of ſhort Duration: 


They are like the Lightnings, which 
diſappear in an Inſtant; the brighter their 


Light is, the ſhorter its Duration; and 
that Brightneſs which ſtrikes our Eyes, 
does but increaſe the Gloom of that Dark- 
neſs which follows it. Such was Adam in 
the terreſtrial Paradiſe, when he paſſed in 
a Moment from a Throne to Exile. 
Secondly, let us conſider, that the Ad- 


vantages of Nature, the Gifts of Grace, 


the Divine Admonitions, and even the 
Preſence of a God, are all uſeleſs, when 
once our Will is determined to follow Vice, 
which tyrannizes over our Reaſon. 

Let us conſider in the third Place, that 
the greateſt Minds are ſubject to the greateſt 
Errors; ſince Adam, the wiſeſt of all Men, 
has fallen into a Sin, as much more inex- 
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cuſable, as it was eaſy to avoid. Let us, 
moreover, conſider, that we muſt not truſt 
to Riches, to Honours, to Dignities, nor 
to the Friendſhip of the Great ; ſince one 
Sin of Diſobedience alone, led Adam into 
extreme Miſery, and drew upon him the 
Hatred of a God, who had created him 
in his own Likeneſs. 

In ſhort, let us conſider how dangerous 
the Errors of Fathers are to their Poſterity ; 
ſince all Ages, till the End of the World, 
ſhall bear the Weight of Adam's Sin. 
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HUMAN MIND. 


T is the general Opinion of Men of 
Letters, that all Knowledge is built 
upon certain Precognita, from 
whence the Underſtanding is to take 
its Riſe, and by which it 1s to 
conduct itſelf in its Enquiries in the Mat- 
ters belonging to that Science, about which 
the Mind is ſollicitous to be inform'd : 
The great Advances which the Mathe- 
maticians made in real Knowledge by the 
Help of theſe firſt Principles, induced 
Mankind to follow that Method of Pro- 
ceeding in their Searches into other Sciences, 
and gave them ſome Hopes, that if they 
could find out proper Data, the ſame De- 
gree of Evidence, Perſpicuity, and Me- 
taphyſical Certainty might be obtain'd : 
But hitherto all Attempts of that Kind 
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have proved abortive, and the Affectation Lin 
of deducing all Science from one general help 
Principle, has rather embarratied our The 
Knowledge of Things, and caſt a Cloud Met 
of Obſcurity over many Truths, other- ad 
wiſe clear enough in themſelves, than con- that 
tributed to the Advancement of real real 
Science. cou 

However, from hence it does not- fol- Kn 
low, that the Method is to be rejected; tair 
tho* our Enquiry has not yet arrived at be 
that Certainty which we would deſire in Sci 


abſtracted Knowledge, by this Manner of anc 
propoſing Truth to the Underſtanding, at 


yet we have all the Reaſon in Nature to Or 
believe, that more is to be expected from cip 
it by a ſteady Perſeverance, than has hither- laſ 
to appear'd; ſince from the Conſideration or 
of the Structure of the human Mind, it the 
muſt plainly appear to be the moſt rational the 
Method of inveſtigating Truth. a 
For as Knowledge is nothing elſe but | 
the Perception of the Mind, of the Con- thy 
nection and Diſagreement of our Ideas, ra 
and that the Mind can have but one Per- th 
ception at once, it plainly follows, that all Ti 
the Knowledge we have, or poſſibly can M 
have, is from Particulars. Every prior tit 
Perception of the Agreement or Diſagree- pe 


ment of any of our original Ideas, becomes 
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| Link in the great Chain of Science, and 
helps us to the Diſcovery of new Truths. 
The laſt compared Idea, ſerves as 4 
Medium to meaſure the next, and ſo on 
ad infinitum ; from whence it follows, 
that if the whole Chain of our Ideas were +» 
real and adequate, and that our Memory 
could retain the whole Series, all our 
Knowledge would be mathematically cer- 
tain, and that our firſt original Idea would 
be the proper Data to that Branch of 
Science we were laſt converſant about, 
and conſequently, that we never can arrive 
at any Science, without tracing it to its 
Original, either by knowing the firſt Prin- 
ciple and Proceeding from thence to the 
laſt, which is calPd an Argument, a Priori, 
or having attain'd to the Knowledge of 
the laſt Term in the Series, to travel up 10 
the Source, which is call'd an Argument 
a Poſterior. | | | 
But what has diſcouraged Mankind. in 
their Purſuits of Demonſtration in Mo- 
rality, is the Difficulty they find, to fix 
the Meaning of Terms, or to find Proper 
Terms expreſſive of their Ideas: The 
Mathematicianf, who dea only in Quan- 
tity, can expreſs all their Ideas by real, 
permanent Characters, which muſt always 
raiſe the ſame Idea in themſelves and 
others, as often as they are repreſented 
| che 
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the Mind; but the Moraliſt can only com- 


municate his Ideas by Words, which have 
no Manner of Connection with the Thin 
ſignified, nor can expreſs the ſeveral ſim- 


ple Ideas of which they are compounded : 


Conſequently, the fame Word cannot con- 


vey the ſame Idea to others, nor frequently 


to himſelf at different Times ; becauſe it 
is poſſible he may forget what Number or 
Species of ſimple Ideas he put into the 
Compound which he expreſſed by that 
Word. From this Source 1s derived all 
Error; and the ultimate End of all the 


Arguments of the learned World, is only 


to fix the Meaning of Words, and aſcer- 


tain the Signification of certain technical 


Terms, which have been arbitrarily fix'd 
as expreſſive of Ideas not diſtinctly 
underſtood ; for it is evident if the Mo- 
raliſt could find out a Term or Character 
that would expreſs his compound Idea of 


Juſtice, the ſeveral ſimple Ideas which 


enter into that Term, and their Relations 
to one another, with the ſame Clearneſs 
and permanent Certainty as the Mathe- 
matician can his Idea *. an Angle, a 
Square, or a Sphere, he might compare 
that Idea with any other equally expreſſed 
with the ſame Certainty, and obſerve their 
mutual Relation with the ſame Eaſe as the 


Mathematician, and his Concluſions would 


be 
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be as demonſtrative as any Propoſition in 
Euclid; but as all Mankind have not 
agreed, or hit upon ſuch a Character, it is 
plain that there may be as many different 
Ideas convey*'d by the Word Juſtice, as 
there are Men. It may ſignify to one 
Man Iniquity ; to others a Degree of it, 
but to no one Man on Earth the ſame 
Combination of ſimple Perceptions, which 
the original Inventor intended it ſhould 
expreſs. Tis not ſo with the Mathemati- 
cian; if he had to deal with a Man who 
did not underſtand what he meant by a 
Triangle, he might change the Terms, and 
call it a Thing with three Corners, or any 
other Name, by which he might ſuppoſe 
a Figure of that Kind was expreſſed in 
the ruſtic Dialect ; -but if he could by no 
Means make him conceive a Notion of it 
by Words, he has a Reſource left, which 
the Moraliſt gwgebarr'd, to expreſs it by a 
Diagram on Paper, deſcribe it in Sand, 
or cut it on a Piece of Wood; by this 
Means the Ruſtick would underſtand what 
was meant in general by a Triangle, as well 
as Archimedes, and have the ſame identical 
Idea of that Figure to all Eternity. 

Whether it is poſſible to find out ſuch 
determinate Characters, to expreſs the 
Operations of the Mind about moral Sub- 


jects, is hard to determine; ſince no Man 
is 


s 

is capable of judging of the Extent of 
Human Underſtanding; but if we judge 
from the Progreſs that has been already 
made in Sciences, which to the firſt Ages 
of the World appear'd above mortal reach, 
we may almoſt flatter ourſelves that ſome 
ſuch Thing may be effected; for ſure had 
we lived before the Art of expreſſing our 
Thoughts by the Combination of a few 
Letters was found out, or the Power and 
Property of Numbers were diſcover'd, 
Algebra or Mathematicks known, we 
ſhould think him a Madman in the higheſt 
Degree, who would inſinuate the Poſſibi- 
lity of Human Nature making ſuch Diſ- 
coveries ; but as we are certain that what 
Knowledge we have in any Thing has 
been attain'd by Degrees, and the painful 
Study of many Ages, we need not be diſ- 
couraged in our Endeavours to reduce 
Morality to the Rules of «phyſical De- 
monſtration, eſpecially ſince every Degree 
we advance towards it, adds a proportional 
Degree of Happineſs to the Species, by 
adding to the Number of Truths eſſential 
to our Felicity. 

All Mankind are ſufficiently ſenſible of 
the Embarraſment Knowledge labours un- 
der from equivocal, or indeterminate 
Terms of Art, and every Writer pretends 
to avoid the Difficulty as much as PR 
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but I am afraid moſt of them miſtake the 
Source from whence this Difficulty ariſes : 
It is generally apprehended to be tor want 
of Words in the Language capable of ex- 
preſſing their Meaning ; and in this lies 
the Fallacy, ſince they have it in their 
Power to make as many new Terms as they 
pleaſe, and to fix by Definition their deter- 
minate Senſe. If the Word Evil, or that 
Combination of four Letters, does not ex- 
preſs my Meaning, or any has any other Idea 
commonly annexed to it, which might 
alter the Senſe I would fix upon it, I have 
a Right to reject it, and call it by any 
other Combination of Letters whatever, 
ſignifying the Idea which I would have 
that new Term repreſent by Definition : 
For what I want to convey to my Reader, 
or the Perſon I converſe with, is my Per- 
ceptions in the ſame Manner as they are in 
my Mind ; if the Term or Medium by. 
which I convey to him this Underſtanding 
has any other ſimple Idea added to it, or 
ſuppoſes leſs in the complex Mode than 
really is, it is no more my Thought; it 
has no Relation to the Idea of my Mind ; 
but when I have choſen a Term, and aſ- 
certain'd its Meaning myſelf by a clear 
Definition, which is no more than 
enumerating the ſeveral ſimple Ideas of 
which it conſiſts, it is morally impoſſible 
that 
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that any Man who underſtands the Lan- 
guage in which I write can miſtake me, 

ail to fee and underſtand what I have 
predicated of that Term, as clearly as any 


Or 


Part of a mathematical Demonſtration. 


But moſt moral Writers are attached to 


ſome old School Terms, either uſe them 
that they may be ſaid to write philoſophi- 
cally (which, generally ſpeaking, is only 
to write unintelligibly) or becauſe they 
believe their Meaning is more univerſally 
underſtood. If the laſt was true, the 
Reaſon would be unanſwerable ; but the 
contrary is abſolutely true; for the older 
the Terms are, the greater Chance they 
have of being ſophiſticated with ſome fo- 
reign Attributes they have gather'd in the 
long Journey of Antiquity ; and *tis plain 
if the Terms, were truly and univerſally 
underſtood, the Truths about which they 
are converſant, would be as generally be- 
liev'd; ſince it is agreed on all Hands, 


that ſo ſoon as the Mind conceives the true 


and adequate Meaning of the Terms of 
any Propoſition, it is not at Liberty to den) 
its Aſſent or Diſſent, which is no more than 
to ſay it muſt acknowledge that what is, is: 
From hence it appears then, that all the 
Difficulties we meet with in any Science, 
are owing to the Want of fixing proper Defi- 
nitions to our Terms, and not to 
0 


E 


of expreſſive Characters; and this leads us 
from the Nature of a Definition, to a nearer 
View of the Cauſe of Error, viz. Want of 
Attention to our own Perceptions; for as 
every Definition of a Term conſiſts of an 
accurate Enumeration of the ſeveral ſimple 
Ideas we have combin'd in that complex 
Mode, it plainly follows, that if we had 
made a proper Analyſis of our compound 
Idea, we could not fail to enumerate all its 
compound Parts; but in this we generally 
are deficient: No Wonder, therefore, if 
another does not underſtand either the 
Term or Definition, ſince we have but a 
confuſed and inadequate Notion of it our- 
ſelves. It is the ſame Thing as if a Phyſi- 
cian ſhould pretend to preſcribe the For- 
mula of an Electuary, without enumera- 
ting the ſeveral Ingredients, or their pro- 
portional Quantities which diſtinguiſh'd it 
from others ; the Apothecary might make 
up ſomething like an Electuary, but it is a 
Million to One if he hit upon what the 
Phyſician meant; therefore *tis the firſt 
and immediate Duty of every Perſon who 
writes, or converſes with another, to be 
perfectly ſatisfied that he underſtands his 
own Meaning; that is, that his Perceptions 
are adequate to the Things perceived, and 
that he leaves out no ſimple Perception 
which he intends to make a Part of a com- 

pound 


2 
pound Idea to be convey'd to another, and 
where he has fix'd a Character, or Term, 
to that Idea, that he uſe it immutably in 
that Senſe; rather chuſing a new Term to 
expreſs another Thought, however nearly 
allied to that, than confounding the Term 
with a Mixture not in the original Compo- 
ſition. 

Another Cauſe of Error of Kin to the 
former, is an Affectation moſt People have 
to expreſs their Meaning in as ſhort Terms 
as poſſible. Conciſeneſs is certainly com- 
mendable in an Author; but Brevity is 
very often unpardonable: Theſe two Terms 
are often made to ſignify the ſame Thing, 
tho* no two Things in Nature are more 
different: *Tisa common Saying, that what 
is well done is ſoon done, which gives us 
an Idea of the Difference between Brevity 
and Conciſeneſs. If nothing is ſaid but 


what ought to be ſaid, and all uſeleſs 
Words left out, like the uſeleſs Terms in 


an Equation, the Subject is handled con- 
ciſely, and properly; but when leſs is ſaid 
than ought to be advanced, it is treated 
briefly and imperfectly. Authors by 
miſtaking or confounding theſe two Terms, 
affect to cram their Thoughts into Minia- 
ture, and are forced by this Means to com- 
pound their Ideas unnaturally, that they 
may be repreſented in minute Characters, 

or 
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or ſhort Terms; they are far from leſſening 
the Subject by this Manner, they only em- 
barraſs the Underſtanding, and leave the 
one Half of the Buſineſs to the Memory; 
for 'tis plain, if I expreſs a hundred ſimple 
Ideas by one Character, the Memory muſt 
recolle&t that Hundred with all their Re- 
lations, before 1t can form the Idea repre- 
ſented, and conſequently, if any one is 
left out, the Perception raiſed in the Per- 
cipient's Mind, is not the Idea intended to 
be convey d: Hence Error in comparing 
it with any other propoſed to be its Mea- 
ſure; for I may have intended that he 
ſhould have compared a Horſe and a Man, 
but he may be employ'd in comparing 2 
Horſe and a Monkey; no Wonder then if 
he differs with me in his Concluſion, ſince 
according to his Conception, I have attri- 
buted to a Monkey, when it is only pre- 
dicated of a Man. To avoid this, *tis 
plain, that in our Enquiries after abſtracted 
Knowledge, we ſhould compound our 
Ideas as little as poflible, at leaſt never 
connect any Number of ſimple Perceptions 
into any one Term till we have expreſſed 
each ſimple Idea in ſuch clear Characters, 
as to diſtinguiſh them from all others; 
when we have, the Bundle or Combina- 
tion expreſſed by any Sign will be as clearly 
underſtood, as the ſimple Ideas them- 
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ſelves, which are all ſelf-evident ; for there 
is no other Method of coming at Truth, 
which is nothing elſe than the Knowledge 
of our own Perceptions ; but by reducing 
our Ideas to that State in which we re- 
ceived them : We received them all in 
ſingle Perceptions, but we have huddled 
them together in the Memory, and raiſed 
new Images in the Imagination ; to recover 
them out of. thoſe Heaps of Confuſion in 
which they lie, and deſtroy thoſe imaginary 
Phantoms, 1s the End of all Enquiry, 
Therefore he who endeavours to find 
Knowledge by connecting our Ideas before 


he has firſt ſeparated them, begins where 


he ought to leave off, and builds down- 
wards ; an Art which has never yet been 


found out. | 

Another Source of Error moſt moral 
Writers fall into, is the Want of attending 
to the Nature of Evidence, and confound- 
ing the ſeveral Degrees of it togerher in 


their Concluſions. Evidence is commonly 
divided into Moral, Phyſical, and Meta- 
phyſical ; the laſt of which is only abſo- 


Jute ; the other two can only be ſaid to be 


| prom, and admit of different Degrees. 


ow in the Reaſonings of ſome Writers, 


You may find that they make uſe of al 
theſe Kinds 'of Evidence indifferently ; by 
which Means 'tis impoſſible to fix the De- 


gree 


nnr 
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gree of Certainty in the Concluſion: For 
if the whole Terms uſed were metaphyfi- 
cally certain, the Concluſion would be 
ſo too; but they mix an uncertain 
Degree of moral and phyſical Evidence, 
conſequently the Concluſion is as much 
unknown as if they had never proceeded 
to. the Enquiry ; but if they had made uſe 
only of one Species of Evidence, and noted 
its Degree, the Concluſion would have been 
in juſt Proportion to that Degree, and as evi- 
dently ſeen, and the next Succeſſion might 
be to raiſè it to the next higher Degree of 
Evidence, till it arrived at abſolute Cer- 
tainty, in which there are no Degrees: 
What I would be underſtood to mean is 
this, that if I intend to demonſtrate the 
Truth of any Propofition, all the inter- 
mediate Terms uſed in the Illuſtration muſt 
be metaphyſically true; that I muſt not 
uſe Terms that are only probable, ſince all 
the Probability, or Degrees of Probability 
we can ſuppoſe, can never make one Grain 
of abſolute Certainty, and conſequently 
ſuch Terms may be thrown out as uſeleſs, 
ſince we have ſuppoſed my Intention is to 
make my Concluſion in Terms of abſolute 
metaphyſical Certainty; my Concluſion is 
to attribute ſomething to the Term I have 
been comparing; but Certainty cannot be 
predicated of Probability, they are Con- 
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tradictions in Terms: Therefore my Me- 
thod muſt be to uſe probable Terms to pro- 
duce probable Concluſions, and continue 
my Search through all the Degrees of Pro- 
bability, to ſee at laſt if I cannot light 
upon abſolute Certainty, but never to mix 
the Modes together in Argument. 

But there 1s another Cauſe of Error 
more general and more hurtful than all 
other; that is, Prejudice and Prepoſſeſſion: 
We have generally contracted a peculiar 
Habit of thinking before we can enter upon 
abſtracted Studies, which mixes itſelf with 
all our Endeavours after Truth. Theſe 
Prepoſſeſſions thruſt themſelves in our 
Way, when any thing occurs that ſeems 
to threaten their Empire in our Soul, and 
diverts us from applying our perceptive 
Faculties to their proper Objects: Paſſions, 
Intereſt, Habits, and Affections are the 
great Enemies of Truth and Knowledge, 
and without diveſting ourſelves of all ſuch, 
at leaſt of their Influence, we can make 
but a poor Progreſs in Science ; we may 
be induſtrious 1n cultivating old Errors, 
but can acquire few new Truths. This 1s 
a Misfortune that Morality labours under 
more than any other Science, and, perhaps, 
the only Reaſon can be aſſign'd why we 
have made ſuch a pitiful Progreſs on ſo im- 
portant a Subject, If we were as little in- 
| * tereſted 
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tereſted by Paſſions or Intereſt in a Propo- 


ſition in Theology, as we are in a mathe- 
matical Theorem, the Truths of Divinity, 
I make no Doubt, would be as firmly eſta- 
bliſhed as the Principles of Geometry. This 
Partiality is not peculiar to the Writers on 
this Subject, it is the Diſeaſe of their 
Readers; for I think whenever an impar- 
tial Reader is found, one may undertake to 
find an impartial, unprejudiced Writer. 
I make no Doubt but all of them who have 
any Senſe or Honeſty, endeavour to diveſt 
themſelves of - thoſe Prejudices ; but I am 
afraid as long as we are Men, the Thing is 
morally impoſſible ; for my Part, I fancy 
I am free from any Attachment to any Set 
of Errors, diſguiſed under the Name of 
Truth. I am convinced that every Thing 
that is, is beſt; and conſequently it 1s 
utterly indifferent to me on what Side of a 
contraverted Propoſition Truth is found. 
Truth 1s all I ſearch for, 1s all that is wor- 
thy of a Man, and the Propagation of it 
the only Deſign of this Eſſay; where I 
ſhall endeavour to avoid thoſe Errors I 
have mentioned, and which I have taken 
Notice of to caution my Reader to makę 
the ſame Obſervations upon the Operations 
of his own Mind; for if the Reader does 
not fall into the ſame Train of Thinking 
with the Author, all the Labour on both 

Ex: Sides 


1 
Sides is loſt. If what I write does not call 
up the ſame Ideas in the Reader's Mind, 
and give him the ſame Perceptions that I 
have at preſent, I muſt have made uſe of 
unknown Characters, ſpoken an unknown 
Language, which the Reader muſt learn 
only by adverting to what he is about, and 
taking the ſame Method of ranging his 
Ideas which I have declared to him I have 
done. If he cannot find, after all, any Idea 
in his own Mind that is equal to thoſe ex- 
preſſed by me, I have either impoſed upon 


| him, or myſelf ; that is, I have either told 


him I ſee a Relation which I do not per- 
ceive, or I fancy to myſelf that I have a 
juſt and adequate Perception of what I 
really have not, and have been buſted in 
comparing Something to Nothing. 


_— 


CAT 
Of the Nature of EvII. 


Sep. 1. HE firſt Part of our En- 
quiry is directed to the Na- 

ture of Good and Evil, two Terms that, 
according to the common Acceptation, re- 
preſent a compound Idea; therefore in 
order 
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order to an Analyſis of them, and to un- 
derſtand them properly, we muſt reduce 


7 | them to their firſt Principles and find out, 
bf if poſſible, what is expreſſed by them. 
n order to this, we ſhall begin with the 


X Term Evil, and enquire firſt, whether it 
4 is a Subject, or an Attribute; that is, whe- 

ther it reg a real Evil, or is only 
the Accident of another Being. 

There are certain Claſſes of Things, to 
which the general Senſe of Mankind have 
affixed this Term Evil with the Epithet na- 
tural adjoin'd, ſuch as Death, Diſeaſes, Pain, 
with a hos etcetera. That every Particular 
of theſe are Evils they are all agreed ; but 
in ſpeaking of them in the Aggregate,they 
are apt to realiſe the Word, and annex mo- 
ral Epithets to the Term itſelf, by which 
Means we are apt ſometimes to ſuppoſe, 
that the ſame Fiction exiſts by itſelf. 
Now let us ſuppoſe that we confine the 
Word Evil to Death, or that there were 
no other natural Evils in the Univerſe, 
would any Man in his Senſes ſuppoſe that 
Evil was a Reality, ſince it ſignified nothing 
but Death, which is only the Diſſolution of 
a Being, which — exiſted under a 
certain Mode : And it we ſuppoſe it to 
ſignify Death and Pain, we add only to the 
former Idea a certain Mode of Senſation, 
ſubſiſting in a conſcious Being, which will 

2 1 never 


11 


never bring it nearer to a Reality; and 
conſequently, if all the natural Evils in our 
Syſtem could be enumerated, as they are 
all ſeparately only different Modes of 
Exiſtence of the ſeveral Members of the 
Syſtem, their Whole cannot make an Ens 
diſtinct from the Subjects of which they 
are Modes; from hence then we are ſure 
natural Evils are not real Eſſences, nor 
could have ſubſiſted before the Subjects of 
which they are Attributes were created. 
Se. 2. Let us next examine if what is 
commonly underſtood by moral Evil (the 
ſecond general Diviſion of Evil) if or not 
it is a real Subject diſtinct from any Thing 


elſe. Error is the chief of moral Evils, 


which is nothing elſe than apprehending a 
Thing to be what it really is not, ſup- 
poſing a Relation to ſubſiſt between two 
Subjects, no ways allied to each other, 
from whence proceeds wrong Elections and 
their Conſequences ; if this then is meant 
by Error, or if theſe are all the ſimple 
Ideas that enter'd into the Compoſition 
of that compound Idea expreſſed by the 
Word Error, and that we mean by moral 
Evil nothing elſe but Error, wrong 
Elections, and their Conſequences, it is 
impoſſible that moral Evil can be itſelf a 


Subject, or can poſſibly ſubſiſt ſooner than 
theſe Subjects of which it is an Attribute, 
ort 1 b begin 


2 
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begin to exiſt. Thus, then, it is ſelf-evi- 
dent, that there is no ſuch Thing as real 
Evil in the Univerſe ; that is, that what 
we would expreſs by the Term Evil is not 
itſelf a real Ens, or Subject, but a parti- 
cular Mode under which all Beings in this 
Syſtem of the Univerſe ſubſiſt. I would 
not be here underſtood to mean, that there 
is no Death, Hunger, Labour, Pain, and 
the reſt of the Claſs of natural Evils in the 
Univerſe, or that there is no Error or falſe 
Elections among Mankind; but I mean, 
that all theſe together repreſented by the 
Term Evil, is not a diſtin& Being, nor 
can be conſidered diſtinct from the Subjects 
ſubſiſting under theſe ſeveral Modes of 
Exiſtence; from hence it appears, that we 
know ſo much of the Nature of Evil, as that 
it is a relative Term expreſſive of ſome par- 
ticular Mode of Exiſtence of the ſeveral 
Beings which conſtitute the Syſtem of the 
Univerſe, That it is an Attribute, not 4 
Subject. f 

Sect. 3. Then to come at another Degree 
of Knowledge of Evil, we muſt conſider 
the Subjects of which it is ſuppoſed to be 
an Attribute, in order to find out in what 
Manner it ſubſiſts there. The whole Syſtem 
of the Univerſe, to our Experience, is ſub- 
ject to natural Evil, but thinking, con- 
ſcious Beings” only, are capable of 3 

vi 
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Evil as well as natural ; let us ſuppoſe, 
then, we are only to confine our Enquiry 
into the Nature of that Evil to which we 
ourſelves are ſubject, I ſhall again purſue 
the common Diviſion of natural and moral 
Evil, and conſider them ſeparately ; I ſhall 
compare the Idea we have of Death, and 
ourſelves, to find out what Relation it has 
to us. Experience has taught us that all 
Mankind are ſubject to Death, that is, 
that our Bodies are ſo formed, that an en- 
tire Diſſolution of the Fabric muſt happen 
ſooner or later. That they are compoſed 
of fuch Materials as cannot remain one 
Moment in the ſame State ; that they in- 
creaſe to a certain Degree by ſtated Me- 


chanic Laws, out» of which they have no 


Power to move, till they arrive at that 
State we call Maturity, and then decline 
by the ſame immutable Law of Motion, 
till they dwindle into their original No- 
thing. From our Birth to our Death, we 
ſee one continued Chain of Cauſes and 
Effects leading to that grand Event, Death. 
From hence we muſt conclude, that Death 
is a Property eſſential to our Nature, that 
it is as natural for us to die, as for a' Plant 
to grow, the Sparks to fly upwards, or 
Matter to gravitate; that it is the Effect 
of the Laws of Matter and Motion. 


A 2 kh. i; *” 
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If we conſider every other natural Evil 
in the ſame Manner, we ſhall find, that 
they are all the Reſult of the ſame Mecha- 
niſm, and take their riſe from the general 
Laws of Matter and Motion ; from whence 
they are called natural or proper to our 
Being; ſince if we were not ſubject to 
theſe, we could not be what we are, we 
muſt belong to another Claſs of Beings, 
to another Syſtem governed by different 
Laws; as long as we continue to be Crea- 
tures compounded of Matter, ſubject to 
the Laws of Motion, ſo long muſt we con- 
tinue ſubject to Death, Diſeaſes, Labour, 
Pain, Sc. and when we ceaſe to be ſuch, 
our identical Exiſtence ceaſeth, and we can 
be no longer called Men, but by ſome 
other Name, which muſt denote that Mode 
of Exiſtence, into which we may ſuppoſe 
ourſelves changed ; from hence the Con- 
cluſion 1s natural, that this Claſs of Evils 
are eſſential Properties in our Nature. 

Seck. 4. In the ſame Manner we ſhall 
find moral Evil to have the ſame Relation. 
Experience alone is ſufficient to teach us 
that all Mankind are liable to Error, falſe 
Elections, and all the Train of Miſchiefs 
following from theſe. The general Senſe 
of Mankind is ſufficient to eſtabliſh the 
higheſt poſſible Degree of Probability, that 
it is as natural for us to miſtake one 9 
or 
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for another, as it is to feel Pain, Hunger, 


or Thirſt ; but we have not only Proba- 


bility, but upon conſidering the Connection 
betwixt our intellectual and ſenſual Powers, 
it amounts to a Demonſtration that it is 
impoſſible it ſhould be otherwiſe, and that 
moral Evil is as much the Effect of our 
Frame, as that which we call natural. 

For as we receive all our Perceptions 
from without, and can have no Ideas (at 
leaſt very few) but what we receive by the 
Mediation of the Senſes, it is ſelf-evident 
that theſe from their natural Properties 
muſt frequently deceive us ; conſequently 
all our Reaſonings proceeding upon ſuch 
falſe Premiſes, muſt be erroneous : They 
muſt deceive us not only when they are 
deceaſed, and by natural Evil hindered 
from exerting their ordinary Functions; 
but if they were to remain for the Space of 
our Lives intire, and in their higheſt State 
of Perfection, it is impoſſible that they 
ſhould be capable-of being applied to all 
Caſes, they muſt have but half and ſuper- 
ficial Views oft an infinite Number of 
Things, and muſt of Courſe make falſe 


Compariſons, and fancy to themſelves 


many Relations, to ſubſiſt which have no 


Manner of Exiſtence but in their own 
Imagination. 
= Again 
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Again, to ſuppoſe us incapable of Error 
would be attributing to us the Predicament 
of an infinite Being; Freedom from Error 
ſuppoſes infinite Wiſdom, infinite Know- 
ledge, and all the other Attributes of the 
Deity ; but theſe we are ſure we have not, 
nor never can arrive at. | 
From hence I would conclude, that 
moral Evil is as much a Property of our 
Nature, as that called natural. That 
Error, Falſhood, wrong Elections, Sc. 
are Properties reſulting from Humanity, 
that they are attendant on us, as we are 
diſtinguiſhed from all other Beings, and are 
the proper or peculiar Characteriſtics of a 
Man, in comparing him with ſuperior 
Beings. Thus, then, we have got another 
Degree of Knowledge of the Term Evil, that 
it fignifies not only a certain Mode of Exiſt- 
ence ;,, but that this Mode of Exiſtence is 
eſſential to our Natures, and inſeparable 
from our Being as Men. | 
Se. 5. That Death, Pain, Sc. Error 
and intellectual Imperfections are diſagree- 
able to us, I think, requires no Illuſtration 
every Man's Experence muſt teach him 
that all theſe he avoids, and finds himſelf 
uneaſy under their Influence. Therefore 
we may add this ſimple Idea to the other 
two, and define Evil < a relative Term, 
<« expreſſive of a certain Mode of Exiſt- 
| B « ence 


DDr 
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« ence, that is both diſagreeable and eſſen- Or 
6 tial to our Natures. Or, a Term ex- to 
« preſſing all the Degrees, or certain De- Qu 
&« orees of Imperfection, under which any or 
« Subject ſubliſts. An 
I know there are ſeveral other Ideas tht 
mix'd in the common Acceptance of the 
Word Evil; but I chuſe in this Place to mY 
compound it of no more than what is con- os 


tained in the above Definition, to which 


Senſe I abſolutely reſtrict it, and deſign to m 
convey no other Idea to the Reader; and hes 
to avoid all Ambiguity, I ſhall take the 2 
Liberty to ſubſtitute inſtead of the Term D 
Evil, this other; vi. eſſential Imperfection, ſt 
and proceed to inquire into its Origin. : 
( 

8 q . h 
| J 

CHAP. IL 

Of the OR1G1N of ESSENTIAL. 
7 IMPERFECTIONS. ; 
| 


Set. 1. AVING in the preced- 
J ing Chapter endeavoured 
to explain what I mean by eſſential 
Imperfections, and diſtinguiſhed the 
Subject of our Inquiry from all others, 
we need not be much puzzled about their 
BY Original. 
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Original. By the Term they are ſuppoſed 
to be eſſential to our. Natures, and the 
Queſtion then reſolves into theſe two : How 
or in what Manner we came by our Being ? 
And for what Reaſon were we form'd with 
theſe Imperfeftions ? . 

Propoſition 1. ** That we exiſt is a ſelf 
e evident Propoſition, that needs no Il- 
e Juſtration, nor is it capable of any.“ 

It is impoſſible to find out any Truth to 
meaſure this by more evident than it ſelf; 
we can only change the Term, the Lan- 
guage, or the Character, without any other 
Definition, to make all Mankind under- 
ſtand it. A Man who does not know, or 
denies that he exiſts, is never to be rea- 
ſoned with; there is no Truth can affect 
his Underſtanding if this does not. You 
yourſelf live, you are conſcious that you 
think, act, Sc. all Things elſe about us 
may be a Dream, an Idea, or a Viſion 
that they are not ſo we have only Probabi- 
lity to confirm our Belief ; but that we 
are our ſelf, we have Demonſtration and 


inſtructive Knowledge of. 


Prop. 2. That we did not make our 
« ſelves is another ſelf-evident Truth.“ 
If we cannot comprehend this at firſt 


Sight, it is impoſſible to find out any 


other Medium that can make it more in- 


telligible ; I am ſure it is as plain as that 
nothing 
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nothing can move itſelf 3 or that to every 
Moved there muſt be a Mover. That 
nothing can be both the Agent and Sub- 


Ke ated on, with innumerable other 


axims brought to convince us that we 
did not {make ourſelves, which is only 
changing n mow Terms for learned 
E 10 

Prop. « Tf we are, and did not 
« make ae it is equally ſelf-evi- 
e dent, that we are made by ſome other 
„Being, of Power ſuperior to us.“ 

Thus, then, we have got to the Solution 
of the firſt Queſtion, How or by what 
Means we came by our Being, ſuch as it 
is we had it from another Being, who 
had Power to create us. 

Se. 2. The laſt Scction produced the 
firſt and moſt natural Idea of a Deity : It 
muſt be ſuch Thoughts as theſe, ſuch 


an Idea muſt rife in the Mind, if the Idea 


of God is to be had, like all other Ideas, 
by Induction. Whether we have an 
other Knowledge of a firſt Principle but 
by the Exerciſe of our Reaſon, or not, it is 
evident, that there is no Truth ſooner at- 
tained, or requires a leſs Degree of the 
reaſoninig Faculty, than this moſt im- 


portant Truth, this firſt I of an 


eternal Mind. 


Prop. 1. 1 That Being who is the Au- 


thor 
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thor of our Exiſtence, muſt likewiſe be 
the Creator of all other Beings, of which 
we have, or poſſibly can have, any No- 
tion. | 
Upon comparing ourſelves with all other 
Beings, we may apply to each of them the 
Second Propoſition of the laſt Section, 
that they did not produce themſelves; 
ſince we can find nothing in them upon the 
ſtricteſt Examination which implies ſo ab- 
ſurd a Power; we can trace thro' all 
Things in the Univerſe a certain Chain of 
Effects and Cauſes, mutually depending on 
each other, till we trace the great Aggre- 
gate to ane original Source, — whence 
they all receive their active Powers: But 
as all Things certainly are, and did not, 
nor could not, produce themſelves, it ne- 
ceſſarily follows, that they received their 
Exiſtence from a Being who muſt exiſt 
neceſfarily, that is, from a Being, who 12 
an abſolute Neceſſity of Nature is felt- 
exiſtent. | | 
Prop. 2. As this Being, who is the 
« Author of all Things, is neceſſarily ſelf- 
<« exiſtent, ſo the Mode of his Exiſtence is 
« likewiſe neceſſary : As there is no other 
Being on whom he depends for his Exiſt- 
ence, ſo there is no other Being who can 
give Laws to his Manner of Exiſtence, 
4 e ; 


nine | 
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otherwiſe this Being might be the Author 
of his Exiſtence. * 
Prop. 3. As this Being is neceſſarily 
« exiſtent, and independent in the Manner 
* of his Exiſtence, ſo his Mode of Exiſt- 
« ence muſt be abſolutely perfect.“ 
Our Notion of Perfection is either re- 
lative, or abſolute; relative Perfection is 
when a Being has all its Powers and Facul- 
ties in ſuch Manner, as to be able to pur- ple 
ſue and attain that Degree of Happineſs P 


of which its Nature is capable, which may che 
be ſaid of Man when he is ſound of Body bee 
and Mind. Abſolute Perfection is onl Be 
388 of the Divine Being, whoſe fu 

xiſtence and Mode of Exiſtence being a 
neceſſary and independent, it muſt ne- bee 
ceſſarily follow, that his Powers and Fa- Ex 
culties are ſo conſtituted, as to enable him 2 


to purſue and attain all poſſible Degrees 
of Happineſs. Thus we have arrived &” 
at ſo much Knowledge of the Divine d 
Being, as to be convinced from Principles 
mathematically certain, that he is a Being : 
felf-exiſtent, independent and abſolutely 157 
perfect. | | ö 
Prop. 4. This Being is eternal. By P, 
% comparing our Ideas of all the Perfections 0 
« of which we ourſelves are poſſeſſed in 4 
e any Degree, and our Ideas of abſolute be 
Perfection in the Deity, we arrive 1 * 
9878 ny ++ OY 
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« Idea of his ſeveral Attributes, which 


ve muſt ſuppoſe are in him in a Manner 


« quite different from what they are in us; 
« but we can have no Apprehenſion of 
« them at all but by Compariſon,” _ 
Thus by comparing the Succeſſion of 
our Ideas in our own Mind, we have an 
Idea of Time, or Duration, the firſt, ſim- 
ple Idea in the Term eternal. As we have , 
proved that the Divine Being is the Au- 
thor of all Things, therefore he muſt have 
been before the Univerſe and all created 
Beings ; and as he is ſelt-exiſtent, we can 
ſuppoſe no Period., of Duration, when he 
had a Beginning: Therefore he muſt have 
been from all Eternity; and as neceſſary 
Exiſtence is co-· extended with every Period 
of infinite Duration, therefore he mult re- 
main to all Eternity; he is without Be- 
ginning, and without End; and conſe- 
quently eternal. * 1 
Prop. 3. That this Being is Omni- 
ce r 1 Lo 11 
y our Idea of Motion in Matter, we 
rm an Idea of Space: Now this Being, 
as he is the Author of Matter and all its 
Properties, and of Space, whether we con- 
ſider it as a Being, or meer Negation, can 


. 


. 


be confined, by neither, and muſt exiſt 


every. where. owe al beats n 
Prop. 6. As this Being exiſts by an 


. K 2 « abſolute 
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« abſolute Neceſſity of Nature, that ab: 
& ſolute Neceſſity is always and eternally 
<< the ſame ; therefore he is immutable, 
« perfectly ſimilar, ſimple, uncompound- 
tc ed, without the leaſt poſſible Variety, 
or Difference imaginable.” 

Prop. 75. That this Being is infinitely 


N., po * 
e come by our Idea of Infinity in 


this Manner; if we have an Idea of a 
Yard, a Foot, or any other Part of Space, 
we find that we can never figure to our- 
felves any Number of theſe to which we 
cannot add more: Any Thing then capable 
of being thus multiplied by the Mind we 
call infinite; the Word is generally applied 
to Time, Space, and Numbers; and in a 
9 Senſe to the Divine Attributes, 
ich we ſay are infinite, that is, we ſup- 
poſe his Attributes a Quantity, and that 
he is poſſeſſed of ſuch a Quantity which 
can never be meaſured by the Power of 
infinite Numbers; in this Senſe we ſay, he 
zs infinitely powerful, infinitely wiſe, Cc. 
'We come at our Idea of Power in this 
Manner ; we conſider our own Ideas -and 
the Objects from without us, and find that 
. "theſe Objetts are capable of changing or 


altering our Ideas, and by conſtant Obſer- 
vation, we find that ſome things unifarmly 
make the ſame Change in the Mind, as 


often 
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often as they are preſented to us in ſimilar 
Circumſtances; therefore we expect that 
they conſtantly will produce the fame 
Effect; theſe Effects, or the Ability of 
producing theſe Effects, we call the Power 
of theſe Agents. Thus we lay Fire has a 
Power to melt. Gold, and make it fluid ; 
we find in ourſelves the Faculty of Percep- 


tion of outward Objects, and that we can 


reflect in our own Minds upon the Ideas 
raiſed in the Imagination by theſe Percep- 
tions; the one we call the Power of Per- 
ception, and the other the Power of Re- 
flection; and in the ſame Manner we give 
Names to our different Powers, till we 
come at the abſtract Notion of Power in 
general. In conſidering this abſtract Power 
we find feveral Beings deſtitute of Powers 
to effect certain Purpoſes, and that we our- 
ſelves, and all other created Beings, are 
limited, by the Manner of our Exiſtence, 
to a certain Degree of this Power: But 
in conſidering the Divine Being as already 
proved ſelf- exiſtent, independent, and ab- 
ſolutely perfect, we find that he is ſo far 
from having his Power limited by his Na- 
ture, that from the Definition of abſolute 
Perfection, which can only be predicated 
of him, his Power muſt be ſo conſtituted 
or in other Words ſo extenſive, as to admit 


of no Limits; 1 we adjoin to his 


3 Attribute 
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Attribute of Power the Epithet Infinite, 
which means no more than that his Power 


cannot be comprehended by our Under- 


ſtanding, limited by any other Being, or 
meaſured by the Power of infinite Num- 
Prop. 7. «© That this Being i is infinitely 
3 wiſe.” 

We arrive at our Idea of Wiſdom by 


Obſervation upon - ourſelves ; we find that 


there are ſeveral Things appear to us ſo 


intricate; that we cannot judge of them in 


ſuch Manner as to be able ro make proper 
Elections anfwerable to the End we have in 
View z we cannot diſcern Things as they 
really are, judge of their ſeveral Relations, 


and conſequently can only gueſs how far 


certain Actions are conducive to our Hap- 
pineſs; that Perſon we ſee poſſeſſed o 
Power of Perception lefs capable of Error, 
we call him wiſe, in Compariſon of the 
Bulk of erring Mortals; but when we 
look up to the Deity, and conſider him as 
the Author of all Things,” we cannot ſup- 
poſe. him ignorant of their Relations, 
Powers, or the Effects they are capable of 
Producing; ; as we ſuppoſe” him abfolutely 
perfect, we muſt conclude him free from 
all Errors, falſe Elections, or Folly, the 


Terms which are the Reverſe of Wiſdom, | 


Knowledge,” and Science : therefore in 
** ſpeak- 


poverkul therefore as the Deity by the 
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ſpeaking of his Wiſdom, we conclude him 
infinitely wiſe, which implies Omni- 
ſcience. 

Prop. 8. That this Being 1s infinitely 
happy in himſelf, as Happineſs conſiſts 
in conſcious Exiſtence, certing all.! its 
« Powers and Faculties.“ 

That Being muſt be moſt happy who i is 
leaſt dependent, moſt perfect, and ' moſt” 


erm is independent, infinitely powerful, 
and abſolutely perfect, he muſt be infinite» 
ly happy. in hunſelf; becauſe if his dhe 
pineſs depended on any other Bei 
could not be ſaid to be independent; 5 not 
independent, not ſelf- exiſtent; if not ſelf- 
exiſtent, not the Being e are treating of: 
Again, if Happineſs depended on N 
that other muſt be more powerful; 
ſequently he could not be dnrch — * 
ful; if not infinitely powerful, he muſt 
be dependent; and if dependent, Wc," 
Again, if his Happineſs depended on 
another, or if he was not neceſſarily ſelf- 
happy, he muſt want ſomething to the 
Perfection of his Nature, which kas been 
r abſolutely perfect; therefore We 
y of this Being, that he is infimtely? 
veg in himſelf, and capable of no Dimi- 
nution of Happineſs, or Increaſe ; 3 becauſe: 


N44 dot 


0 x36. T 
both would imply Mutability and Imper- 
—_— 4; 4; 1 

Prop. g. That this Being is infinitely: 
© "Reneyolent,”* i ond egy 
Me come at the Idea of Benevolence by 
reflefting upon that Pleaſure which ariſes 
in our own Minds, when we have conferred 
any Good upon any of our Species. From 
_ Whatever Fountain that Pleaſure ariſes, the 
Generality of Mankind are ſenſible of the 
Emotion, and the Term may be eaſily un- 
derſtood when I define it the Pleaſure 
“ reſulting to a conſcious Being from the 
6 Thoughts of having communicated a 
Degree of Happineſs to any Being capa- 
cc ble of Pleaſure or Pain.“ 

As we bave defined Happineſs, Prop. 8. 
te. be conſcious Exiftence, exerting all its 
Powers and Faculties, and that this is the 
Idea we have of our own Happineſs, we 
can have no other Idea of the Happineſs 
of the Deity but by adding the Term in- 
finite to each of his Powers, and ſuppoſing. 
them employed on proper Objects. If then 


he takes Pleaſure in his own Happineſs, he 


muſt exert his Powers, and create other 


Beings to whom he can communicate Hap- 


pineſs, and of courſe muſt take Pleaſure 
in contemplating his own. Works, or a 
Degree of Happineſs muſt reſult to the 
Deity from the Thoughts of having com- 


municated 


B 
municated - Happineſs to Beings "which . 
were not before in Exiſtence. As his 
Power is infinite; as the Happineſs he can 
communicate is infinite, and only bounded 
by his own infinite Nature; and the Plea- 
ſure reſulting to an infinite Mind from the 
Exerciſe of infinite Power, is infinite ; ſo 
likewiſe muſt his Benevolence. 

Thus, then, we have got a rag ant 
ticular « Knowledge of the Author of our” 
« Being. He is a Being ſelf- exiſtent, in- | 
« dependent, and abſolutely perfett ; of | 
« eternal Duration, of infinite Power, in- | 
« finitely wiſe, infinitely happy in himſelf, _ 
« and infinitely benevolent? © 

Prop. 10. All theſe Attributes are 
but ſo many Characters, by which We 
repreſent thoſe ſimple Ideas, which we. 
comprehend under the Term abſolute 
Perfection, of which we can have but = 
partial Apprehehſion of. Me ng 

If we could enumerate all the Ideas that 
form that complex Mode abſolute Per- 
fection, we muſt have an adequate Idea of 
the Deity, and be able to meaſure all his 
Powers, which is abſurd ; a finite Power 
being utterly incapable of meaſuring” that 

which is infinite, and partial errin o- 
ledge” comprehending infinite Wiſdom; 
but thus far we know demonſtratively, that 
the Deity is poſſeſſed of ſuch Powers 3 
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Comprehenſion. 

Prop. 11. Tho' we have arrived at our 
Idea of theſe Attributes, by comparing 
their Effects with ſome Powers we have 
of our own, that are in ſome Degree ſimi- 
lar, and can never arrive at any Degree of 
Knowledge of our Creator, but ſtudying 


our own Faculties ; we are not to ſuppole 
that there exiſts in the Supreme Being any 


Powers that jarr or interfere with one- an- 


other, as we experience in ourſelves; but 
that every Attribute in the Godhead coin- 
cides one with another, and conſtitute 


Unity and abſolute Harmony: That is, 
that tho* we, in compliance with our own 
Method of Conception, diſtinguiſh be- 


tween Power and Wiſdom, and the other 


Attributes in the Deity, yet we are to con- 


ceive them, and all his other Powers, not 
as differing, but the ſelf-ſame Thing, 
without any Diſtinction or Diviſion ; 
that theſe Diviſions we form to ourſelves, 
are Stops and reſting Places the Mind ſup- 


oſes for her own Eaſe, and have no real 
E in the Manner we 
conceive them: They are like the fictious, 
Circles into which Aſtronomers have di- 
vided the Heavens that no where exiſt, 


* V ſuppoling them, the ſeveral celeſtial 


xiſtence in the Dei 


Phenomena 


have attributed to him, and in ſich Man- 
ner, and in ſuch Degree, as is above our 
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Phenomena are explained, and all the Uſes 
and Purpoſes of Mankind anſwered. as fully 
as if thoſe chimerical Boundaries actually 
ſubſiſted. 1 r 
Prop. 11. This Being is but One. 
It we ſuppoſe two ſelt- exiſtent Beings, 
with all the Powers and Properties il- 
luſtrated in the foregoing Propoſitions, 
they muſt either coincide with one another 
and ſo are but One identical Ens; — 
they are different in their Natures, they 
muſt. obſtruct, interfere with, and de- 
ſtroy one another, which is abſolutely 
contrary to their Natures; for they are by 
the Term ſelf- exiſtent ſuppoſed indepen- 
dent, which neither of them can be while 
the other ſubſiſts. Therefore there can be 
but one ſelf- exiſtent, independent Being. 
Thus, then, we may define the Creator 
to be «© One Being, exiſting by abſolute 
+ Neceſſity of Nature, eternal in Duration, 
ce independent, and abſolutely . perfect; 
* poſſefled of Power, Wiſdom, Know- 
e ledge, and Benevolence in an infinite 
« Degree, beyond our Comprehenſion.“ 
Sef?. 3. By the laſt Section we endeavour- 
ed to explain the Idea of that Being from 
whom we have received our Exiſtence. 
In the firſt Chapter we explained the Na- 
ture of eſſential Imperfection, and enu- 


merated all the ſimple Ideas that enter ne 
| e 
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the Compoſition of that Term. Suppoſing, 
then, A uber we have ſaid has 3 
to the Reader our Conception of theſe two 
Terms, a Creator or firſt Principle, and 
eſſential Imperfection, it remains to com- 
pare them together, in order to ſolve 
the ſecond Queſtion, propoſed Chap. 2. 
Beet. 1. viz. For what Reaſon were we 
form'd with theſe Imperfections, and to 
try if theſe apparent Imperfections are re- 
concileable to what we have predicated of 
the Deity, or if it is neceſſary to have re- 
courſe to another Principle for their 
Source. 

Prop. 1. We have already demon- 
ſtrated, Prop. 1 1. Se. 2. of this Chapter, 
that it is impoſſible for two ſelf-exiſtent 
Beings to ſubſiſt: We have likewiſe de- 
monſtrated, that abſolute Perfection is 
an Attribute of ſuch a Being, and of no 
other: From hence it follows, that all 
created Beings muſt ſubſiſt under a certain 
Degree of Imperfection; or, in other 
Words, that ſome Degree of Imperfection 
is eſſential to their Nature. 

1 4 2. That to be incapable of, or 
free from, Contradiction, is no Imper- 
fection in the Deity. 
If we were to aſſert, that the Deity could 
not ceaſe to exiſt, and exiſt at the ſame 
Time, all Mankind would acquieſce .. ar 
_— ru 
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Truth of the Propoſition. As it is ſelf- 
evident, and can admit of Illuſtration, 
we know it intuitively ; then what js 
predicated of the Deity may be affirmed 
of any Thing elſe ; that is, Jobn cannot 
exiſt and not exiſt at the ſame Time, and 
yet John may be as perfect a Man as ever 
exiſted, and poſſeſſed of all the Powers 
and Properties peculiar to him as a Man. 

A Contradiction, then, is nothing elle 
but to affirm fome ſuch Propoſition, im- 
plying any Thing to be, and not to be, at 
the ſame Time; and when we lay, the 
Deity is incapable of uttering or pertorm- 
ing Contradictions, we only. affirm that 
the ſame Thing cannot be, and ceaſe to be 
at the ſame Time, which is a ſelf- evident 
Propoſition, and conſequently to be inea- 
pable of Contradiction is no Imperfection 
in the Deity. 5 

Prop. 2. To ſuppoſe the Deity capable 
of creating a Being abſolutely perfect, is a 
Contradiction; therefore not predicable of 
that Being. 281 

Abſolute Perfection implies Self- Exiſt- 
ence; but this Being is by the Term 
created, therefore abſolute Perfection implies 
a Contradiction; it ſuppoſes a Thing, 
dix. Self-Exiſtence, to be, and not to be, 
at the ſame Time; which is ſelf-evidently 


impoſſible: Therefore we conelude it im- 


poſſible 


. 
fible to create ſuch a Being, and con- 
equently, that what is advanced in Prop. 1. 

of this Section, That all created Beings 

muſt ſubſiſt under a certain Degree of Im- 

1 is true, without derogating 
rom that demonſtrated Attribute of the 

Deity, abſolute Perfection. | 

Note, in the foregoing Propoſitions I 

have uſed the Term abſolute Perfection as 

- - 2171, Se the other Attributes, infinite 

Power, Wiſdom, Se. | | 

Sec. 3. Thus, then, we have got at an 

anſwer to that Part of our Queſtion, viz. 

That if we are to ſubſiſt at all, we muſt, 

as created Beings, ſubſiſt under a certain 

Mode, inferior in ſome Degree to abſolute 

Perfection. It then remains only to ac- 

count for that particular Mode, under 

which we, or any other Being, ſubſiſt; I 
mean that Mode, peculiar or eſſential to 
his Nature. 

That the Deity might have created 

Beings more perfect than Man, I take to 
be an uncontroverted Truth ; that he has 

created ſuch is more than probable ; but 

why he did not create me in that higher 

Claſs of Beings, I think is a Queſtion both 

abſurd and impious ; yet it is the plain 

Engliſh of ſuch as pretend to ſpy Enmity 

between the Works of God's Creation, 

and his Attributes of Wiſdom and 3 | 

c 2] ene- 


. 
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Benevolence. That Goodneſs which they 
are ſo willing to impeach on Account of 
thoſe Imperfections which are eſſential to 
our Nature, is the only Solution we can 
give to their Queries, and the only Hope 
we have to build on for Forgiveneſs for 
our bold Cenſures. ö 7 
Prop. 1. A Being poſſeſſed of infinite 
Power, and at the fame Time of infinite 
Benevolence, muſt take Pleaſure in the 
Exerciſe of that Power, and that amiable 
Diſpoſition ; or rather, the Happineſs of 
his Nature depends upon the Exerciſe of 
thoſe Powers and Attributes; conſequently 
then, in Purſuit of his own Happineſs, he 
muſt create Beings, and communicate to 
them as many Degrees of Perfection, as 
created Beings are capable of, | 
Prop. 2. As there are infinite Degr 
of Perfection, it muſt therefore be con- 
ſiſtent with infinite Wiſdom and Benevo- 
lence to create as many Species of Beings 
as there are Degrees ; for ſappoſing only 
one Species created capable of the higheſt 
Enjoyment conſiſtent with Creation, there 
would {till remain the lower Series of 
Degrees for other Species to ſubſiſt in, 
who, tho' they do not arrive at that De- 
gree of Perfection which the firſt. Species 
enjoy, yet they ſubſiſt under a Degree of 
Perfection ſuitable to their Nature, and. 
| are 
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are much happier than if they had not A 
fabled at all. = 
Whether inanimate Matter (I mean that al 
* of Matter which to our Apprehen- on 
ſton appears inanimate, and without Con- nit 
ſciouſneſs) be created for its own Sake, or an 
the Uſe and Advantage of animate Beings, Pr 

yet the Wiſdom and Goodneſs of the Crea- 
tor is ſtill conſpicuous thro” the whole; but ov 
his tranſcendent Benevolence ſhines forth if 
in full Luftre when we conſider that there pl 
* not a Space in Nature but is fill'd with pe 
Beings conſcious of ſome Degree of Hap- co 
pineſs, endued with Organs, Powers, and 48 
Faculties capable of ſubſiſting under that th 
Mode which is allotted them. There is jet 
A regular Gradation from mere Matter to th 
vegetable Life, ſrom that to the Reptile, ha 
the loweſt Degree of animal Life, till we a 
travel up by regular Steps to the moſt per- 55 
fect of material Beings, Man; from whence ra 
we may fafely allow our Fancy to in- . 
dulge itſelf in the Suppoſition that the 5 
lame regular Gradation ſubſiſts between us ch 
and the higheſt Hierarchy of celeſtial x” 
.Spirits. How amiable is this Reflection, A 
that infinite Wiſdom has condeſcended to B 
communicate Happineſs to ſuch an infinite 3 
Series of Beings, which by any other F 
Scheme could have no other Exiſtence, and D 


cave Creator is contented with the filent 
| Adora- 


ma CS 
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| Adoration of half animated Matter. All 
Nature, every Part and Particle of it crying 
aloud the Praiſes of its great Creator, and 
only Man, proud, ſelf-conceited and opi- 
nionative Man, dares impeach his Wiſdom, 
and find fault with the Oeconomy of his 
Providence 
The Abſurdity of our finding fault with 
our preſent Lot in Nature, will beſt appear 
if we can ſuppoſe an inferior Being com- 
plaining, that it was not made Man. Sup- 
poſe an Oyſter, to all Appearance the leaſt 
conſcious of Animal Beings, exclaiming, 
as we do, of the Miſery of its Condition; 
the Pain, Dangers, and Difficulties it is ſub- 
jected to in its preſent State; and arguing, 
that the ſame Quantity of any thing might 
have been enlarged into the State, Figure, 
and Faculty of Man, and might have been 
made capable of theſe tranſcendent Advan- 
tages of Reaſon, which we, when compar' d 
with that Species, enjoy. However ridi- 
culous the Compariſon may ſeem, yet 
there is as much Juſtice in the Complaint, 
as when Man compares himſelf with an 
Angel, a Seraph, or any other Claſs of 
Beings which really exiſt, or of whom 
we can figure to ourſelves an Exiſtence: 
For there is no more, nor perhaps ſo much 
Difference between us and the teſtaceous 
e Species 
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Species, as there is between us and the 
higheſt Order of Celeſtial Beings ; and if 
we were removed into the next higher 
Orb, or to the higheſt our fruitful Ima- 
| pk can ſuggeſt to us, there would 
ill remain a Neceſſity of creating the De- 
grees below us, and the ſame Poſſibility of 
creating infinite Degrees beyond us, of 
which, neither then, nor at preſent, we 
can have any manner of Idea ; nor though 
we had been allowed to chuſe for ourſelves 
a Place in the general Syſtem ſuitable to 
our wildeſt Conceptions, is it poſſible for 
us to ſubfiſt without ſome Degree of Im- 
perfection, and conſequently of Unhappi- 
neſs? We might not perhaps be ſubject to 
the ſame Claſs of Evils peculiar to us at 
preſent as Man ; but we muſt be ſubject to 
a certain Degree of Pain peculiar to that 
State we were ſuppoſed to chuſe. Would 
we be leſs ſenſible of that Claſs of Evils 
than we are at preſent of thoſe we feel? no; 
on the contrary, it is not abſurd to ima- 
gine, that our Senfe of Pain or eſſential Im- 
perfecction may increaſe in Proportion to 
our Degrees of Conſciouſneſs, and that in 
ſome ſuch manner the Happineſs, that is 
the Agregate of the Happinets of all Be- 
ings, may be brought upon a par? For if 
it is granted that ſome Beings enjoy a 
| greater 
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greater Degree of pleaſant Senſation than 
others, it is perhaps likewiſe true, that the 

uick Senſe ſuch Beings have of the Ab- 
{ence of theſe Senſations, or of Pain arifing 
from eſſential Imperfections, is in the ſame 
Proportion greater than that of Beings leſs 
ſenſible of Pleaſure. As for Inſtance ; an 
Oyſter is not capable either of that high 
Reliſh of Senſe or Intellect peculiar to Man; 
and in that reſpect enjoys but a ſmall De- 
gree of Happineſs, being ſcarcely conſcious 
of Exiſtence ; but then it has not the quick 
Senſe of natural Wants, nor plagued with 
that Degree of Labour to ſu Exiſt- 
ence ; nor has its Pleaſures ſo often daſh'd 
with the diſmal Fears and Terrors of a 
Diſſolution, which is natural to Man ; 
which may in ſome meaſure bring the Hap- 
pineſs of a Man and that of that Species 


nearly upon a par; at leaſt, I apprehend, 


could an Oyſter have any Senſe of the Pain 


we feel as Men, and continue to have an 
Idea of its-own preſent indolent Felicity, I 


believe it would leave the moſt ſuperb Pa- 


lace on Earth, and fly to its teſtaceous 
Habitation on ſome Shelve or Rock in the 
deepeſt Abyſs, rather than continue to be 
that proud Being call'd Man. In the ſame 


manner, I believe, we would, if we were 


with the Inclinations peculiar to us like them, 
| — Ml removed 


[ 148 ] 
removed into a higher Claſs of Beings, 
hanker after that State with which at pre- 
ſent we ſeem ſo diſpleaſed. From all this 
I would only argue, that there is ſuch a 
Portion of Happineſs annexed to our pre- 
ſent Mode of Exiſtence, as is ſufficient to 
make us reliſh it, and confeſs it better to 
be in this State, rather than not to be at 
all; and that if we were allowed to chuſe 
for ourſelves, we, perhaps, could not be 
ſo happy as we are at preſent, ſince the Sum 
of- all our Happineſs by much exceeds the 
Sum of all our Evils; and that is all we 
can expect in any State, fince it has been 
* YG that if we exiſt at all, we 
muſt be ſubject to Imperfections. 

To conclude then, as the Deity is abſo- 
lutely perfect, as it is impoſſible that two 
Beings ſelf- exiſtent, and abſolutely perfect, 
ſhould ſubſiſt, it follows, that all created 
Beings muſt ſubſiſt under ſome Degrees of 
Imperfection, and be ſubjected to Evils, 
which I have explain'd under the Term, 
Eſſential Imperfections. And as a Being 
infinitely powerful, infinitely wiſe and be- 
nevolent, muſt of neceſſity create Beings 
capable of all Degrees of Happineſs, the 
loweſt as well as the higheſt, no ſuch Be- 
ing can with Juſtice complain of his Lot, 
Foraſmuch as the Sum of all his Happinels 


exceeds 
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exceeds the Sum of all his Evils, and makes 
Exiſtence preferable to Non-exiſtence, the 


loweſt Degree of which is a Manifeſtation 


of the Wiſdom, Goodneſs and Benevolence 
of the Supreme Being. 


PART 
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E 


Of the Origin of our Ideas of Good, and 
the Nature, Riſe and Progreſs of the 
Paſſions, Habits and Agitations of the 
Human Mind. 


N the firſt Part of this Eſſay we have 
endeavour'd to explain our Notion of 
Evil, and attempted to reconcile its Ex- 
iſtence in the Univerſe to the Juſtice of a 
Supreme Being. It now remains to exa- 


mine the Nature of the Term, Good ; which 


1s properly the reverſe of Evil; and conſe- 
quently, what we have ſaid on that Subject 
will ſerve in a great meaſure to illuſtrate, to 
the intelligent Reader, our Meaning of the 
Term now under our Conſideration. 

I think, without reſuming the Argu- 
ments uſed in the firſt Part, I may, with- 
out being reckoned dogmatical, conclude, 
that the Term, Good, does not ſignify a 
real Evil; but that it is a relative Term, 

reſſive of a certain Mode of Exiſtence of 
an intellectual Being, when apply'd to ſuch, 
or of the Relation and Quality of Action 
predicated of ſuch an Agent. 


Some 
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Some Philoſophers have doubted-if there 
was any ſuch thing in the World as Evil; 
but I do not remember ever to have met 
with any who deny'd the Exiſtence of Good 
in the Senſe I have defin'd it: Though they 
all conteſs it, and have employ'd the ut- 
moſt Stretch of human Wit to deſcribe it ; 
yet there is nothing in Nature about which 
they are ſo much diſagreed, as the Criterion, 
or Mark of that with which all Mankind is 
in love, and in ſome meaſure acquainted. 

That there is ſuch a thing as Good, that 
there is ſuch a Diſtinction among Action 
as Good and Evil, we are all agreed; but 
how to attain the one, or diſtinguiſh the 
other, is the great Queſtion which has puz- 
zled all Moraliſts, whether it is poſſible in 
this World to attain to a View, or thorough 
Knowledge of the much coveted Summum 
Bonum, or to find out that golden Rule 
which may ſerve as an univerſal Canon to 
ſolve all Ethical Difficulties, is a Queſtion 
I could not determine; nor do I preſume 
to flatter myſelf that the Path, into which 
I deſign to lead my Readers on this Occa- 
ſion, will lead them any nearer to the End 
of their Enquiry, than the Labours of thoſe 
eminent Moraliſts, who have formerly at- 
tempted to inſtruct them in that dark Way. 
All I pretend to as uſeful in this Eſſay, is, 
that by ſtating the Matter in a different 

Light 
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Light, I may contribute in ſome meaſure to pt 
keep the Enquiry alive, and prompt ſome cl 
abler Heads to renew the Purſuit of ſo noble be 
a Game. p! 

As the Term Good is a relative Term, la 
an Attribute, not a Subject, we are not to hi 
expect to diſcern Goodneſs or Evil in Men, Is 
or Actions, as we do Colour and Smell in an th 
Orange, or Sweetneſs in a Sugar-plumb. p 
Its not the Object of the Senſes, but an in- W 
tellectual Perception, ariſing from no eſſen- W 
tial Properties in any Subject diſtinct from p 
all other, but attributed to it as it has re- t 
lation to ſome other Being, or ſome parti- tl 
cular Mode of its own Exiſtence. Mo- F 
raliſts have divided Good as they have done at 
Evil, into phyſical and moral. A Being is 0 
faid to be phyſically good, where all his P 
Powers and Faculties are ſo conſtituted as to f. 
anſwer their proper Ends and Uſes; and t 


morally good, when he has an Inclination, C 
or actually exerts theſe Powers. But this a 
Diviſion has brought us but a little way to- F 
wards our Knowledge of Good ; for we are : 
at a loſs to find aut what are the proper c 
Ends and Uſes of our ſeveral Powers or { 
Faculties, or whether the End were deſign'd 
for the Faculty, or the Faculty for the End. { 
Its true, ſome have gone a Step further, 7 
and acquainted us, that our own Happineſs ( 
is the End, and our Faculties are given us to t 
7 | = promote 
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promote that End, and conſequently con- 
clude the Terms Good and Happineſs, to 
be Terms ſynonimous. But if we were to 
put up with this Solution, there is ſtill a 
large Doubt behind, what, where is, and 
how are we to arrive at this ſame Good or 
Happineſs, call it what you pleaſe ? Here 
the Difficulty occurs, if, or not, this Hap- 
pineſs is the ſame to all Mankind, or are 
we all purſuing the ſame Journey ? And can 
we, will we, or are we fo form'd as to 
partake, every Individual of us, of the ſame 1 
Happineſs in Subſtance and Degree? No, 
that is impoſſible; for if our Powers and 
Faculties are to be any ways inſtrumental in 
attaining this End, our Happineſs, at leaſt 
our Degrees of Happineſs, muſt differ in 
proportion to the viſible Difference that ſub- 
ſiſts between the Faculties of one Man, and 
thoſe of another. From hence I would j 
conclude, that it is impoſlible to eſtabliſh | 
any Rule to determine what Good or Hap- 
pineſs is, that can be of uſe to all Man- | 
kind; unleſs we ſuppoſe a manifeſt Abſur- | 
dity, that all Men are formed with the 10 
ſame identical Powers and Faculties. 
Moraliſts, are aware of this Difficulty, and 
ſome Conſequences they apprehended from 
it, have directed us to another Criterion of 
Good, and pointed out to us another Me- 
thod of knowing what is our own r—_ 
nels 
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neſs, and that Good which either leads to 

it, or is ſignified by it, viz. the Will of y 
the Divine Being. This, without doubt, is c 
a ſure and unerring Guide, and the only 0 
Fountain of Light and Knowledge ; but el 
ſtill, we are got into a Circle, what is, or Fr 
how ſhall we know the Will of the ſu- n 
preme Being? The Anſwer to a Chriſtian 9 
is eaſy and obvious; but what ſhall we do — 
with nine Parts out of ten of Mankind, 1 
who never heard of, or at leaſt do not be- v 


lieve one Word of that divine Revelation? 
I know a common Anſwer aſſign'd to this 


| Queſtion, That theſe we muſt leave to the 1 
| Will of God, and pry no farther into his w 
| Councils. This may confound a weak h 
| Chriſtian, but can convince no reaſonable cc 
| Man, who is impreſs'd with a juſt Notion ce 
| | of the Exiſtence of a beneficent and wiſe a1 
| Being ; and in our Reſearches into Truth, tx 
| ought to be the laſt Reſort, and the Sen- al 
R ttence only of a Man at his laſt Moments, {c 
after a Life ſpent in the continued ſearch (a 
of Truth, and guided by the Force of thoſe Ii] 
| he had diſcovered. That kind of blind Sub- 8 
| miſſion and ignorant Obedience, has been le 

the Sourſe of all the monſtruous Productions de 

of falſe Divinity, and all our Errors in Mo- m 

rals, have been the Foundation of Pagan fic 

Idolatry and the Bulwark of Roman Super- th 

ſtition. F 


Is 
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Is there then, art leaſt to the Pagan World, 
who never heard of Chriſtianity, an invin- 
cible Impoſſibility to underſtand the Will 
of the Supreme Being, otherwiſe than from 
the Dictates of our own Nature, which is 
ſuppoſed incapable of furniſhing any ge- 
neraÞ Canon for the uſe of Mankind in 
general? We muſt go a little further to find 
out the Marks and Tokens of this Good, it 
is ſo much our Intereſt to be acquainted 
with. 

Some others, conſcious of the Difficulties 
above hinted at, have had recourſe to another 
Expedient to point out to Mankind the 
way to Happineſs ; for this purpoſe they 
have furniſhed him with ſome lately diſ- 
cover'd Faculties, which enable him to diſ- 
cern Good himſelf, without any Guide ; 
and to know it, as it were, by Inſtinct. The 
two moſt noted Faculties they have been 
able to diſcover by their moral Miſcro- 
ſcopes, are the Love of Beauty or Order, 
(an Organ, they ſuppoſe purely corporeal, 
like the other Senſes) and public Affection, 
which they have ranged amongſt our intel- 
leftual Faculties ; and with theſe two they 
define the ſame Good and Eivil by geo- 
metrical Rules, and deſcribe their Exten- 
ſion, Figure, and Gravity as exactly as if 
they could poiſe them in a Pair of Scales. 
That there is a Senſe at the firſt which 

ſuppoſes 
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fuppoſes each Thing as real Beauty in 
Things, without regard to the Perſon 
whoſe Objects they are, is very difficult to 
prove; and the contrary more than pro- 
bable from the infinite Variety of Mens 
Opinions, diſplay'd in their 1 
Antipathies. That there are ſome Things 
that meet with a more general Approba- 
tion than others, is certainly true; but that 
does not conclude that the Fanciers of ſuch 
Things have each a Senſe of Beauty and Or- 
der, as is here ſuppoſed; otherwiſe we may 
ſuppoſe not only a Senſe of Beauty and Or- 
der, but a Senſe of abſolute Deformity; for 
ſome of the uglieſt things in Nature have 
their Admirers; a Senſe of ſweet, a Senſe 
of ſour, of bitter, may be aſcribed to us, 
fince theſe are as common as this new Senſe; 
but above all, the Multipliers of our Senſes 
might place in their Catalogue a Senſe of 
Money, which is as much a Part of ſome 
Men, as their Appetites, and as general in 
the World as Hunger and Thirſt. And as 
to the laſt, that of public Affection, I think 
the Experience of Mankind convinces us, 
that very few are poſſeſs'd of it; and that it 
Acts with very little Force in moſt Actions 
of human Life: And if we were really to 
fuppoſe ſuch Affections naturally implanted 
in, and eſſential to the human Mind, we 
really deſtroy the moral Agency of the 
Creature, and deſtroy the Foundation 3 
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his being accountable for his Actions : For 
its evident that Senſes or Aﬀections muſt 
act according to their Degree of Strength; 
and if they have not the Powes to effect the 
Creature's Happineſs, he is no more ac- 
countable for the Defect than he could be 
ſaid to be guilty of Self- murder, if he ſtary*d 
for want of the Organs of eating and drink- 
ing. Therefore we mult not reſt ſatisfy'd 
with this intuitive Knowledge of Good, or 
wait till it is beſtowed upon us, (for I doubt 
few are poſſeſs'd of it,) but go on in our 
Purſuit after a more certain and rational 

Guide to Happineſs. 
Others have taught what is Good by a 
frequent Repetition of the Words, the Order 
of Things. Others have thought they have 
hit upon the Secret, when they have conſi- 
dered Truth in all its Lights: But ſtill I 
am at a loſs to find out what is meant by 
the Order of Things, and what is Truth 
itſelf in many Caſes. Truth and Falſhood, 
however diſtant in themſelves, yet are fre- 
quently united in the ſame Propoſition, 
and how to diſtinguiſh them is the Difficulty. 
From all I have ſaid I would only infer, 
That our own individual Happineſs is the 
End we are to purſue, and the only 
Good we are in ſearch of ; that we have no 
intuitive Knowledge or Inſtinct of what is 


Good, or of the Means to attain it ; that 
the 


meme 
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the Light of our own Nature is not capable to 

of eſtabliſhing any univerſal Theorem ſuf- fe 

ficient to guide all Mankind in their Search 

after Happineſs, and that the Bulk of Man- u. 

kind want the Aſſiſtance which Divine Re- te 
velation is capable of giving them in this II 

great Enquiry; that neither Truth nor the le 

Order of things is equally clear and intelli- 1 
gible to all Men; yet from the Nature of Ci 

the Deity, whoſe Exiſtence and Perfections C; 

we have demonſtrated in the firſt Part, by 


every Individual of the Creation muſt have 

ſome certain and infallible Rule, which if \ 
he purſues, mult render him as happy here P 
and hereafter, as his particular Make and a 
Circumſtances are capable of. f 
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H E. Criterion of Good and Evil, or - 

the Rule to diſtinguiſh them, I juſt 
hinted in the Cloſe of the laſt Chapter, I 
apprehend to be Reaſon : By Realon I do 
not mean any Order of things eſtabliſh'd | 
independant of the Circumſtances of the 
Creature, or any Inſtin& or Faculty born 
with us, I only mean Wiſdom known to 
all Mankind by the Term Experience, f 
which Term I ſhall uſe inſtead of Reaſon 
| 3 Cay | to 


„ | 
to avoid the perplexed Meaning which dif- 
ferent Moraliſts have aſſigned to that Word. 

I have ſaid Experience is not born with 
us, which I believe all Mankind will allow 
to be true ; for Man has no more Expe- 
rience when he is born, than he has Know- 
ledge ; both which he acquires by Degrees. 
The Queſtion then reſolves in this, how he 
comes by this Experience, and how far it is 
capable of itſelf to guide him to Happi- 
nels ? 

To anſwer this firſt Queſtion, I ſuppoſe 
Man is originally endued with a Faculty of 
perceiving outward Objects really as they 
are, at leaſt as much of them as are neceſſary 
for all the Purpoſes of his Exiſtence, and 
with a Power of reflecting upon the Ideas 
raiſed in his own Mind, and the Faculty of 
Memory to retain theſe primary and ſecon- 
dary Ideas; and by the help of theſe three 
Faculties, without any more, he is capable of 
attaining that Experience neceſſary to guide 
him in the way to immediate and ultimate 
Happineſs. Thus I ſuppoſe Man origi- 
nally void of the whole Train of Habits, 
Paſſions, Affections and Apetites which 
grow upon him in proportion to the Pro- 
greſs he makes in Knowledge and Experi- 
ence, and the ule he puts it to when at- 
tained, 

1. 
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If we are to ſuppoſe Adam when firſt 
created, though in an adult Age, in the 
ſame Circumſtances with the reſt of Man- 
Kind, that is, poſſeſs'd of no Ideas, but what 
he had from without: The firſt Perception 
of his Mind muſt be his own Exiſtence ; 
his firſt Reflection upon that Conſciouſneſs 
muſt afford him Pleaſure, and that beget 
in him the primary Affection of Self- love, 
and that of Conſequence a Deſire to con- 
tinue his Exiſtence and the Pleaſure reſult- 
ing from the Reflection on it. 

We know by Experience that there are 
many things neceſſary to preſerve our pre- 
ſent Mode of Exiſtence and the Union be- 
tween Body and Soul: But in his firſt Mo- 
ments in Paradiſe, without intuitive Know- 
ledge, he muſt have been intirely ignorant 
of all of them, and perhaps totally ignorant 
of the Poſſibility of a Diſſolution; but in a 
ſhort Space, Nature, or rather Experience, 
would teach him the many natural Evils 
that are eſſential to his Mode of Exiſtence. 
Theſe Perceptions would give him Pain, 
and the Memory' of the Pleaſures of his 
firſt conſcious Moments would prompt him 
to recoyer them, and remove the preſent 
unealy Penſaton. 

Suppoſe Thirſt, the firſt uneaſy Senſation 
he felt ; he is intirely ignorant of the Cauſe 
of it, and can have no Notion of the Con- 

bs ſequence 
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ſequence of 2 of on or that 
asS is utely nec to ſupport 
his —— he finds his Mouth N 
and his Spirits _ to flag. This muft 
neceſſarily put him Experiments to 
remove chte Uncaſineſs. and recover his for» 
mer Tone of Spirits ; it he had perceived 
the former Moiſture in his Mouth, and the 
Nature of that Fluid which naturally difs 
till'd from the Glands of the Mouth, and 
ſupply'd it for ſome Moments before with 
the kindly Moiſture, he would have 'res 
courſe to any thing about him, that had the 
neareſt Reſemblance to that Fluid, and by 
applying it to his Month, find out the 
grand Secret to allay that kind of Uneaſis 
neſs as often as it recurr d. And in the 
ſame manner he muſt have come acquainted 
with all his Wants, and by the ſame Mee 
thod hit upon their various Supplies. 

It then we are left to Experience in thoſe 
upon which the Union of Body and Soul 
depends immediately, I think it's not un» 
natural to conclude, that we have no other 
Guide in thoſe things which tend only to 
make the Union le t For I appre- 
of Mens Actions in 
Life may be divided into thoſe that are ab- 
Exiſtence, and thoſe that contribute- to 
make that Exiſtence - ; and I think 
| if 
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it evident to every Man's Underſlanding, 
that it is Experience only that can teach 
him his real Wants and Neceſſities, and that 
he can ſupply them only by the ſame hel 
of whatever Nature they are ; and that this 
Experience is only gain'd the original Fa- 
culty of Perception, Reflection and Me- 
mory, may be gather'd by tracing a little 
further the riſe oſ the ſeveral Paſſions, 
which many think are Part of the Human 
Mind, and abſolutely neceſſary towards its 
well-being. 6 ö 

The firſt Idea we aſſigned Adam, was 
Conſciouſneſs of his own Exiſtence, which 
begat Self- love, and that, the firſt Law of 
Nature, Self-preſervation, Suppoſe then 
m reflecting upon his own Exiſtence he 
ſhould fall into the natural Enquiry, how 
he came by it. This, by a Chain of Rea- 
ſoning, mentioned in the firſt Part, would 
lead him to the Knowledge of a Supreme 
Being ; and from one Step to another he 
muſt be led to the Worſhip and Adoration 
of that Being for the Happineſs received, 
the Protection continued, and the Happi- 
neſs in his Power to beſtow. Upon the firſt 
View he had of Eve, the Mother of Man- 
kind, the Likeneſs ſhe bore to himſelf 
would renew in him the Memory of the 
firſt Tranſports of his own Exiſtence, and 
all the concomitant Ideas which _— 
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that 5 Moment; which would na- 
turally be get in him an Affection for that Be- 
ing, whoſe Preſence conſtantly renew'd the 
Thoughts of ſo much Pleaſure. As for the 

reſt, the Mecaniſm of human Nature. would 
give him Perception of Wants and Uneaſi- 
' neſs which the only could remove, and the 
Experiment attended with, till then, un- 
known Raviſhment, would beget the worſt 
Apetite, and the moſt amiable Affection in 
Nature, viz. Luſt and Love of our Species; 
the firſt by Reflection on the mere Act, 
without regard to the End, and the other 
by ſuppoſſing the Iſſue Root of ourſelves. 
But this laſt Tye loſing itſelf in the Multi- 
tude of Mankind, Experience begets ano- 
ther, which acts with much greater Force. 
Man finding that he can be aſſiſted in his 
Purſuits of Life by his Neighbour, and 
more by man pay Soon than by one, he aſſo- 
ciates himſelf with his Kind, and loves 
them now. not only becauſe they are like 
him, but becauſe they are uſeful to his Eaſe 
and Happ pineſs. This Experience has be- 
got public Affection, and may in the ſame 
manner all the other Paſſions, or rather Ha- 
bits, whether good or bad. Of Conſequence 
we may obſerve of how great Advantage it 
is to make a right Uſe of our Experience; 
ſince by it we have it in our Power not only 
to overcome thoſe unnatural Habits, but to 
M 2 prevent 
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_ prevent them from taking Root in the Soul. 
And how much more conſiſtent is it 
with our Notions of a juſt God, and our 
boaſted Freedom of Will, to fuppoſe the 
Soul, when finiſhed by its Creator, to be 
a pure ſabula raſa, endued with only one 
extenſive Faculty capable of guiding it 
through the dark Labyrinth of Life, then 
tompoſed of many jarring Paſſions and Af- 
feftions, which ſerve either to confound it 
in _ Elections, or lead it mechanically to 
End diametrically oppoſite to its 
Flap pineſs? 
{nk called it one extenſive Faculty, for 
h I have mention'd three, viz. Per- 
— Reflection, and Memory, yet I 
apprehend the whole might be included in 
Pereeption; for I take Memory and Re- 
flection to be no more than Acts of Per- 
ception, the one continued and the other 
renewed. When the Mind is reflecting 
upon any Object, or its Arch- type in the. 
Imagination, it is only comparing it with 
ſome antecedent Image; and that is no 
more than taking & nearer View of it and 
a clearer Perception of it. It is like a Man 
taking a View of a fine Landſcape ; the 
Eye takes in the whole Scene, and the Mind 
perceives in that extenſive View ; but by 
obſerving it more minutely, the Eye diſco- 


vers the ſeveral Parts and infinite Beauties 
which 
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which before eſcap'd its Notice. Theſe 
Beauties before exiſted in the Field, but 
the Mind had not till the ſecond View a clear 
Perception of them, diſtinct from the whole 
Landſcape. If that ſecond View were per- 
form*d in the Ming, it would be call'd Re- 
flection; but is in reality no more than 
a greater Degree of Perception. As for 


Memory, I take it to be no more than a 
Renewal of that Act of Perception, the 


Objects of which I ſuppoſe always preſent 


to the Mind, without any manner of Con- 
nection with the Body ; which has nothing 


to do with them after it has firſt conver | 


them to the Soul. 
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AGE 6, Line 18, for ſeventh read fixth. p. 16, 
I. 1. for God read Adam. p. 72, I. 1, for Deſign, 
read Defire. p. 85, I. 1, for he read him. 2 
I. 2, for is read has. p. 87, I. 11, for Godlike Man, 
read God and Man. p. 105, 1. 27, for Mathemati- 
cian, read Mathematicians ; for deals read deal, p. 108, 
I. 21. for metaphyſical, read phyſical. 
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